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SERMON I. 



THE CHUBGH THE FULNESS OF CHBIST. 



Ephesians, i. 22, 28. 

" Head over all things to the Churchy which is His 
Bodyy the fulness of Him thatfilleth all in alV^ 

Thus does St. Paul describe the office of Our 
Lord; and the Church which He founded. Many 
relations does Christ bear to His people, but the 
one to which the Apostle constantly returns is, 
that He is ^^Head of the Church and Saviour of 
the body." And other things characterize the 
Church, as to be one, holy. Catholic, " the pillar 
and ground of the truth :" but its proper defini- 
tion, by which its nature is truly explained, and 
whereby the Apostle most frequently describes it, 
is, that it is the Body of Christ. Whether he 
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writes to Rome, Ephesus, Corinth, or Colosse, he 
repeats the same statement, "now ye are the 
Body of Christ and members in particular." In 
the text, however, this statement is carried still 
further: St. Paul points out a consequence to 
which this characteristic of the Church gives 
occasion: "since it is Christ's Body, it is the 
fulness of Him, that filleth all in all." To this 
circumstance let us give our attention to-day ; for 
whether His filling "all in all" refers to that 
Divine Power of Our Lord which fills every- 
thing, or to that Presence by grace, whereby He 
is the cause of all good in individual souls, it is 
equally remarkable that the Church should be 
spoken of as His own completion or fulness, as 
though there were any sense, in which He could 
admit of an addition or was capable of increase. 

Now when the Church is spoken of as Christ's 
Body, reference is made obviously to the jHm- 
manity of Our Lord. "God is a Spirit;" and 
the Second Person of the glorious Godhead could 
not have had a Body, unless He had taken flesh. 
There must be a reference then to the human 
nature of Our Lord, when the Church is described 
as His fulness or completion. Now in His human 
character Our Lord is called the last Adam^ so 
that this characteristic of the Church may be best 
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understood^ if we consider what is that course of 
nature by which the oflSce of the first Adam was 
completed. For to Adam was entrusted a gift ; and 
he received a command. The gift was to " have 
dominion " " over all the earth ;" the command, to 
" be fruitftJ and multiply, replenish the earth and 
subdue it." The former had plainly been unavail- 
ing without the latter ; to be lord over the earth 
implies the action of many hands : the principle 
of life which was present in Adam must extend 
itself; the parent type must be reproduced in 
kindred forms ; the sons of labour must arise from 
their sire ; and thus was the fertility of earth to 
be employed for the purposes of men. 

Thus, then, has the oflBce of the first man re- 
ceived its completion. In Adam there was an union 
between Spirit and Nature ; his body was of the 
dust of the earth, but God had breathed into it a 
living soul. The spark of life thus infused, has 
extended itself; it has spread like a fire, by which 
one thing is kindled after another: it still con- 
tinues to take up fresh materials from the dust of 
the earth, and to mould them into animated 
limbs ; by the double law of birth and nourish- 
ment it is perpetually absorbing new elements, by 
which it may itself be spread and multiplied. 
There was a time when no portion of matter, 
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except that which made up Adam's body, was 
united to a reasonable soul. How different it is 
now I Look at those innumerable tribes which 
people the earth, those many millions of mankind, 
of whom a thousand have been issuing daily from 
our own shores — each one of them is dust from the 
earth, a certain portion of our parent soil ; but 
the principle of life which we inherit has moulded 
these rude materials into shape, and fashioned 
them after their first father's form. This is the 
fulness of Adam's nature — ^the completion of him, 
in whom humanity was formed. This vast multi- 
tude of men, in whom the one principle of life is 
multiplied, make up the body of the human race, 
and complete the destined office of our kind. 

Now, as the course of nature was exemplified 
in the first man, so the course of grace in the 
Second. Christ also took our nature, and like 
our father Adam was manifest in the flesh. He 
imited humanity personally to Himself, and be- 
came a true human being by the taking of the 
manhood into God. But this was not enough ; it 
did not exhaust His mercy, nor accomplish the 
ends for which He was manifest upon earth. It 
was not enough that He should be incarnate per- 
sonally in the flesh : He is incarnate mystically in 
His Chiurch. even to the end of time. He must 
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"see His seed," He must "prolong His days/' 
Like Adam, He must diffuse the impulse which 
He had communicated. And for the effecting of 
Hia object, likewise, there was need of men. 
They were the very condition of the work which 
He designed. He could not do without us, not 
from the deficiency of His power, but from the 
infinity of His mercy. And therefore did He 
take up men into His Body. He added them as 
the fulness and completion of that work, the be- 
ginning whereof was the taking our flesh. The 
new creation which began when He formed to 
Himself a Body out of the substance of His 
Virgin Mother, has run on and multiplied, like the 
nature of our earthly ancestors, and still absorbs 
fresh materials into itself. Such is Christ's mys- 
tical Body, "the fulness of Him that fiUeth all 
in aU." 

And we may carry further that wonderful 
analogy, whereby the order of nature finds its 
counterpart in the order of grace. For mankind 
has its extension, as we have seen, through the 
double law of birth and nourishment The one 
brings new candidates into the field of life ; by 
the other, the material creation supplies strength 
and increase to organic forms. And so likewise 
is there a twofold system by which the mystical 
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Body of Christ, the fulness of the new Creation, 
extends itself through the worid. Of these the 
first is Christian Baptism, whereby new members 
are perpetually bom into the Body of Christ, and 
inherit in their order the blessings of His grace. 
For this Sacrament is the infusion of a new life ; 
it supplies fresh children to God, fresh inheritors 
of His Kingdom. Thus is Christ's Body in- 
creased ; the heirs of His promise multiplied. 

And as new members are bom into Christ's 
Body by Baptism, so is the Holy Eucharist the 
occasion, when, as by a process of nourishment, 
it gains confirmation and increase. For the thing 
bestowed in this ordinance is Christ's Body which 
was slain, but the thing nourished is the Body 
which is sanctified. The law of the Holy Eucha- 
rist is, that Christ has appointed His Body and 
Blood, which He bestows upon us under the forms 
of bread and wine, to be the renewal of our spiri- 
tual life. In this manner is that gift of grace 
perpetually renewed, which was bestowed upon us 
in our Baptism. For the Body and Blood of our 
Lord are the very principle of life, since through 
them did life itself become originally incarnate. 
But though that which is bestowed in the Holy 
Communion is not a mere figure or influence, but 
the very thing which it is called, yet its presence 
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IS not after a natural order, or like ordinary food ; 
it may ultimately produce an effect upon our mor- 
tal firames, and minister to their resurrection, but 
its immediate effect is upon our souls. The Body 
which was broken, and the Blood which was shed 
upon the cross, are really given to us to receive, 
but their presence is in a manner above nature ; 
they do not increase the substance of our bodies, 
but become the spiritual aliment of our souls. 
So that by this process Christ does not become a 
part of us, but we become a part of Him ; He is 
not divided into many, but we are attracted into 
one; that which is increased is not the several 
earthly bodies of those who communicate, but the 
one mystical Body of Christ, whereof we ourselves 
are members. When we partake of natural food, 
we take in substances from the material creation 
which is round about us, and that living power 
which we have within can absorb them into our- 
selves, and employ them as nature requires for the 
support of our bodies. The reason is, that each 
one of us is an organized being, having life in 
himself, so that he has this power over the pro- 
ducts of the material creation, can take them up in- 
to himself, and make them parts of his being. But 
there is one only original principle of life, namely, 
God, and this life manifested itself in the flesh in 
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the Person of the Eternal Word, and, therefore, in 
Him lies the true principle of life, and not in 
mankind; and when He is pleased to take them 
into His Body, they become parts of Him, and 
the ordinance whereby He imites them to Him 
incorporates them in Himself; they become 
^^ members of His Body, &om His flesh, and 
firom His bones." Thus then does the Holy 
Eucharist increase His Body mystical by the 
imparting of Himself, and build up His Church 
by the incorporating into it of living souls ; thus 
have all been ^^made to drink into one Spirit," 
and ^^ the members being many are one Body." 
So that the Holy Eucharist is truly the means 
whereby Christ's Body mystical is perpetually 
increased, as our bodies are by natural food : thus 
is the whole Church strengthened and diffiised; 
and "all the Body by joints and bands having 
nourishment ministered, increaseth with the in- 
crease of God." 

Thus then is Christ's Mystical Body bom and 
nourished: thus are men essential to the com* 
pletion of His purpose : His infinite love stood in 
need of gathering such members into Himself; 
His own mercy, (if we may say so,) compelled 
Him to adopt them : they became part of Him- 
self, the living increase and extension of ELis 
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Manhood, the fidness of Him that filleth all 
in all. 

Such is the meaning of the text, when viewed 
in connexion with the principles it implies, and 
the consequences it suggests. There are many 
practical considerations to which it might conduct 
us. The object and use of such buildings as that 
in which we have assembled, results from the 
thought that the Church is Christ's Body, and is 
thus identified with Himself. For this is the 
meaning of its public acts, of its common prayer, 
of the liturgic form in which its petitions are 
expressed — all flow fi*om the fact that it is a 
federal whole, which needs therefore an especial 
time and place for giving vent to its united utter- 
ance. And what more fitting employment for 
earthly splendour, than in decking out the place 
where the bride of Christ keeps festival? 

Again: the text might lead us to thoughts 
connected with the sacrament of the Holy Eu- 
charist, which, as I trust, we are about to solem- 
nize. For this sacred ordinance one obvious 
preparation which our Church requires, is bro- 
therly charity. Now what more fitted to engen- 
der it than the textf That we are united into 
one body; that we have not only one common 
hope, but in a measure one common being ; that 
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though still individual essences, who will have to 
render a separate account, we are bound together, 
as parts of the same whole, in the glorious one- 
ness of the Son of God, and are therefore " mem- 
bers one of another" — this surely is a ground for 
affection and concord, which it is impossible to 
strengthen. 

Further : it is a main distinction of the Holy 
Eucharist, that it is the Christian Sacrifice, where- 
by His Church perpetually shows "the Lord's 
death till He come." Now the text suggests the 
principle on which this sacrifice is offered. WTien 
we " present ourselves, our souls and bodies, to be 
a reasonable, holy, and lively sacrifice," there must 
surely be those who feel how unworthy is the best 
which they can offer of the majesty and holiness 
of God. Our bodies are as corruptible as those 
of the beasts ; and the beasts are better, because 
less impure, than the corrupted soul. How then 
can we offer such things as a sacrifice to God I 
Wherein are they better than the bullocks or the 
rams which reeked on Jewish altars? If they 
are acceptable, it is by reason only of that higher 
birthright, which they have received by incor- 
poration into the Body of Christ, and through the 
virtue and efficacy of Him, of whom Christians 
are the earthly members. The Church offers her- 
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self up acceptably, because the holiness of its 
perfect Head gives value to the offering of His 
whole Body. And therefore is the Holy Eucha- 
rist, rather than any other Amotion or act, the 
true Christian Sacrifice. For in that act Our 
Lord Himself is especially present; therein He 
bestows Himself as the chief means of grace. He 
gives that Body and Blood which He once offered 
upon the cross, and which He for ever pleads 
before His Father's throne as the effectual ground 
of His intercession ; the Heavenly sacrifice reaches 
down into the sphere of our earthly worship, and 
His Priests on earth are identified with the acts 
of their Heavenly Head. So that if the Holy 
Eucharist is the Christian Sacrifice, it is because 
it cements our union with the Body of Christ, 
the fulness of Him that filleth all in all. 

But there is another view of this subject, to 
which the present season of Lent calls our special 
attention. Our incorporation into the Body of 
Christ may well show us the dignity of our Chris- 
tian calling, and the peculiar watchfulness which 
should attend the possession of such opportunities. 
We value material things not on their own ac- 
count, but by their reference to that mind of 
man, which is the noblest part of our earthly in- 
heritance. There is wondrous beauty in the 
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visible creation — ^the verdure of fields, the garni- 
ture of groves, the loftiness of mountains, the mag- 
nificence of the deep, the sublimity of the sky. 
Yet how idly do these fall upon the eye of the 
beasts I For what are they without the under- 
standing, which can interpret their mysteries? 
It is the mounting step of reason, and the soar- 
ing wing of imagination, which can pass the 
flaming limits of the universe, and ascend to the 
footstool of the Most High. So that it is reason 
which gives value to human existence, and through 
the "mind which muses upon many things," is 
the very body exalted. And hereby the very 
dust of the earth, which forms the materiak of 
our limbs, becomes ennobled. Think for a 
moment of the mysterious changes, which have 
befallen those particles of matter which are now 
parts of ourselves. Last year they were em- 
bodied in the flocks and herds, which since have 
formed our nourishment. The year before they 
were growing out of the earth in that vegetable 
form, from which those flocks found aliment. 
And earlier still, again, they were part of that 
actual dust, which had not yet been incorporated 
in any organized form. For thus does God per- 
petually &shion man out of the dust by degrees, 
as at first He moulded him out of it in a mo- 
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ment. But how different the value of these 
material particles, according to the place which 
they fiU in the economy of nature ! How have 
they been ennobled by being taken up out of the 
vegetable or brute creation, and by becoming 
personally incorporated with the life of mankind 1 
For they are exalted into a higher order, and 
made organs for the mysterious processes of the 
mind. The selfsame substances, which a few 
years ago we trampled carelessly under our feet, 
may now be contributing to the wel&re of 
nations, or extending the immortal limits of 
thought. And though "flesh and blood shall 
not inherit the kingdom of heaven," yet these 
very bodies shall doubtless awake again, as they 
have been consigned to the dust, and those 
material forms, with which we have been clothed, 
shall be clothed upon in some unknown manner by 
the resurrection. If then the very bodies of the 
Saints shall shine like stars in the crown of our 
God, of what exaltation is the very dust made 
capable, by that union between soul and matter, 
which is effected in mankind ! 

Now the selfsame process, which is exhibited 
in the world of nature, has taken place in a higher 
order through the economy of grace. For look 
at man in another light, and how low is his place I 
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What a prey he is to sickness and infirmity ; how 
short-sighted, impotent, unhappy I How has he 
forfeited his birthright by sin, clouded his reason, 
and impaired his strength I Is not middle life a 
valley of tears through sorrow and bereavement ? 
and then comes the valley of the shadow of death, 
with its clouds and darkness ! " Man is like a thing 
of nought, his time passeth away like a shadow." 
What then should ennoble man himself, save that 
as the first Adam was the link between soul and 
matter, so nature and grace have been linked 
together by the Second. For matter may be 
made more precious by being embodied in man, 
but humanity itself has been exalted, by the 
taking of the manhood into God. The true 
honour of our race, that which makes precious 
what would else be worthless, is that God the 
Son has joined us to Himself, and become " Head 
of the Church," "the Saviour of the Body." 
Thus does He communicate of that Spirit which 
has its home in Himself, and imparts to His 
Saints of those gifts, of which He Himself is the 
perfect possessor. Thus has God " raised us up 
together, and made us sit together in heavenly 
places in Christ Jesus." " This is the heritage 
of the servants of the Lord, and their righteous- 
ness is of Me saith the Lord." This is the virtue 
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of Saints ; this is the value of the new creation. 
Its spring lies in that infinite love of God our 
Saviour, whereby it has pleased Him to take His 
servants into Himself, and make them members 
of His mystical Body. How can He but sanctify 
those whom He adopts, or how can we become 
parts of Him without being exalted? This cir- 
cumstance gives fresh meaning to human life; 
corrects the shortness of time, and wipes away 
tears through the prospect of immortality. 

And should not such a gift then bring with it 
corresponding watchfulness? "Every man that 
hath this hope in him purifieth himself, even as 
He is pure." Do we guard our earthly bodies 
with solicitude, and protect those material frames, 
which are precious from their relation to our 
intellectual nature? What honour and care 
then are due to the Body of Christ ; how should 
we guard the purity of that, which is so much 
more exalted! With what anxiety should we 
watch against those deadly sins, by which the 
Ufe of our higher nature is threatened I When 
any imwonted pestilence stalks through the land, 
we know what vigilance is displayed in averting 
its assaults. But because the infection of sin is 
always prevalent, therefore has this season been 
set apart in every year, to remind us of a danger 
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more imminent even than the arrow that flieth 
by night, or the sickness that destroyeth at noon- 
day. Let us use it then for its appointed pur- 
poses of self-examination, prayer, and repentance, 
that by God's grace we may guard that higher 
birthright to which through His mercy we have 
been admitted. 
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SERMON II. 



THE MYSTERY OF THE BODY. 



BOHANS, xii. 1, 

" / beseech you therefore that ye present your 

bodies a living sacrijice^^ 

Why does the Apostle select this part of their 
being, as that which Christians should offer to 
God? Why not speak of their whole selves — 
body, soul, and spirit — as the right of Him 
who made them? Was he merely contrast- 
ing Christian offerings with the slaughtered 
victims which still reeked on Jewish altars? 
Or does not his statement go deeper, and 
point to some danger, against which it is ne- 
cessary to guard men in every age, and which 
allies itself with the general laws of their nature ? 
This is the view which it will be most profitable 

C 
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and most consistent with our reverence for Scrip- 
ture, to take of the Apostle's words. Let us first 
consider the statement under this aspect, and 
then notice some of the results which it involves. 
The Apostle thinks it needful to warn men, that 
their bodies are to be a living sacrifice to God. 
He may have had in view the error, not unfire- 
quent in heathen philosophy, that the debase- 
ment of the body was no bar to the elevation of 
the mind. For man consists of two parts, and 
the most common observation enables us to 
separate one part fi*om the other. Consider the 
mind — pure, intelligent, aspiring ; and then turn 
to the body — ^gross, duD, and grovelling : and it 
does not seem unnatural to look at the one as 
altogether good, and the other as altogether evil. 
Hence arises the feeling, that mind and body act, 
as it were, in different worlds; though bound 
together by a casual connexion, yet that the one 
sinks ever to the bottom, while the other floats 
buoyantly on the sur&ce : that their objects and 
duties belong to different spheres, and are to be 
estimated on different principles. For the body 
it is sufficient to maintain that decent order and 
appearance, which may enable it to play its part 
decorously in the drama of life. This is all which 
is to be expected from it. And to this end the 



IL] THE MTSTEBY OF THE BODY. 19 

external course of civilization largely contributes. 
For it forbids those excesses, whereby men interfere 
with the welfere of others, and checks those where- 
by they diminish their own. The coarseness of 
savage times becomes vulgar and contemptible. 
And thus is men's exterior conduct moulded into 
the decent plausibilities of civilized life. This is 
the thing intended, when men speak of the Sermon 
on the Mount as the sum of their religion. They 
are far from appreciating the deep principles of 
that divine morality, which the Great Teacher has 
there set forth : what they mean is, that so far as 
religion is social and visible, it consists in obedience 
to such a code of laws as may best ensure the 
peace of society, and allay the selfish strivings of 
the individual will. 

But have such men no further thought ? Have 
they no hope beyond the grave ? By no means : 
as the body for this world, so likewise is there the 
spirit for the world to come. The mind, depressed 
by its union with this material clay, is no sooner 
disenthralled from its bondage, than it will mount 
again, they suppose, to its natural elevation. For 
as the body has its duties, so are there natural 
relations appertaining to the soul. But these last 
are personal and private; they are not subject, 
like our outward actions, to any general system 
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or external law ; they have their empire in the 
thoughts; they belong to a world, in respect 
whereof one man is wholly detached from another. 
Those who have learnt indeed to use Christian 
expressions will speak of their future portion as 
dependent on the merits of Christ, and on their 
faith in His Blood. But not the less do they 
look upon the body as the principle of corruption, 
and suppose the mind to be naturally fitted to 
take its place with those pure essences with which 
it is allied. The blessing may be purchased for 
us by the sacrifice of Christ, but it is a blessing 
for which, by the very constitution of nature, we 
are prepared. For when our coarse and evil part 
is worn out, our pure and elevated nature will of 
necessity be set free. And hence men suppose 
that purity will come when the temptations of 
lust have spent themselves : and that to let 
sensuality bum out is as good as to extinguish it. 
Such, brethren, was the system, very prevalent 
in the heathen world, and which has intruded 
itself even into the Church of Christ. And this 
it is, which the Apostle's injunction interdicts. 
"I beseech you to present your bodies a living 
sacrifice." The body and mind are in partner- 
ship ; the one is accountable for the faults of the 
other; the destiny of the one will be shared by 
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the other. You cannot In this way cut them 
asunder, as though their interests were detached, 
and their responsibilities independent. Is not this 
plainly the case, whether we regard experience 
or theory, whether we look at present facts or 
past history I Take present experience ; does it 
not show that the excesses of the body are 
participated by the soul? Why else are these 
fearful perversions of our nature confined to man- 
kind? Why is man, endowed with reason, 
thought, and utterance, more a slave to appetite 
than the beasts of the field? The beasts are 
guilty of no excesses ; the pure rule of nature 
receives their loyal obedience. Drunkenness and 
gluttony, lust and impurity, are essentially human 
sins. How is this, but because the mind concurs 
with the body ; because that which is done by 
one is participated by the other? How large 
a part of human depravity lies in those evil 
thoughts, which never perhaps find their expres- 
sion in outward actions I Yet are these not the 
less a part of ourselves : they enter into the con- 
stitution of our compound nature ; they contribute 
to make up our character : and this is the reason 
why purity is not attained by the mere failure of 
temptation, but is an especial grace, of which soul 
and body need to be alike partakers. For " when 
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lust hath conceived it bringeth forth sin, and sin 
when it is finished bringeth forth death." 

Again : if we look at the past history of man's 
race, we see that if sin shows itself in the disorder 
of the body, yet that it had its origin in the 
rebellion of the mind. For what was its first 
entrance into God's world ? Before there were 
fallen men, were there not fallen angels ? And 
thus " through envy of the devil came death into 
the world, and they that do hold of his side 
do find it." 

And the same truth is as clear from theory, as 
it is from experience. For the sinfiilness of man 
depends on his free agency ; on the power which 
he possesses either to do good or to do evil. 

Now freedom of choice lies in the mind. If 
man's sinfulness therefore lay in his body, if he 
were driven into sin by some inevitable law of 
his physical nature, and not by that surrender of 
his will, for which his inner soul is responsible, 
the fault would not really attach to him, but to 
his Creator. 

Thus are the body and soul in partnership: 
the mind is responsible at present for the faults of 
the body; and Scripture teaches us that the 
body will share hereafter the destiny of the mind. 
For a day is coming when "all men shall rise 
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again with their bodies, and shall give account for 
thdr own works." " We must all appear before 
the JudgmentHseat of Christ, that every one may 
receive the things done in his body, according to 
that he hath done, whether it be good or bad." 
And for this there is a present preparation, 
inasmuch as the quickening principle of man's 
body will be that spiritual power, which is already 
bestowed upon Christians, the loss whereof was 
the original cause of man's decay. For our first 
fiither Adam was created with a body capable of 
eternal life, yet needing external succours for its 
continual replenishment. To supply such succour, 
the tree of life, the sacramental instrument of 
his Maker^s sustaining influence, stood in the 
midst of the garden. Erom the moment that 
Adam was shut out by sin from union with God, 
did his death begin. When he lost that super- 
natural gift of grace, which had been the light of 
his nature, he lost also that power, which pre- 
served it from decay. From that time it might 
be said of his descendants, ^^ as soon as we were 
bom, we began to draw to an end." Now the 
cure to this decay can be found only in that 
which would have been its antidote. "If the 
Spirit of Him that raised up Jesus from the dead 
dwell in you, He that raised up Christ from the 
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dead shall also quicken your mortal bodies by 
His Spirit that dwelleth in you." So that the 
future resurrection of the body is spoken of as 
referrible to the self-same principle, which is at 
present exerted in the renewal of the soul. 

Now this leads us to the other topic, which 
follows as a natural result from that which has 
been stated respecting the nature of man. If 
this be man's constitution, if these two depart- 
ments, body and mind, are bound together by 
indissoluble imion, responsible each for the 
other^s doings, and partaking each in the other^s 
fete — ^then must the remedy to these defects be 
something which unites the different portions of 
man's being, and addresses itself to that whole 
compound nature, of which he consists. Such 
accordingly is that new. dispensation of the Gos- 
pel, by which man is to be recovered from his lost 
estate. For the Gospel is not the mere promul- 
gation of a purer morality, or the mere assurance 
of a deathless state ; it is also the coming in of 
a new creation, the retracing of those steps, by 
which the privilege of our original birthright was 
lost. How was this effected? "When the 
ftdness of time was come, God sent forth His 
Son, made of a woman, made under the law, to 
redeem them that were imder the law, that we 
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might receive the adoption of sons.'' This was 
the grand step by which the evils of man's 
nature were to be remedied. The Second Person 
of the ever-blessed Trinity, Grod the Word, took 
man's nature in the womb of the blessed Virgin, 
of her Substance, that so in Him might be ex- 
hibited the perfection of humanity, both in body 
and soul. He did not come, as angels in earlier 
days, to put on merely the form, but to share the 
reality of manhood; and He shared both soul 
and body, because both go to the perfection of 
that nature, which He vouchsafed to partake. 

And thus could He offer Himself as a sacrifice 
for Adam's children, because He was truly, and 
not in figure only, one of themselves. "And 
being made perfect, He became the Author of 
eternal salvation to all them that obey Him." 
For in Him was purified that nature which He 
and we possess, that &om Him it might be given 
out sanctified and pure to His earthly members. 
For " the first man Adam was made a living soul ; 
the last Adam was made a quickening spirit." 

Now " as is the earthy, such are they also that 
are earthy ; and as is the heavenly, such are they 
also that are heavenly. And as we have borne 
the image of the earthy, we shall also bear the 
image of the heavenly." 
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This is the very meaning of the Gospel : it is 
the declaration of the privileges of that new family, 
of which the Second Adam is the Head, and all 
who are joined to Him the members. And the or- 
dinances of Christ's Church have been appointed, 
as the means whereby the New Head of man's 
race imparts Himself to His brethren. For as 
truly as He shared our nature, is it needful that 
we likewise should share His. Therefore St. 
Paul tells us, " so many of you as have been 
baptized into Christ, have put on Christ." As 
we inherit by birth that carnal nature, whereby 
we transmit the defiled race of the first man, so 
is Christian Baptism a true putting on of that 
better nature, which was bestowed upon humanity 
in the Second. But do men separate themselves 
&om the source of spiritual life, by some of those 
deadly sins, which cut them off from grace, as 
Adam was originally cut off from his Maker — 
then have penitence, confession, absolution been 
ordained in the Church of God as the means of 
their recovery. And inasmuch as the new na- 
ture needs that continual replenishment, whereby 
we may remedy its decaying powers, we have 
that true manna, by which the spiritual Israel 
is fed in its journey through the wilderness of 
life. For what says Our Lord? "As the living 
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Father batli sent Me, and I live by the Father, 
so he that eateth Me, even he shall live by Me. 
This is the bread, which came down from heaven ; 
not as your fiithers did eat manna and are dead ; 
he that eateth of this bread shall live for ever." 
Herein lies the mystery of the Holy Eucharist ; 
it is the means whereby that work, which began 
when Christ Our Lord took man's nature, is 
extended through the agency of God the Holy 
Ghost, for the sanctification of soul and body to 
all His brethren. And thus is there a medium 
provided, whereby the whole man both in body 
and soul may be renewed after the image of Him 
that created him. For that which men partake 
when they spiritually receive their Maker, is not 
Christ's Godhead only, but also that sanctified 
humanity, which is the seed in them of a higher 
life. In order, as the Prayer-Book expresses it, 
that " our sinful bodies may be made clean by 
His Body, and our souls washed through His 
most precious Blood." 

How well then does the remedy answer to the 
disease; how exactly do the means which have 
been provided for man's health, match with the 
cause of his malady ! His whole nature has been 
defiled : the corruption which commenced in the 
one part has extended to the other. His defects 
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originated in that loss of oneness with God, of 
which the free choice of our original parent was 
the commencement. Thence followed a disor- 
ganization, by which all the powers of body and 
soul were thrown into disorder. And as both 
share in the disease, so are both influenced by the 
remedy. The Christian life is no separation 
between soul and body, as if the last were neces- 
sarily debased, the first inherently spotless ; it is 
not built on the contrast between the grossness 
of matter and the purity of mind, as though it 
were enough that the body should be kept under 
by moral rules, while the mind is elevated by 
intellectual culture ; it is the introduction of that 
principle of spiritual renewal, whereby both soul 
and body may be sanctified. 

This is the truth expressed in so many mighty 
words of Holy writ — ^this it is to be " in Christ," 
to be " found in Him," to have " our life hid in 
Him," to be " members of His Body, of His flesh 
and of His bones." All these expressions turn on 
that true renewal of the principles of man's 
nature, which is effSected through our regeneration 
in the Second Adam. They imply that the 
change in man's state is not to be effected by his 
getting rid of his earthly body, but through its 
sanctification. His body itself is to be presented 
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as a sacrifice to God. For ^' if Christ be in you 
the body is dead because of sin, but the spirit is 
life because of righteousness." 

And hence we may see what is the meaning 
of that great doctrine of Justification by faith in 
Christ, which is the groundwork of the Christian's 
confidence. It does not depend on the excellence 
of faith, or imply that this grace is in itself 
more deserving than any other part of our nature. 
Its importance lies in the fact that our accept- 
ance is through the new Adam Christ our Lord ; 
and faith is important only because it is the 
means through which this blessing is appre- 
hended. The true contrast therefore is between 
the perfect work of Christ, our Head, and our 
own imperfect actions ; and again, between faith, 
whereby we accept the first, and sight, whereby 
we take note of the second. To be saved by 
faith is to obtain acceptance through that renewal 
of man's nature, which was effected by Christ 
Our Lord, when He died for our sins, and rose 
again for our justification. It implies the validity 
of those mighty changes, whereby fallen humanity 
was re-created in Him, and without which it 
could not be accepted. To suppose that faith 
possesses in itself any power, whereby the sin- 
ner can be reconciled to God, would be to im- 
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agine that there was a purity in the processes 
of the mind, which did not belong to the ac- 
tions of the body. Whereas it has been shown 
that man's whole nature is fallen, and that all 
requires to be renewed in Christ. And this 
renewal must be effected through those means 
whereby He vouchsafes to bestow upon us for- 
giveness of sins, and to implant in us heavenly 
graces. Such graces have entered into the world 
only through Christ, and it is by union only with 
Christ that they can be partaken. 
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SERMON III. 



THE SACREDNESS OP OUR LORD's BODY. 



St. Johk, yi. 63. 

''It 18 the Spirit that quickenethy the flesh projiteth 
nothing^ 

No one can read St. John's Gospel, without per- 
ceiving that its object differs widely from that of 
the other three Evangelists. Their purpose is 
mainly to record Our Lord's acts, but Bfis words 
are the chief thing with St. John. They exhibit 
Our Lord's Divine power, but St. John explains 
His nature. For he wrote long after his brethren, 
when Our Lord's acts were well known to the 
Church, and he desired therefore to confirm men's 
faith in Our Lord's work of mediation, and to 
deepen those feelings of awe and reverence with 
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which all Christians regarded His Person. We 
may see this in the Chapter before us. In a large 
part of it, fipom the 30th to the 50th verse, we 
have an account of Our Lord's character from 
His own mouth — ^that in His Person the Godhead 
had come down upon earth, and been seen among 
men. And then follows, verse 51-58, a pre- 
diction of the H0I7 Eucharist, as being the means 
by which His presence in the flesh was hereafter 
to be made available for the benefit of mankind. 
But because this prophecy must needs be imin- 
telligible, till it was explained by the event. Our 
Lord goes on in the 62nd verse to predict His 
Ascension into Heaven. This would naturally 
lead men to suppose that He had been speaking 
of a mystery which was beyond their compre- 
hension. And then comes the text, in which He 
sets before us as a general truth, which might be 
understood in a measure even at the time, because 
it is applicable to the whole subject — namely, that 
whatever effect follows from the flesh, whatever 
profit is produced by it, we are not to attribute 
that effect to itself, but to the Spirit, which gives 
it life, i. e. to the Divine power, by which it is 
quickened. "It is the Spirit that quickeneth, 
the flesh profiteth nothing." 
To this subject I would caU your attention to- 
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day. Here we have a general trutb^ that evea in 
Our Blessed Lord the flesh does nothing m itself, 
that its aetion is derived firom that spiritual power 
with which it is united. 

We shall best understand what Our Lord 
means, if we turn our thoughts for a few moments 
to our own nature^ and c(^sider the relation 
which exists- between spirit and body in ourselves* 
For we are every one of us made up of these two 
parts ; each of us has his soul as well as his body. 
But it is the soul, to which we refer, when we 
speak (rf ourselves. The body is only the organ 
or instrument, through which the soul's intentions 
are elBPected. The soul cannot perform its work 
without the body, any more than an artificer with- 
out the tools of his craft: but the body is no 
more the man himself, than is the axe or the spade 
with which he labours. By ourselves we mean 
that of which we are conscious, the thinking 
principle which lies hid within us, that which 
must continue to exist when our lifeless bodies 
crumble in the ground, the spiritual power which 
was infiised into man by his Creator, when God 
'' breathed into his nostrils the breath of life, and 
man became a living soul." The body is the in- 
strument of this living principle; but it differs 
from other instruments,, because it is one which 
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we did not make, and which we cannot exchange. 
When tools wear out you can buy new ones ; but 
your body you cannot replace. And this intimate 
relation makes it not only the means by which 
you act, but the means by which you suffer. 
For pain and pleasure are felt in reality by the 
soul. The body is only the organ or channel 
through which they find their way to us. It is 
we ourselves who are their real seat. When man's 
consciousness is suspended, and his power of 
thinking lost, he is no more conscious of the 
wound which tears his body, than of that which 
rends his clothing. So that although such things 
come to us through our bodies, though we cannot 
hear or see or feel without organs and limbs, still 
it is ourselves who are truly affected, and are the 
real subjects of that which benefits or hurts. 

And this is the more evident if we consider 
that the mind remains ever the same, while there 
is a continual alteration in the body. Think of 
what you did ten years ago, and you will be con- 
scious that it was your act — ^the act of the self- 
same person whom I am now addressing. But 
the materials, of which your body is composed, are 
not the same as then they were. It may be you 
have grown in bulk ; at any rate the particles of 
which you are composed have been perpetually 



m.] OF OUR lobd's body. 35 

changing. Some part of your daily food has con- 
tinually been taken into yourself; the portions of 
matter which make up your limbs were last year 
wandering in the fields, in the shape of those flocks 
or herds, which have since been your nourishment. 
But while your bodies have been undergoing this 
alteration, you are conscious that they are still 
the dwelling-place of the same accountable spirits 
— there has been no change in yourselves. 

Such, then, is the relation between the soul and 
body : the body is the instrument through which 
the soul acts and suffers; its value arises from 
that strange and wondrous union, whereby it has 
been made the organ of the immortal soul — our 
clothing while we live, and wherein we shall have 
to answer hereafter. Now we may go on, and 
apply this principle to Our Blessed Lord. For 
we are reminded by the Creed of St. Athanasius, 
that as ^^ the body and soul is one man, so God 
and man is one Christ." That mysterious relation 
which exists between God and manhoodj that 
great work, which Our Lord effected through the 
taking our flesh, finds its natural example in the 
union between soul and body in ourselves. Not 
of course that the connexion is the same; but 
this comparison brings it most within the reach of 
our understanding. As our bodies are the instru- 
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ments of our souls, the organs by which they act, 
the channel whereby they suflEM*, so did God the 
Son vouchsafe to take our nature upon Him,, and 
to employ it as the means whereby He effected 
that great work of the salvation of mankmd. 
" Wherefore when He cometh into the world He 
saith, Sacrifice and oflfering Thou wouldest not, 
but a body hast Thou prepared Me." As our 
souls then can feel or do that, which but for our 
bodies were impossible^ so can we ascribe those 
things to the Divine Being, which could not be 
said of Him,^ save through the taJdng of the man- 
hood into God. For as our bodies and souls, 
though so different, make one person, so are God 
and man one Chriflt. How could God have been 
crucified, sufiered, wept, and died, save by reason 
of that man's nature of Our Lord, to which these 
things are applicable ? For God shed His Blood 
for us in the Person of Christ, even as manhood 
in the same Person has been exalted into heaven, 
and is for ever worshipped by the angelic host. 
As the soul then is the real doer of those thiogs, 
which are effected by the body, so the Godhead 
of Christ is the true cause of that which His 
Manhood has accomplished. His infinite love 
moved Him to this wondrous act of humiliation — 
being equal to God He took to Himself the nature 
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of a servant. Othier systems of religion have 
taught that God assumed a human form, but that 
God should have become man itself. Was never 
revealed save by the GospeL Others have sup- 
posed that a man might be made Gk>d, but never 
was it heard before, that God Himself became 
htunan. He took our nature, even as our bodies 
are imited to our souls, not as a mere instrument, 
which might be taken up for a moment, and then 
cast away, but as something which was joined to 
Himself by personal union, never to be divided. 
His Manhood was the organ, through which He 
vouchsafed to act in the redemption of the race 
which He had created, but He fitted it for this 
great work by the actual taking it into God. 
Thus was ^^ God in Christ, reconciling to Himself 
the world." 

Now in this marvellous conjunction of two 
natures, the text teaches Aat the whole virtue, 
effect, and power of the lower nature comes from 
the higher. *^ It is the Spirit that profiteth, the 
flesh profiteth nothing." That which gives efficacy 
and value to it is merely that it is the organ and 
inslTument of Himself, that it is joined by Per- 
sonal union to Him who is infinite and supreme. 
For look at it in itself, and Our Lord's flesh 
was like the flesh of another. Did He not take it 
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of the Blessed Virgin, of her substance, and was 
not she of one substance with ourselves ? When 
He moulded to Himself, therefore, a human body. 
He did not mould it out of finer clay than that 
which He had employed for His creatures. He 
took the same rude, simple, base material, out of 
which the substance of our bodies is constructed. 
Like us, He was nourished by ordinary food. 
That which made His Manhood so precious, 
which qualified it to walk the deep, which en- 
dowed it with such power, that " there went virtue 
out of it, and healed them all,'' was the presence of 
that Godhead, from which it could not be divided. 
As you cannot empty a harbour, or a basin, while 
it communicates with the main ocean, so neither 
can you think too highly of that Manhood which 
is one with God. For through it was there the 
presence of that Eternal Word, who was in the 
beginning with God, and was God. Already 
had He partially communicated Himself to His 
disciples ; the words which He spoke were " spirit 
and life;" "already" were the Apostles "clean 
through the Word which He had spoken ;" but 
when this relation between Godhead and Man- 
hood was more clearly set forth through His 
Ascension into heaven, then was to come the 
clear perception of that which as yet was darkly 
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visible, and He who had once been transfigured 
for a season, was manifested in His glory for 
ever. 

Such, then, is the statement of the text : that 
as our bodies derive their efficacy firom the soul, 
whereof they are the instruments, so Our Lord's 
Manhood from the Godhead, with which it is 
united. We know that it is so in respect of our- 
selves. We see that the same portions of matter, 
of which we think little while they belong to the 
flocks which we tend or the herbs which we cul- 
tivate, become valuable and precious, when, by 
being partaken as food, they have become part of 
ourselves. When we hold intercourse with one 
another, it is the intelligent and immortal soul, 
speaking to us through the bodies of our friends, 
in which we take interest. This it is which looks 
through the beaming eye, or dwells in the expres- 
sive countenance. So that when the lifeless body 
is lefr destitute of the immortal soul, we feel it 
straightway to be a deserted dwelling ; and we 
shut it up like some gloomy chamber, which 
reminds us of associates who are lost. So valuable 
is the body because it is the soul's instrument ; 
thus is the dust of the earth made precious by 
being taken into man. Now the text teaches that 
in like manner is manhood itself exalted by the 
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taking it into God. This ie the secret of its 
value ; tlxe cause of its w<Mili. The very Body of 
Our Lord is precious, though it is a human body, 
because it is the Body o£ God. " It is the Spirit 
that profiteth, the flesh profiteth nothing." And 
of this the Ascension iras the first indication. 
" What and if ye shall see the Son of Man ascend 
np where He was before?" 

There are many conclusions to wfaidi this truth 
might lead: I will mention two — ^the reverence 
paid to our Lord^s Body when He was upon 
earth ; the efficacy which it possesses now that He 
has ascended into heaven. St. Paul describes it 
ae the main fault of the hea&en that they wor- 
shij^ed and served the creature rather than the 
Creator. And this doubtless is the crime for- 
l»dden in the first Commandment ; ^* Thou shalt 
have none other gods before, or in presence of 
Me." We see however that there is one created 
substance, the worship whereof does not violate 
this command. For those who worshipped the 
Man Christ Jesus, worshipped one who was no 
other than God. Yet the body which they wor- 
shipped was composed of created materials. 
When Wisdom built herself a house in our na- 
ture, she employed human elements as the 
substance of which it was built. For it was no 
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other than a true human being, before which the 
' wise men of the East " fell down and worship- 
ped." It was a human voice which had hushed 
the winds, when ^^ they tibat were in the ship 
came and worshipped Him, saying, Of a truth 
Thou art the Son of God.*' When the women, 
wiio bad followed Him from Galilee fell down 
before Him a£ber His resurrection, they beheld 
that very form, ^iiich breathed upon them with 
the wonted affection of human sympathy. The 
feet which they clasped in their hands, the body 
which they worshipped — all belonged to this 
earth, and were dust of the ground. Yet well 
might we strive to join them, and to say^ not 
like Herod, but in truth, " Bring me word again, 
that I may come and worship Him also." For is 
not this He, to whom the Powers in Heaven 
render the same homage? Do they not fidl 
"down before the Lamb," saying with a loud 
voice, "Worthy is the Lamb that was slain to 
receive power, and riches, and wisdom, and 
strength, and honour, and glory, and blessing?" 
How can created substance be worthy of such 
adoration ? Not surely on its own account, but 
because it is the instrument, by which the Grod- 
head acts, and the channel, by which we draw 
near to Him. It is because the Body of Christ 
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cannot be separated from the Godhead to which 
it is personally united. " He that hath seen Me, 
hath seen the Father." As it is our soul, which 
hears and sees, when we use our bodily organs of 
sight or hearing, so those who worship the Body 
of Christ, pay this tribute to the High and Holy 
One, who has made His Human Body the means 
of approaching Him. "It is the Spirit that 
profiteth, the flesh profiteth nothing." That ex- 
alted Manhood, which is at the Right Hand of 
God, is the Manhood of the Everlasting Son, 
who partakes the glory of His Father. "We 
beheld His glory," says the Apostle, "the glory 
as of the only begotten of the Father, ftdl of 
grace and truth." For that which belongs by birth 
and propriety to His Divine, He has bestowed by 
gift upon His Human nature. Therefore does 
man partake that worship which belongs to God 
alone, seeing that " God was manifest in the 
flesh," and "received up into glory," 

Again : the same considerations may explain 
the nature of that efficacy which pertains at pre- 
sent, according to the statements of Scripture, to 
the Human Body of Our Lord. His ascension 
into Heaven, as the present chapter teaches, was 
to bring about that peculiar mode of Presence, 
which He bestows upon us in the Holy Eucharist. 
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To this opportunity He referred, when He bade 
Mary touch Him not, because He was not yet 
ascended to His Father. He was Himself to be 
"the bread, wliich cometh down from Heaven, 
that a man may eat thereof and not die." This 
it is which He bestows upon us under the form of 
bread and wine in the Holy Eucharist. He gives 
that Flesh and Blood, which He took of the 
substance of His Virgin Mother, and which He 
offered for our redemption on the cross. Now 
what is it which gives these Blessed Gifts their 
efficacy? Whence have they that life-giving 
power, which can make them the cause of spiri- 
tual renewal to all who faithfiilly partake them ? 
How can flesh and blood be the seed of a new 
life, and the perishable materials of earth be 
the elements of a heavenly being? It is by 
means of that Godhead, with which they are still 
one, and from which they cannot be disunited. 
It is because that life, which flows into Him 
from His Eternal Father, is communicated 
through these instruments to His brethren of 
mankind. " As the Living Father hath sent Me, 
and I live by the Father, so he that eateth Me, 
even he shall live by Me." 

It is the presence then of His Godhead which 
gives such countless worth to that Manhood, 
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which He bestows upon us. For His Flesh and 
Blood cannot foe separated &om that Divine 
nature, to which they were once conjoined, never 
to be dbunited. He gave Himself once in the 
Virgin's womb, that He might give Himself on 
the Altar for ever. And therefore do we accept 
and worship Him as present in that Holy Feast, 
even as He is worshipped by the angels who sur- 
round Him in Heaven. The strong wing of 
£aith lifts us up to partake that service, which is 
the fiiU and perpetual privilege of those exalted 
spirits who behold their Lord. For faith assures 
us that the same Body, which has its natural 
abode in Heaven, is present supematurally under 
the veil of earthly elements. The Angels there- 
fore worship that which they see, we worship that 
which we do not see. But it is His Divine 
Power, Holiness and Glory, which gives its value 
to that which we and they adore. We fall down 
before the creatiure, that we may worship the 
Creator. "For Thou wast slain, and hast re- 
deemed us to God by Thy blood, out of every 
kindred, and tongue, and people, and nation." 
Therefore "blessing and honour and glory and 
power be unto Him that sitteth upon the throne, 
and to the Lamb for ever and ever." 
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SERMON IV. 



THE LOTE OP MART. 



St. Johh, xii. 3. 

" nen took Mary a pound of ointment of spikenard^ 
very costly^ and anomted the feet of Jesus^ and 
wiped His feet with her hmr : and the house was 
filled with the odour of the oiniment^^ 

What a contrast does this chapter present be- 
tween two, whose circiunstances were in some 
respects similar! Both Mary and Judas had 
enjoyed the singular blessing of Our Lord's 
society. If the one had sat at His feet, was not 
the other an office-bearer in His kingdom? If 
one had communed with Him in the house,^ had 
not the other heard Him in the Mount ? One 
had ministered to Him of her substance : He had 
trusted the other with His own. But how wide a 
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space separated them then in their feelings — alas ! 
how much wider divides them now in their doom ! 
And that because love had its mastery in the one, 
and covetousness in the other. 

Yet fitting and pious as was Mary's action, and 
great as was the commendation bestowed upon 
her by Our Lord, we may well doubt whether 
she understood at the time its entire appropriate- 
ness, or entered into the exact nature of the 
homage which she paid. Our Lord's words give 
a mystical meaning to the action, which must 
have been unintelligible to those, to whom His 
approaching death was unknown. " In that she 
hath poured this ointment on My Body, she did 
it for My burial." And, fiirther, she can scarcely 
have discerned more respecting the real nature of 
that Body, which she honoured, than was known 
to the residue of His chosen followers. Now we 
see what was their feeling, when His Body was 
taken down &om the cross, and laid in the grave. 
" Then came Nicodemus, which at the first came 
to Jesus by night, and brought a mixture of myrrh 
and aloes, about an hundred pound weight" — and 
"the women also which came with Him from 
Galilee," " had brought sweet spices, that they 
might come and anoint Him." Their pious care 
indicates their belief that the Body, which they 
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had loved, was liable like other bodies to corrup- 
tion. Nor was this unnatural; for that which 
had been seen to die on the cross, might be 
expected also to moulder in the grave. For as 
jet they understood not that His death was with 
the concurrence of His will, and not like that 
of others through the necessity of nature ; nor 
that when His soul was separated from His Body, 
His eternal Godhead abode vrith each. So that 
"Thou wilt not leave My Soul in hell, neither 
wilt Thou suffer Thine Holy One to see corrup- 
tion." Had this been known to them, they could 
not have supposed that human means were needed 
for the preservation of that Body, which was con- 
secrated by actual oneness with God itself. 

This devout act then of the women of Galilee 
shows at once the extent of their love, and the 
deficiency of their knowledge. One alone there 
was of their sex, by whom the deeper mystery of 
the Holy Incarnation must have been somewhat 
appreciated; how far she had communicated to 
others what the angel's message had imparted to 
herself we know not ; or what her expectation 
respecting Him, whom she knew to be the " Son 
of the Highest ;" but the Blessed Virgin is not 
noticed as one of those who came to embalm the 
Body which was risen. There was no reason 
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however wliy the sister of Lazarus should more 
folly estimate Our Lk»^'s true character, than the 
women, by whom He had been attended, or the 
Apostles, whom He had chosen. 

For the Holy Apostles themselves had as yet a 
very imperfect appreciation of their Master's 
nature. They trusted indeed "that it should 
have been He, which shoidd have redeemed 
Israel." But as their expectations had at first 
been carnal and earthly, fixed on a worldly king- 
dom, and on the temporal deliverance of the 
Jewish nation, so were they still far firom realizing 
the true nature of their Lord. When He had 
disappointed their early expectations by telling 
them, that " He must suffer many things of the 
elders, and chief priests, and scribes, and be 
killed," even Peter, to whom His character of 
Messiah had been revealed by special grace, " took 
Him and began to rebuke Him." " For as yet 
they knew not the Scripture, that He must rise 
again from the dead." And as this is recorded 
respecting the two chiefest Apostles, the one who 
had received a new name in token that he was to 
be the comer-stone of the Church, and the beloved 
Apostle, who had lain in Jesus' bosom, so do we 
read of the apprehension which possessed them all, 
when they first saw their Master^s risen Body. 
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They knew indeed by the testimouy of Simon 
that the Lord was " risen indeed ;" they supposed 
therefore that His purpose and mission was in 
some way to be accomplished ; but that the very 
Body which hung upon the cross, which the nails 
bad entered, and the spear had pierced, was 
capable of restoration, and might stand before 
them in the flesh — of this they had never dreamed. 
^^ They were terrified and affiighted, and supposed 
that they had seen a spirit." Scarcely could they 
be reassured, even by the merciful words and acts 
of their gracious Master. " Why are ye troubled, 
and why do thoughts arise in your hearts ? Handle 
Me and see, for a spirit hath not flesh and bones, 
as ye see Me have." How little then can they 
have understood at that season the full nature of 
the mystery of which that body was the seat — 
that in Christ dwelt all the fulness of the God- 
head bodily 1 How little can they have known 
that in that Body the Infinite and the finite had 
been brought together; that it was the link 
whereby God and man were united; the seed 
whereby all generations were to be quickened into 
a new life I 

Nay, we may go further, and say not only that 
9uch knowledge was as yet withheld firom them, but 
that to communicate it would have been inconsis- 

E 
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tent, humanly speaking, with the purposes of their 
calling, and the duties of their state. If they 
had understood &om the first who it was, whom 
they had heard, whom they had seen vdth their 
eyes, whom they had looked upon, and their 
hands had handled, would they not have been 
altogether pressed down and confounded by so 
august a presence. When Manoah and his wife saw 
the angel ascend in the fiame of the altar, ^^ they 
fell on their faces to the ground," " and Manoah 
said, We shall surely die, for we have seen God." 
And so at the Transfiguration, when the disciples 
heard the Divine voice, " they fell on their faces 
and were sore afraid.'* What would have been 
their feelings then, if they had known that He 
with whom they went in and out, who shared 
their meals, who heard their words, who divined 
their petty jealousies, was truly that Eternal 
Word, who was firom everlasting, who had created 
the world, and by whom it was perpetually up- 
held 1 How would they have ventured to speak 
or look to Him, before whom the angels fidl down 
in adoration I How could they have dared to 
come so near to that Body, which by personal 
oneness was the Body of God ! 

The presence of this feeling was evidenced 
whenever Our Lord gave the reins in any way to 
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that power, of which He was perpetually pos- 
sessed. After the first miraculous draught of 
fishes, "Simon Peter fell down at Jesus' knees, 
saying, Depart from me, for I am a sinful man, O 
Lord." His feeling was like that of the people of 
Bethshemesh, " Who is able to stand before this 
holy Lord God, and to whom shall He go up 
fi-om us ?" Even a prophet's presence could pro- 
duce this impression : " What have I to do with 
thee, O thou man of God : art thou come unto 
me, to call my sin to remembrance, and to slay 
my son?" The consciousness of sin begets a 
natural reluctance to come into the presence of 
that Great Being, whom we know that we have 
offended; we shrink from Him with instinctive 
awe, and are oppressed by His purity and great- 
ness. Of this, the most striking example was the 
conduct of our first parents after their original 
offence, when they hid themselves from the pre- 
sence of the Lord God, in the midst of the trees 
of the garden. And what else is the hurry of 
dissipation, and the restlessness of life, and the 
love of excitement, and the fear of solitude, and 
the averseness to meditation, and the tediousness 
of prayer ; but so many signs of that alienation 
of man from the Holy Being, in whose image he 
was created, of which sin was the original cause t 
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Alas! we know what must be the fatal end of 
such an alienation. ^^ Because I have called, and 
ye refused ; I have stretched out My hand, and 
no man regarded;" '^I also will laugh at your 
calamity; I will mock when your fear cometh." 
For then shall they say ^^ to the mountains and 
hills, fall on us, and hide us from the face of Him 
that sitteth upon the throne, and from the wrath 
of the Lamb." 

In the holy Apostles, however, though this 
feeling doubtless was present, and showed itself 
whenever Our Lord was pleased to unveil, in a 
measure, the glory which He commonly sup- 
pressed ; yet it was corrected by their affection to 
His Person, and their confidence in His love. 
But it shows them not to have fully appreciated 
the mystery of that presence, with which they 
were favoured. Had they done so, their common 
conduct would have more resembled that of the 
beloved Disciple, when Our Lord discovered 
Himself in the vision of the Revelation. " And 
when I saw Him, I fell at His feet as dead." 
When Moses was admitted to God's more imme- 
diate presence in the Mount, the magnitude and 
peculiarity of his position was attended by corres- 
ponding circumstances. For forty days and forty 
nights he lived without food, and his face shone 
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with the lustre which he reflected. And it was 
after Daniel had mourned ^^ three fiiU weeks ;" had 
^^ate no pleasant bread, neither came flesh nor 
wine " in his mouth, neither did. he '^ anoint him* 
self at all," that he lifted up his eyes and looked, 
and ^^ behold a certain man, clothed in linen, 
whose loins were girded with fine gold of Uphaz." 
It needed that men should go out of earth, before 
they were admitted to such familiarity with 
heaven. By vigil, fiist, and privation, must they 
acclimate themselves for the atmosphere of the 
unseen world. " Therefore," he says, " I was left 
alone, and saw this great vision, and there re- 
mained no strength in me; for my comeliness 
was turned in me into corruption, and I retained 
no strength. Yet heard I the voice of his words ; 
and when I heard the voice of his words, then 
was I in a deep sleep, on my face, and my face 
towards the ground." 

If such was the preparation for Christ's coming, 
what must have been its reality ; if this was the 
lustre of the dawning, what must have been that 
of its mid-day beams ? K the " man of loves" was 
thus overcome by the sight of His angel, how 
would the apostles have been able to support the 
presence of the Lord I Reason would have failed 
before the greatness of His communications, and 
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sense before the majesty of His Person. We 
see some signs of it in the faltering words of the 
chiefest Apostle, recorded as though to indicate 
his subsequent feelings in respect to that divine 
presence, which he had unconsciously approached. 
" Peter answered and said to Jesus, Master, it is 
good for us to be here : and let us make three 
tabernacles; one for Thee, and one for Moses, 
and one for Elias. For he wist not what to say ; 
for they were sore afraid." It was in mercy then 
to the earthen vessels wherewith He had to 
deal, that Our Gracious Master tempered the 
majesty of Hia approach. Because man could not 
ascend to God, He was pleased to empty Him- 
self of His glory, and be found in fashion as 
one of us. He was the Eternal Son, by whom 
the world was created, before whom angels were 
veiling their faces, and who held the imiverse in 
the hollow of His hand ; yet " He riseth from 
supper and laid aside His garments, and took a 
towel and girded Himself. After that He poiu:- 
eth water into a basin, and began to wash the 
disciples' feet, and to wipe them with the towel 
wherewith He was girded." 

The full secret then of their Master's nature 
was neither understood, nor could have been 
endured, even by the Apostles themselves. 
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They knew that He was more than man — ^the Mes- 
siah — ^in some sort the Son of God ; but that He 
was actually God was as yet unknown. This was 
among the mysteries which were opened to them 
by the gift of the Holy Ghost. Then did they 
discern the meaning of those sublime words and 
marvellous actions, which they had heard and seen, 
while they were the companions of His earthly 
pilgrimage. Doubtless " they said one to another, 
Did not our heart bum within us, while He talked 
with us by the way, and while He opened to us 
the Scriptures." " And their eyes were opened 
and they knew Him," but ^^ He had vanished out 
of their sight." And if this was the ease with 
His constant followers, we cannot suppose it to 
have been otherwise with her, ^o had sat oc- 
casionally at His feet. And therefore apparently 
did Our Blessed Lord give an explanation of 
her actions, which might accommodate it to the 
character in which as yet He was revealed. For 
it was a sort of anticipation of His burial; a pre- 
paration for that pious care, which would soon be 
exhibited by those who had followed Him from 
Galilee; she anointed His feet, even as they 
would seek to order and embalm that body which 
had been rent and racked on the cruel cross. Her 
action then was the instinct of love, the paying 
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of a duty, the fitness whereof she herself imper- 
fectly appreciated ; and as when the two disciples 
hastened to the sepulchre, so now did love outrun 
£uth, and paid eariiest reverence to its Lord. 
When her knowledge subsequently became more 
fiill, and she understood the true nature of her 
own actions, and discerned the Body which she 
had reverenced to be truly the Body of God — 
the medium of that new Creation, through which 
all blessings have been poured into the Christian 
Church — ^that there dwelt in it the power of God 
and the wisdom of God — she must have been 
ready almost to chide herself for her own pre- 
sumption, and say like her awakened fore&ther, 
" Surely the Lord was in this place and I knew it 
not." Yet her venture was the venture of love ; 
it found favour with Him who mercifully accepts 
even a weak faith when it is borne up by a strong 
affection ; she had done what she could ; and her 
act has received a place in the undying records of 
the Church's history : " Wheresoever this Gospel 
shall be preached in the whole world, there shall 
also this, which she hath done, be spoken of for a 
memorial of her." 

And may not this act suggest a profitable 
lesson for our own guidance in the present day ? 
That Body which Mary honoured has been ex- 
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alted into Heaven, and taken its place, which it 
will occupy till the end of all things, at the right 
hand of God. Yet though this is the place of its 
natural presence, it has also a presence above 
nature, through that ordinance of the Holy Eu- 
charist, whereby the Body and Blood of Christ 
are bestowed upon us under the form of bread and 
wine. If such then was the homage paid to Our 
Lord's Body by loving hearts, when it was seen ; 
may it not claim equal reverence from fidthM 
spirits, now that it is not seen ? J£ love was the 
first to find Him out and pay its earliest adora- 
tion, yet &ith ought in turn to present its sup- 
plement of worship. It has been made an ob- 
jection to the reverent habit of bowing the knee, 
when we draw near to receive the gift at God's 
altar, that Our Lord's Apostles partook of it, ap- 
parently, in the attitude of ordinary guests. But 
does not such a circumstance show that they were 
iminformed as yet respecting the nature of Him 
who gave, as well as respecting the gift which He 
conferred upon them? If they did not bow 
before Christ as present in their sight, how could 
they be expected to bow before Him as present 
under the veil of Sacraments ? Had they known 
more fiiUy who it was who bestowed Himself 
upon them, they would have appreciated more 
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justly that true manna, which He then conferred ; 
and even if they had not reverenced the gift, they 
would have fallen down, like the powers in 
heavenly places, before Him who bestowed it. Is 
it not better to imitate those Angelic Beings by 
whom His nature is known, than the holy 
Apostles, when as yet His nature was not 
known? 

Again : It may be said that Christ was then 
present under a visible form, and with earthly 
accompaniments ; whereas there is nothing carnal 
in His sacramental presence; it belongs to an 
order above nature, of which sense gives no in- 
formation. This is most true; but why should 
it detract from the honour which is due to that 
sacred Body, the presence whereof is attested by 
revelation and faith. The very thing which mis- 
led the holy Apostles, was the natural and ordinary 
series of circumstances, under which they beheld 
that Body, which they learnt afterwards to have 
been the Body of God. They saw it walk by the 
sea, or ascend the mountain ; they saw it eat and 
drink, slumber and awaken. Could this be the 
very Body in which Godhead and manhood were 
joined together ; the seed of that new life, which, 
as the last Adam, He was to bestow upon His 
spiritual progeny ? Could a treasure so costly be 
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found In an ordinary field ; could the eye dwell 
undazzled on a pearl so precious ? It was no un- 
natiu^ feeling surely, which led the Jews to 
exclaim, ^^ Is this the carpenter, whose &ther and 
mother we know ?" That Our Lord then should 
bestow His Body in a manner above nature, that 
we should receive it under a form to which we are 
unaccustomed, that faith and not sense should be 
our informant — ^these things in one respect make 
our position less difficult than that of the Holy 
Apostles. Our adoration is not paid of course to 
those outward elements in which His Body is 
clothed, any more than His garments which ^^ did 
shine as the light," were the true object of atten- 
tion on the Mount of Transfiguration : the thing 
before which we bow ourselves is that "inward 
part or thing signified,** which He bestows as the 
supernatural medium of His Presence. And 
what can more assist our faith than that this gift 
should be bestowed in the most sacred place and 
time; when each one draws near with hushed 
voice to partake it ; and that to consecrate and 
solemnize this holy feast should have been the 
middle point, round which the whole order and 
system of the Church have formed themselves 
from the age of the Apostles. 
K we have been slow then to discern this truth 
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and dull in confessing it, let us be quickened at 
length by the thought of Mary's love, and imitate 
the intensity of her devotion. If love in her case 
went before faith, let faith in us be the parent of 
love. Was she moved by thankfiilness for a 
brother's life, and are not we indebted for our 
own ? Did she reverence one, whose words had 
found their answer in the deepest principles of her 
nature, and whose generous acts had stirred her 
inmost soul f And is not the power of His grace 
still of efficacy to arouse the conscience and move 
the heart ? Did she come with lowliness to the 
firiend, whom she adored, and shall not we come 
with reverence to receive our Maker? 
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SERMON V. 



THE PLAGUE OP LEPROSY. 



St. Matthew, viii. 2, 3. 

" And behold there came a leper and worshipped 
Himj saying^ Lordy if Thou wilty Thou canst 
make m>e clean. And Jesus put forth His hand 
and touched Him^ saying^ I willy be thou clean. 
And immediately His leprosy was cleajnsed^ 

This was read for our Gospel last Sunday,* by 
way of setting forth those powers which were 
exercised by Our Lord when He was manifested 
in the flesh. It forms an appropriate instruction 
therefore for the season of Epiphany. So we may 
gather from the words of Our Lord Himself; 

* Third Sunday after Epiphany. 
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*^ Go your way, and tell John what things ye 
have seen and heard; how that the blind see, 
the lame walk, the lepers are cleansed." But 
that we may understand this more fully, let us 
consider what there was peculiar in this plague of 
leprosy. Let us observe, 1st. What leprosy was. 
2nd. What was its common termination. 3rd. 
The manner in which it was healed by Our Lord. 
And then we may go on to apply the same prin- 
ciples, which were exhibited in this outward 
plague, to the inward maladies, by which men are 
afflicted. 

I. Leprosy was not a common sickness, but 
was an especial visitation, by reason of sin. That 
which is true in general of all sickness, was more 
particularly applicable to this complaint. For all 
sickness is the consequence of sin ; except for sin, 
sickness and death had been alike unknown. But 
while in other cases we can only say that sickness 
in general is introduced by sin, it was true of this 
ailment particularly, that God employed it as a 
punishment. It was not liable,* (as it would 
seem,) to be communicated by infection like other 
illnesses, and the reason why lepers were cut off 
from the congregation was not from the fear of 

* Vid. Rhenferdii Diss, de Lepra Hsebrseorum in Meuschen*s 
NoTum Test, ex Talmnde illust., p. 1057. 



v.] THE PLAGUE OF LEPROSY. 63 

contagion, but by way of marking them out to 
be defiled and impure. As a dead body defiled 
those who touched it, according to the law of 
Moses, so leprosy, as being a sort of living death, 
was supposed to make all who were afflicted by it 
unclean. So that the leper was required to adopt 
those signs of mourning, which were employed for 
the dead ; his head was to be bare, and he was to 
cover his lips, and cry. Unclean, unclean] 

II. There was something very remarkable 
about the consequences of this plague. It led in 
many cases to a loathsome and painful death : the 
state of one who suffered fi'om it is described as 
that of " one dead, of whom the flesh is half con- 
sumed when he cometh out of his mother's 
womb." Neither does it seem in any case to have 
been curable by the common remedies, by which 
sickness is usually redressed. And yet it would 
appear that besides that entire cure, of which we 
read as sometimes bestowed, there was another 
case, in which men were said to be clean fi-om this 
malady, without being altogether delivered firom 
its effects. For when it had ceased to be an 
active, spreading complaint, so that the body was 
disfigured indeed by its effects, but was not 
suffering under its further ravages, the unclean- 
ness of leprosy seems to have been at an end. 
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" If a leprosy break out abroad in the skin," we 
read in Leviticus, " and the leprosy cover all the 
skin of him that hath the plague, from his head 
even to his foot, wheresoever the priest looketh ; 
then the priest shall consider ; and behold if the 
leprosy have covered all his flesh, he shall pro- 
nounce him clean that hath the plague ; it is all 
turned white, he is dean." So that it was the 
process of corruption, the acute stage, as we 
should say, of the disease, in which the defilement 
of leprosy specially consisted. " When raw flesh 
appeareth in him," it is said, ^^he shall be un- 
clean." As though the ordinary hope for those 
who were afflicted by this hideous complaint, was 
not that they might escape from all its conse- 
quences, but that it might leave them scarred and 
blemished, and might yet pass away. If it 
attained its frdness and overspread them all, yet 
without destroying life, its virulence might pos- 
sibly be suspended, and it might leave marks of 
the past, without rendering them unclean for the 
future. 

ni. But it would appear that those whom 
Our Lord wa^ pleased to cure of this loathsome 
complaint, were not merely saved from its fruiJier 
progress, but that its whole evil was effaced. For 
i^ this case we read that " the leprosy departed 
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from him." The leper was to dwell alone, be- 
cause there was something in his state which 
defiled those who touched him. But when Our 
Lord stretched /orth His healing hand, it not only 
stayed, but removed the complaint. For He was 
the fount of purity, who healed others, but could 
not be Himself polluted. The effect was the 
same which is so strikingly expressed, when a 
similar wonder had been effected by one of those 
great types of Christ, in whom His divine power 
had displayed itself before the coming of the Son 
of Man : we read that the flesh of Naaman " came 
again like unto the flesh of a little child, and he 
was clean." There was a restoration of that pure 
and virgin bloom which pertains to the first open- 
ing of youth. And such was the miraculous 
change which was wrought by the presence oi 
Christ on the defiled and withered limbs, which 
had become encrusted by a living pollution. The 
Lord of life drew near, and He who had created 
the frame, was pleased to restore it to its original 
purity. 

n. Now it is obvious how exactly this whole 
process illustrates Our Lord's dealings with man's 
inward state. For, first, what can be a more 
exact parallel to the plague of leprosy than sin ? 
Is not its nature the same ; are not its effects 
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analogous? What can be so loathsome and 
afflicting as that malady of sin, which not only 
corrupts the outward frame, but spreads inward 
to the very principles of life ? If leprosy could 
taint the blood and destroy the body; does not sin 
pollute the will, and thus prove fatal to the soul ? 
J£ leprosy was brought on by the folly or vices of 
those who suffered by it; is it not, in like manner, 
through men's own fault that they fall under 
the dominion of sin ? So that sin is in truth that 
inward reality, of which this fearful and destruc- 
tive sickness was the outward expression. 

And again, secondly, there is a great resem- 
blance between that imperfect sort of cure, which 
implied nothing more than the cessation of this 
sickness of leprosy, and that which habitually hap- 
pens in respect of sin. For what is the common 
course of an imholy life? We see a man, 
perhaps, leave off some of those particular sins by 
which he was possessed. But the change often 
happens by the mere course of age, or the decay 
of temptation. The sensual impulses, so strong 
in youth, gradually fade away in advancing years. 
It is like the case of leprosy, in which the acute- 
ness of the disorder passes away, but leaves the 
scars and traces of earlier corruption. For this 
is exactly that which befalls the soul, if we trust 
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its recovery to mere natural remedies. Suppose a 
man to have lived in lust, or excess, or pride, or 
passion. As he grows older, the temptations of 
life cease, perhaps, to be so strong, at all events 
the prospect of death and judgment becomes more 
near, and he turns, it may be, from his evil prac- 
tices — but does this cure the scars and pollutions 
which defile his soul? The evil may seem in 
some sort to have stopped, the corruption not to 
be spreading further, the disease is not any longer 
in an active state ; his prudence, or his weariness, 
or his fears may have stayed its progress — ^but 
can all this restore him to the purity of his youth ? 

Nature surely knows of no return to childlike 
innocence : the man's conscience is rent and torn 
by the thoughts of his past guilt ; even if he has 
not the burthen upon him of having led others 
into sin, yet how can he escape the thought of 
God's wrath, which rises up like a wall between 
him and heaven I And then his past offences have 
been sure to corrupt his principles of judgment : 
his desires are fierce and ravenous, though he can 
gratify them no more ; malice too often takes the 
place of anger, discontent comes instead of am- 
bition ; and the consequences of crime are there, 
though its opportunities are past. 

Is not this exactly the condition of an ungodly 
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man, in whom sin has only burnt itself out, or in 
whom it is stifled merely by fear and weakness, 
while yet the corruption of his soul has never 
been cast off? So that there is a great re- 
semblance between that condition of mind, in 
which sin is worn out but not washed away, 
and that state of body, in which the leper 
remained, when his complaint ceased to advance, 
and yet was not eradicated. "If the leprosy 
have covered all his flesh," the priest "shall 
pronounce him clean that hath the plague: it 
is all turned white ; he is clean." Such is the 
condition of many an unhappy sinner. His vio- 
lent temptations have been indulged and burnt 
out. But it is not that he is truly pure within. 
On the contrary, he is all stained and encrusted 
with the odious memory of the past : he has not 
learnt either to hate sin, or to grow weary of it : 
he can neither get rid of the recollection of past 
guilt, nor of the expectation of future punish- 
ment. He feels God to be an enemy, and knows 
not how to make Him a friend. And so he settles 
down into a state of constant uneasiness and 
unrest ; and seeks to occupy himself with the 
trifles of this world, because he has no heart for 
the realities of the next. 

III. But now, let us see the effect, if such 
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an one seeks to that true Healer, who is not 
less sovereign to cure the inward corruptions of 
the heart, than He was to heal the leprosy of the 
body. "Jesus put forth His hand and touched him, 
saying, I will, be thou clean." Through Him had 
the fountain of purity been again reopened, which 
sufficed for the cleansing of men's souls, as well as 
of their bodies. For in Him we have those con- 
ditions, which exactly answer to the necessities of 
our nature. What is it which the soul needs, that 
it may regain that purity which childhood pos- 
sesses, in that it is free from actual sin, and which 
belonged perfectly to our first parents in their 
original state? It needs pardon as respects the 
past, and strength as respects the future. With- 
out the sense of pardon there can be no peace ; 
without the possession of strength there can 
be no safety. Unless men's past sins are par- 
doned, how can they dare to look back; un- 
less they have such strength as may enable 
them to resist for the future, how can they ven- 
ture to look forward ? Yet where can they find 
either of these blessings save in Christ ? How 
else should such inestimable gifts have entered 
into the world? Is not this the very truth of 
which His coming was the Epiphany? Did He 
not take our nature in the Virgin's womb, 



70 THE PLAGUE OF LEPROSY. [Serm. 

that He might offer Himself as a sacrifice for 
men, and then bestow Himself as the perpetual 
life of His people in Gospel ordinances ? Is it not 
as members of Him, that we may be made par- 
takers of the Divine nature, having escaped the 
corruptions which are in the world through lust I 
Is it not thus that our flesh may come again, even 
as the flesh of a little child, and that we may be 
clean ? Is He not " the way, the truth, and the 
life," through whom only we can draw nigh to 
God? 

Let us dwell then for a few moments upon the 
practical effect of that great truth — ^the need we 
have of a real union with the Word made Flesh. 
Christ Our Lord has taken our nature, that by 
grace we in our measure might take His. This is 
the cure for the soul's leprosy : thus is that 
wondrous work to be effected, after which nature 
yearns in vain. Now, first, we see here the neces- 
sity of a religious education. For to be made 
members of the Body of Christ is that gift which 
has been bestowed upon each of us in our baptism. 
And if the young are partakers in this manner of 
a supernatural gift, should we not use every effort 
to secure to them its blessedness? Those who are 
heirs of the corrupted nature of Adam, are by 
grace made partakers of the new nature of Christ. 
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What duty then is so obvious as to watch over 
the first opening of life, and thus to guard the 
young against anything by which these heavenly 
influences may be obstructed? 

But to turn to the case of those who have 
fallen into sin; who are themselves like the 
leper, whose miserable case Our Lord pitied. 
What a blessing it is to them, that means 
are given them, whereby they may draw near 
again to this divine Healer 1 For Christ is 
among us as of old, not to bless infants only, 
but to heal penitents. Through the instrumen- 
tality of His Church He bestows Himself as really 
for the curing of the sick, as for the protecting 
of the helpless. What are confession and abso- 
lution but a perpetual ordinance, by which the 
Great Healer draws near to those who lack His 
help? We need only such faith as was dis- 
played by this poor outcast, a ftdl confidence, 
i, e,y that He has left power in His Church for 
the forgiveness of sins, and whatsoever be the 
soul's complaint He is ready to heal it. The sick 
man needs no longer to go on under the perpetual 
burthen of remorse and apprehension ; since Christ 
is willing to stretch forth His hand of power, 
and say, " I will, be thou clean." Thus can He 
restore to us "the years that the palmer-worm 
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has eaten/' and bring back the confidence and 
sunplicity of the childish state. Those who have 
lost the honour of innocence, may yet gain the 
honour of repentance. Such is the blessed effect 
of that forgiveness of sins, which He communicates 
through the hallowed ordinances of the Gospel. 

And then turn further to that most sacred 
rite of the Holy Eucharist which is offered to 
you to-day. Can you doubt that here He 
especially bestows Himself for the purification 
of sinners? Is not His Presence life itself; and 
yet it is no less than this which is ministered 
on the holy altar? For in other ordinances we 
know of Christ by His effects, but here He has 
been graciously pleased to appoint that His very 
Body shall be present. Do we feel our need 
then of new life? Do we desire to be per- 
fectly cleansed fi'om all our pollutions ? Are we 
anxious for a greater measure of that life-giving 
power, which can alone renew our nature ? Let 
us betake ourselves like this poor man to the 
fountain of life, and seek by faith to lay hold 
of Him who is present for our welfare. For 
not less certain will be His presence on the holy 
altar, than when men waited for EQs coming on 
the mountains of Jewry, and watched to profit by 
His approach. And not less efficacious is His now- 
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glorified Body, than when in its humbler fonn 
" there went virtue out of it and healed them all." 
And not less fitted is it now to be the medicine 
of soulsj than it then was to cure diseased bodies. 
Let us come to Him only with a true sense of our 
necessities, and seek relief as men who feel the 
burthen of sin to be indeed intolerable. 
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SERMON VI. 



OLD AND NEW ADAM. 



I. COBINTHIAKS, XT. 22. 

^^ As in Adam all dicj even so in Christ shall all be 
made alive^ 

It is the peculiar triumph of God's Providence, 
that it can convert a curse into a blessing. What 
is a greater blessing to mankind than knowledge, 
yet its first acquisition was the very cause of our 
ruin ? What more benefits the individual charac- 
ter than industry, yet the sin of man first made 
it essential to the preservation of our race? 
What more elevates the national character than 
the impartial administration of justice, yet its 

* Preached in York Minster, before the Judges of Assize, 
December 19th, 1852. 
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subject matter is supplied by the crimes of in- 
dividuals ? 

Now if this is exhibited in the dispensation of 
providence, still more is it in the dispensation of 
grace. When Israel perished by fiery serpents, 
a fiery serpent was the symbol of its relief. 
And when we turn firom the type to the antitype, 
from the shadows of the Law to the realities of 
the Gospel, we find the same truth exemplified 
in that great event which is set forth in the text, 
*^ as in Adam all die, even so in Christ shall all 
be made alive." 

The subject is well suited for our consideration 
to-day, when we naturally contemplate the com- 
ing of the Son of God in the flesh. For the 
Sundays of Advent are completed, and the season 
of Christmas is at hand. Let us meditate then 
by God's help on that mysterious event of this 
season, whereby the curse of our common nature 
has been converted into a blessing. Let us re- 
view that relation between the first and the Second 
Adam, which has led to an analogy between the 
evil which was entailed upon us by the one, and 
the remedy which is provided in the other. To 
this end we must consider two things : first, the 
character of the evil under which we suflTer; 
secondly, the character of that antidote, which 
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has been appointed for its relief. And the com- 
parison of these two will lead to some practical 
thoughts. 

I. The evil under which all men suffer, comes 
to them through that common nature which 
they inherit. It was otherwise with our first 
parent, when he came forth fresh from his Cre- 
ator's hand. " God saw every thing which He 
had made, and behold it was very good." For 
it would be inconsistent with the perfections of 
God's character that He should do evil by work, 
any more than by deed. So that if we inherit 
evil, it must be because the stream of our nature 
has become polluted in its course, not because its 
first source was impure. But that it is polluted, 
is not more mysterious in its cause, than obvious 
in its effects. 

For does not the decay of the body witness to 
the same truth as the depravity of the mind ? 
Are not the principles of death inherent from the 
first in every one of us ? *^ As soon as we were 
bom," the wise man says, " we began to draw to 
our end." The very youngest often carry within 
them the seeds of dissolution. And when the 
appointed time is come, it cannot be delayed even 
by the vows of a whole nation. We can follow 
our heroes to the tomb, and watch their slow 
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descent to their last resting-place, but we can no 
more avert the stroke, than we can recall the 
mighty dead who have gone before them. For 
the seed of immortality, which is laid up in man, 
is married to the principle of decay. He consists 
not only of that principle of personality, which 
renders each man an individual essence; but 
likewise of that common nature, which ties him 
to his race. How these two things are united, or 
what are the limits by which they border upon 
one another, it passes our knowledge to pro- 
nounce. For man is like some contrivance of a 
cunning workman, which falls to pieces in our 
hands, when we would ascertain the principle of 
its effects. That each of us has a separate per- 
sonality is witnessed by our own consciousness ; 
and the spectacle of our brethren shows that each 
possesses a common nature. For what a mysterious 
resemblance do we discern in the habits, as well 
as the form of those who are related by blood? 
Who that has been intimate with the parent, but 
must have been startled at seeing the same bodily 
characteristics, and often even the same mental 
peculiarities, develop themselves in the child? 
This has been frequently observed to be the case, 
even where no opportuniles of intercourse can 
have led to imitation. But in what manner can 
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we account for it, save from the existence of that 
common nature, which is the heritage of our race? 
Now how far this nature pertains to the body, 
and how far to the mind, it were vain to inquire. 
But as it is the seat of that decay, of which our 
separate personality seems to be wholly indepen- 
dent, so is it the seat also of corruption. This is 
indicated to us by Holy Scripture, which speaks 
always of the flesh, as that part of our compound 
being which is the depository of sin. And by 
the flesh we are not to understand merely that 
material form, which our senses discern, but 
something which extends itself through that whole 
part of our composition, which is the seat of ap- 
petite and affection. This is proved by that 
most fearfiil spectacle, which is exhibited here 
below, the corruption of heart, which is the sure 
consequence of indulged sin. How often is it 
seen that evil principles outlive bad passions, and 
leave men in a state in which their heart and 
conscience is defiled ! This is exactly what is 
expressed by St. Paul ; " we are debtors, not to 
the flesh, to live after the flesh; for if ye live 
after the flesh, ye shall die :" or again, " he that 
soweth to his flesh, shall of the flesh reap cor- 
ruption ; but he that soweth to the Spirit, shall 
of the Spirit reap life everlasting." The flesh then 
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is not opposed to the soul but to the Spirit : it is 
something which has its existence in the whole 
nature of man ; yet its very name shows that it 
is especially connected with that animal existence, 
which carries with it the seed of our body's dis- 
solution, and which we inherit from our common 
parent. So that as this common nature is fraught 
with the seeds of the body's death, so is it charged 
likewise with those principles which lead to the 
depravation of the soul. 

II. Such is the evil under which we suffer: 
but what is the character of the remedy which 
God has appointed for our relief? " Since by 
man came death, by man came also the resur- 
rection of the dead." This common nature, 
which perpetuates our fall, has been ordained 
to be the medium of our restoration. Now 
to understand this we must see, first, how 
Christ purified our nature in Himself; and, 
secondly, how He commimicates it to His 
brethren. 

First. "Because the children were partakers 
of flesh and blood. He also Himself took part of 
the same." The Second Person in the Ever- 
Blessed Trinity, God the Word, Very God from 
Very God, took our nature in the womb of the 
Blessed Virgin, of her substance, and thus united 
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the weakness of manhood to the perfections of 
God. This act was wholly dissimilar from any- 
thing else which fancy ever devised, or history 
recorded. Nothing has been more common than 
the belief that spiritual beings have occasionally 
clothed themselves in human form, and that the 
Invisible has thus become an object to the senses 
of mankind. This happened frequently to angels, 
or even to greater than angels, during the ancient 
dispensation. But these manifestations were 
something perfectly distinct from the Incarnation 
of Christ. The event of which this season re- 
minds us, was not the clothing of Deity in a 
human form, but "the taking of the manhood 
into God." The mystery of the Incarnation was 
that amalgamation of two natures in one Person, 
which was not only never effected, but never 
thought of, save in the God-man, Jesus Christ 
Our Lord. We might well expect it to pass our 
comprehension, since that, of which each one of 
us is conscious, the union of personality with a 
single nature^ is a mystery which we cannot 
penetrate. Still more then may our reason 
expect to be left behind, when we contemplate 
the mysteries of His nature, who was man as well 
as ourselves, and yet God also. For what could 
be so great a marvel, as that the Creator of all 
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should become the child of His creature; that 
a mortal woman should be the mother of God ? 
Yet is this the exact truth; for those things^ 
which belong to Our Lord according to either of 
His natures, may be affirmed with equal certainty 
respecting the God-man, Jesus Christ Our Lord. 
Now it was by virtue of this union of two 
natures in His Single Person, that our common 
nature was purified by Christ. He took it into 
Himself as the mean whereby its weakness might 
be cured, and its corruption prevented. There- 
fore in His history we behold the only example 
of the perfection of man's nature. We see that, 
which would have been exhibited in Adam if he 
had withstood temptation ; yet we see it, if not 
with greater perfectness, yet with a lustre which 
shines more bright for the surrounding gloom. 
Li the midst of a corrupt and degenerate age, 
among men, whose sole aim was pleasure or 
interest, we see in Him the glorious spectacle of 
a purity without spot, of an obedience without 
exception, of a love without limits, of a con- 
stancy without end. For He was free from that 
imperfection which we call original sin ; and with 
the stain of actual sin He was never polluted. 
That grace, which was afterwards to fill the 
whole body of the Church, so that "great grace 
a 



82 OLD AND NEW ADAM. LSeRM. 

was upon them all," had dwelt first as in its 
proper home, in the temple of Our Lord's earthly 
Body. " We heheld His glory," says the holy 
Evangelist, "the glory as of the only-begotten 
of the Father, fiill of grace and truth." " And 
of His fulness have all we received, and grace for 
grace." 

Secondly. In this manner it was then that 
Our Lord purified man's nature — by the taking it 
into God. Thus did H^ fit it to become a means 
for the renewal of His brethren. Thus did He 
bestow upon it those life-giving powers, which 
were manifested, when He was upon earth, by 
the virtue which went forth from His Body for 
the healing of diseases, and which render it an 
eternal principle of sanctification for His Church. 
" For their sakes," He says, " I sanctify Myself, 
that they also might be sanctified by the Truth." 
The whole economy of the Gospel is declared 
by the Apostles to turn upon one great truth, 
the renewal of the corrupt nature of fallen man 
by the communication of the perfect nature of 
Christ. " My little children," writes St. Paul to 
the Galatians, " of whom I travail in birth again, 
until Christ be formed in you." " And if Christ 
be in you, the body is dead because of sin ; but 
the spirit is life, because of righteousness." Hence 
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those repeated declarations, that it is necessary to 
be "in Christ," to be "found in Him," to be 
" members of His Body, of His flesh and of His 
bones." All point to the fact, that our sancti- 
fication is to be attained by our putting on that 
perfect manhood, which was sanctified in Him. 
For not only did Our gracious Lord die upon the 
cross as a sacrifice " for our sins," but He " rose 
again for our justification." 

Now as the especial means whereby this work 
is to be eftected, it has pleased God to appoint 
two holy mysteries. In the sacrament of Bap- 
tism, men are joined to the Person of Christ, so 
that there flow forth into them those graces, 
which have their dwelling in Him. Hence is 
Baptism a peculiar as well as a permanent means 
of grace. It is peculiar^ because it is not only 
an occasion on which the Holy Ghost is pleased 
to bestow His blessings, but it is that occasion, 
on which men are engrafted into Christ, and thus 
made members of His Mystical Body. It is 
permanent^ because upon it depend those pri- 
vileges to which men are admitted, when they 
are " delivered from the power of darkness, and 
translated into the kingdom of God's dear Son." 
The most signal of these privileges is partici- 
pation in that other holy mystery, wherein the 



84 OLD AND NEW ADAM. [Sbsjc. 

members of Christ communicate in the Body 
and Blood of their Lord. For Our Lord may 
be said to be present even in Baptism, because 
thereby believers are joined to their common 
Head ; but He is truly present in the Holy Com- 
munion, because He makes His Body and Blood 
the instrument through which He imparts Him- 
self. What does our Catechism affirm to be the 
"inward part or thing" bestowed in the Holy 
Eucharist? "The Body and Blood of Christ, 
which are verily and indeed taken and received 
by the faithful in the Lord's Supper." 

And thus we come back to the statement &om 
which we started, and see how that which men 
had made a curse, has, by God's goodness, been 
converted into a blessing. That common nature, 
which we inherit from our first parent, was ren- 
dered by sin the medium of our ruin. Through 
it is transmitted that hereditary defilement, by 
which each successive generation of men is 
afflicted and debased. Now, from this very prin- 
ciple of our common humanity, has the goodness 
of God extracted the remedy of our griefs. As 
corrupted in Adam, it is the cause of death ; but 
as purified in Christ, it is the principle of immor- 
tality. If it brings sin along with it, through its 
inheriting the curse of the one ; it brings grace 
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along with it, through its inheriting the blessing 
of the other. Regard it, as it has been carnally 
transmitted from Adam, and the flesh is the seed 
of death ; but it is the seed of life, as it is be- 
stowed sacramentally by Jesus Christ. For 
Adam, by his disobedience, brought corruption 
upon the body of his sons ; but Christ, by His 
obedience, bestows holiness upon the body of His 
members. "For if through the oftence of one 
many be dead, much more the grace of God, and 
the gift by grace, which is by one man, Jesus 
Christ, hath abounded unto many." 

We contemplate with admiration those heavenly 
essences, who are not like ourselves of a mixed 
nature, and whose pure spirit is not imprisoned in 
the flesh. The Holy Angels know nothing of 
that "corruptible body," which "presseth down 
the soul;" and of that "earthly tabernacle," 
which "weigheth down the mind, that museth 
upon many things." They are free, therefore, 
from hereditary corruption, neither can they be 
exposed to those temptations which approach the 
soul through the avenues of the flesh. They 
stand or fall alone, as single essences in the pre- 
sence of their Maker. But neither, therefore, 
could they enjoy that second chance, with which 
the children of fallen Adam have been favoured. 
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"For verily He took not on Him. the nature of 
angels, but He took on Him the seed of Abra- 
ham." Thus did our gracious Master condescend 
to overstep that infinite distance, which separates 
the Creator from the creature, and became one of 
ourselves. And now that He has exalted hu- 
manity into Heaven, and pleads as the Inter- 
cessor of His brethren before the throne of God, 
He still bestows Himself as the antidote of the 
curse, as the cure of those ills which are the 
heritage of our nature. For, "as in Adam all 
die, even so in Christ shall all be made alive." 

Let us end with a few practical thoughts, which 
the subject naturally suggests. 

Ho^ especial is the interest of this season, 
when the coming of the Son of Man in the flesh 
is remembered ! As it belongs especially to the 
anniversary of Our Lord's death, to recall the 
thought of His Passion, so should His birth sug- 
gest those continual gifts, which He bestows upon 
mankind as the fruit of His Mediation. For on 
His goodness depends the life of men, as well as 
their pardon. He bestows Himself as the per- 
petual sustenance of His people. "I am the 
living bread, which came down from heaven: if 
any man eat of this bread, he shall live for 
ever; and the bread which I will give is 
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My Flesh; which I will give for the life of the 
world." 

Again: we see here what is meant by those 
signal privileges of the New Covenant, which 
prophets and kings, in ancient days, desired to 
behold. For though the merits of Christ were 
the sole cause of acceptance, even before His 
Advent, yet the rising of the Sun of Righteous- 
ness brought in the fiill day of the Gospel. This 
was why John the Baptist was at once more 
favoured than those who were bom of women, 
yet less than the least members of the heavenly 
kingdom. He had been brought near to Our 
Lord before his birth, and therefore was filled 
with the Holy Ghost from his mother's womb. 
But his privileges are less remarkable than those 
of Christians, because they have an abiding 
access to the fount of grace, and the privilege of 
perpetual communion with their Lord. 

Finally : we see here the awe and thankfulness, 
with which we should approach that holy ordi- 
nance, of which to-day we may be partakers. We 
have each the corruption of the old Adam to 
efface, let us seek our remedy in communion with 
the New. But let us come with that preparation 
of heart, which befits those who would partake so 
signal a privilege. A merciful as well as myste- 
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rious thing it is, that Our Lord should bestow 
Himself for our renewal. If its correspondence 
with the propagation of corruption from the first 
Adam alleyiates the mysteryj yet it only enhances 
the mercy of the transaction. Let it not be in 
vain that God has changed the curse of our 
nature into a blessing. Let us prepare our hearts 
for His coming, who is willing to take up His 
perpetual abode in each believing soul. 
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SERMON VII. 



EASTER SUNDAY. 



I. COBIVTHIANB, XT. 44. 

" There is a natural hody^ and there is a spiritual 
bodyr 

No mystery of the Gospel has been thought more 
wonderM than the resurrection of the body. 
The wise men at Athens listened to St. Paul's 
other statements with decency ; but " when they 
heard of the resurrection from the dead, some 
mocked." And yet a resurrection is acted before 
us eyery year. And none are so familiar with it, 
as those whose occupation is to cultivate the 
ground; through whose simple, but interesting 
labours, Good's blessing springs yearly out of our 
mother earth. To such persons does God's Pro- 
vidence yearly read a lesson which suits the 
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present day ; and they may find an Easter sermon, 
if they will, in the field, or the thrashing-floor. 

For what are the tender blades, with which the 
fields are already growing green, but a resurrec- 
tion of the seed, which you buried in autumn ? 
The seed, which was sown, contained in it a 
certain principle of life, though to all appearance 
it was dry, and dead, and useless. But if this life 
had not been in it, how should it put forth the 
green leaves, which you now behold, and continue 
to increase, as you have reason to suppose it will 
do. For in a few months, this dry seed will have 
taken, as we hope, the shape of a plant ; and be 
ready in its turn to yield its increase. Whence 
does it gain all those curious properties, which we 
see it to exhibit; whence come those bright 
colours, that elegant shape, that ingenious struc- 
ture ? These are the law of that body which 
God has given it ; there is a true resurrection of 
the seed ; like the human body ^^ it is sown in dis- 
honour, it is raised in glory ;" " that which thou 
sowest, thou sowest not that body that shall be, 
but bare grain, it may chance of wheat, or of some 
other grain : but God giveth it a body as it hath 
pleased Him, and to every seed his own body." 
This is the lesson which God yearly reads to us 
through the firuits of the earth, and the field has 
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its Easter sermon as well as the Church, for those 
who have eyes to discern it. 

Now the text goes on to apply this example to 
the case of mankind. For " so also is the resur- 
rection of the dead. It is sown in corruption, it 
is raised in incorruption." " It is sown a natural 
body, it is raised a spiritual body. There is a na- 
tural body, and there is a spiritual body. And so 
it is written, the first man Adam was made a living 
soul; the last Adam was made a quickening 
spirit." As the seed and the plant have a con- 
nexion, because the last is the risen body, which 
God bestows upon the former, so is the natural 
body of man the germ or seed of his body 
spiritual. We lay the natural body in the earth, 
but the spiritual body will be quickened at the 
latter day. It is the resurrection of the just, 
which St. Paul is especially describing ; for 
though all men will rise again with their bodies, 
and give an account for their deeds, yet the text 
is speaking especially of those who arise in the 
likeness of their Lord. Why the bodies of others 
arise is less evident, as well as what is that exist- 
ence of the soul, which is described as an enduring 
death — this only we know, that " many of them 
that sleep in the dust of the earth shall awake, 
some to everlasting life, and some to shame and 
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everlasting contempt." But of what nature will 
be that "spiritual body" of the just, of which 
the Apostle speaks? Since the condition of 
mankind resembles that process, whereby the 
earth brings forth her fruit, you must learn what 
will be the future body of the saints, as you would 
know what produce would be yielded by the 
seeds of the field. Take an acorn or a grain of 
mustard seed ; you can see no trace of that into 
which they will grow. The one has no likeness to 
the herb, which will come to perfection in a few 
weeks, nor the other to the spreading tree which 
will overshadow the field for centuries. Your 
only means of knowing to what they will come, is 
by seeing what such seeds have formerly produced. 
Thus you may learn what is that body, which 
God bestows on each, and so too may you answer 
the question, " how are the dead raised up ; and 
with what body do they come." 

But has there been such an example of a risen 
body? Every field and wood shows us what rises 
up from seed, but where shall we find the growth 
of a spiritual nature ? Now is not this the exact 
event, with which to-day presents us; was not 
Our Lord's risen Humanity the first example 
of that spiritual body, which is to be bestowed 
upon all His Saints ? For do we not read that 
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^^ now are we the sons of God, and it doth not 
yet appear what we shall be ; but we know that 
when He shall appear we shall be like Him, for 
we shall see Him as He is." For " we look for 
the Saviour, the Lord Jesus Christ, who shall 
change our vile body, that it may be fashioned 
like unto His glorious Body, according to the 
working, whereby He is able even to subdue all 
things unto Himself." Would you know then 
what is the spiritual body of which the text in- 
forms us, you must look to that only example 
which has yet been exhibited. In the glorified 
Body of Our Lord, as it this day rose from the 
grave, we have not only a pledge of our own 
resurrection, but its only explanation ; for every 
year shows how the fruits of the earth rise again 
from their seeds, but the harvest of mankind will 
be reaped but once, when the angels gather it at 
the latter day. 

What then was the nature of that Body, which 
rose to-day, and thus handselled the resurrection 
of mankind. It was a true body, possessing those 
qualities, whatever they are, whereby the material 
is distinguished from the immaterial — body from 
soul. It was not a mere spirit, as was supposed 
by His affrighted disciples : ^^ Handle Me and see, 
for a spirit hath not flesh and bones, as ye see Me 
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have." Yet it was independent of those laws, 
which fetter the bodies of ordinary men, and bind 
them down to a mere natural state and order. 
The risen Body of Our Lord could pass through 
the gates of the tomb, and it could enter where 
the Apostles were assembled, the doors being shut; 
so that no material barriers could stop its pro- 
gress. Again : its native buoyancy bore it up to 
heaven, whither it rose, as to its natural seat, on 
the day of the Ascension. And earlier still, it 
showed its native glory on the mount of Trans- 
figuration, when '' His face did shine as the sun, 
and His raiment was white as the light." These 
were tokens of that spiritual nature which per- 
tained to it, and they distinguish it from those 
dull, limited, material bodies, which we at present 
inhabit. 

Now as it was with the body of Our Lord, so, 
as you have seen, will it be with the bodies of 
His servants. " Behold, I show you a mystery," 
the Apostle says, " we shall not all sleep, but we 
shall all be changed, in a moment, in the twink- 
ling of an eye, at the last trump." " For this cor- 
ruptible must put on incorruption, and this mortal 
must put on immortality." What wiU be the 
exact state and order of that coming world we 
know not, but it is a state clearly in which the 
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body as well as the soul will bear its part, both as 
sharing in the responsibility of guilt, and in the 
hope of immortality. "We must all appear 
before the judgment-seat of Christ, that every 
one may receive the things done in his body, 
according to that he hath done, whether it be 
good or bad." But while the text teaches the 
resurrection of the body, it teaches that it is a 
spiritiml body which will rise again. And of 
such a body we have an example in that one 
single instance of the resurrection, which this day 
records. So that the resurrection-body will be 
free from those evils by which this is depressed — 
sickness will not afflict, sin will not cleave to it. 
God will " wipe away all tears from their eyes ; 
and there shall be no more death, neither sorrow 
nor crying, neither shall there be any more pain : 
for the former things are passed away." Such is 
the lesson which Easter teaches; by setting 
before us in one instance the glory of that plant, 
which we see sown in every believer's grave. For 
" it is sown in weakness, it is raised in power; it is 
sown a natural body, it is raised a spiritual body." 
There are two conclusions to which this lesson 
may lead us ; one of doctrine, and the other of 
practice. You see the two conditions in which 
man exists, first as a natural body, and then as a 
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spiritual body. The first is his present condition 
in this world ; the second is the condition of the 
saints in the world to come. The first is likened 
to the seed, small, dry, unsightly — the second to 
the glorious plant, which swells forth into bulk 
and beauty. The first example of this was in 
Him who rose to-day firom the tomb ; and the 
resurrection of the just wiU be its final in-> 
gathering. 

But here there is one great distinction to be 
made. The plant comes up in ordinary coiuise 
from the seed : this is the law of its nature ; it 
wants nothing but the ministrations of earth, and 
air, and rain, and sunshine : ^^ the earth bringeth 
forth fruit of herself, first the blade, then the ear, 
after that the full com in the ear." But it was 
not so with Him who rose to-day : nor can it be 
so with us, if we are to arise like Him. For He 
trod back the course of things, and entered the 
world in a manner above nature. By nature men 
are bom through carnal descent ; the body is in- 
herited from our parents, and by some unknown 
and mysterious law it is found to be inhabited by 
a soul. Such is the case at least, so far as we 
can gather fix)m our common experience : for if a 
a child is bom with a human body, we call it a 
man child ; but if when the child grows up it 
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shows no signs of reason, we say that it never 
attains the perfectness of man's nature. We 
know, that is, about the body first, and then we 
know of the soul, which in some way inherits that 
corruption which is propagated through the body. 
3ut in Christ our Lord the case was otherwise. 
He was a Spiritual Being before He took a body. 
He was God the Word, the Eternal Son of the 
Father, by whom the world had been created. 
When He took to Himself, therefore, our nature, 
through the agency of the Holy Ghost, when He 
took, that is, a human soul, and human body, by 
the taking of the manhood into God, the order of 
things was changed, the first was last, and the last 
first. The Spiritual nature formed to itself a 
body in the Virgin's womb of her substance ; 
and entered into the line of our nature by be- 
coming the son of a woman — by rendering her 
the Mother of God. 

Now as nature was reversed in our Great Head 
who rose to-day, so must it be likewise in those 
who would share His resurrection. For as He is, 
so must we be in this world. The seed of the 
field grows to a perfect plant ; but the perfectness 
of man's nature must not come from an earthly 
but from an heavenly source. You have had ex- 
amples hitherto from the field ; you must now 
H 
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take one from the garden. What is done with 
the wild plant, which would only yield a harsh and 
unprofitable fruit ? Does not the gardener graft 
into it some better stock, and thus correct its rude 
nature through that which is cultivated and use- 
ful? Thus the wild tree, as St. Paul expresses it, 
being grafted in, " partaketh of the root and fat- 
ness of the olive." And where shall we find that 
good stock, which alone can bear fruit to life 
eternal, save in Him, who entered into our race 
in a manner above nature, that He might exalt 
the whole family of His brethren ? We must put 
on His nature then, we must be members in 
Christ, we must be found in Him our Head, if 
. we likewise would attain to that higher being, of 
which His resurrection to-day was at once the 
sign and the consequence. 

For, as the Apostle goes on to say, in the 
words which follow the text, "The first man 
Adam was made a living soul ; the last Adam was 
made a quickening spirit." And hence the pecu- 
liar effect of that gift of His own quickening 
nature, which Our Lord bestows upon us in the 
Holy Eucharist. This ordinance would seem 
unmeaning, if we did not bear in mind, that Our 
Lord's Body is the Spiritual Body, which it has 
been described to be, and likewise that better 
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Stock into which we all need to be engrafted. If 
it were a natural body only, it would be confined 
like ours to that one place, to which it has 
departed ; but because Our Lord's Body is a 
spiritual Body, and not spiritual only, but the 
very Body of God, therefore has it the power of 
communicating itself, in a manner above nature, 
as the cause of our higher life. For " this is the 
bread which cometh down from heaven, that a man 
may eat thereof and not die." And because life 
came in through Him in a manner above nature, 
therefore is there here that living power, which 
can kindle a spiritual life in all who worthily par- 
take Him. Thus may our corruption be cured, 
our sinM nature mended; the seed which was 
faulty may be restored; the principle of a 
heavenly life may be recovered ; the natural body 
may be prepared for its spiritual existence ; and 
as the Great Head rose again this day from the 
tomb, so may there be a resurrection from the 
death of sin in all the members. 

This great doctrinal truth has one practical 
consequence. " Every man that hath this hope 
in him purifieth himself, even as He is pure." It 
is idle to speak of being a member of Christ, 
to talk of sharing that glorious nature, which He 
raised from the grave, to hope that we shall here- 
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after bear the spiritual body, unless we are re- 
newed by that grace now, which should quicken us 
hereafter. Unless we rise again from sin now, we 
cannot rise in glory hereafter. The resurrection to 
bliss must have its beginning in the resurrection 
from sin. The Jews' Passover recorded their de- 
liverence from the tjrranny of Pharaoh, but worse 
by far is that bondage to Satan from which Christ 
our Passover has come to redeem us. "If ye 
then be risen with Christ, seek those things which 
are above, where Christ sitteth at the right hand 
of God. Set your affections on things above, not 
on things on the earth. For ye are dead, and 
your life is hid .with Christ in God." " Mortify 
therefore your members, which are upon the 
earth." " Put on charity, which is the bond of 
perfectness. And let the peace of God rule 
in yoiu: hearts." 
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SERMON VIII. 



CHBIST THS PBINGIPLE OF LIFE. 



St. Joak, xii. 32, 

^ ly if I be lifted up from tJie earthy will draw 
all men unto MeP 

In these prophetic words did Our Lord reveal 
the efficacy of His Passion. Thus did He ex- 
plain the effect which would follow from that 
great deed, whereby He took captive men's 
hearts, while He purchased their freedom. For 
this it is which in all ages has engaged all men's 
thoughts : which has had an equal interest for the 
young and the old, the learned and the ignorant. 
Its simple representation, exhibited to their eyes, 
has before now overcome the rudeness of heathen 
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barbarians ; neither is anything else so well fitted 
to be the constant subject of meditation to Chris- 
tians. 

But there is another view, likewise, which may 
be taken of this passage. It refers not only to 
the sympathy of a human affection, that is, to 
our acts towards Christ; but likewise to the 
power of a Divine influence, or to His acts to- 
wards mankind. Let us view it to-day under 
this last aspect. Let us consider, first, the nature 
of that divine attraction, whereby Our Incarnate 
Lord acts upon mankind ; and, secondly, let us 
see its relation to His costly sacrifice. And may 
God the Holy Ghost, who is pleased to co-operate 
in those offices, which the Incarnate Word has so 
mercifiilly imdertaken, enlighten our understand- 
ings to discern, and incline our wills to accept 
Him. 

I. What is the nature, then, of that influence, 
which Christ is pleased to exercise upon His 
creatures ? We may see a sign or shadow of it 
in the order of that material world, of which He 
is the author? For the world is made up of a 
succession of instances, in which the principle of 
life displays its combining power. Of these the 
simplest is that law of attraction, by which even 
unorganized matter is affected. All bodies tend 



VUL] PRINCIPLE OF LIFE. 103 

toTvards the centre of the earth : the earth itself 
towards the centre of the system to which it per- 
tains. And when we mount a step higher, and 
ascend to the constitution of organic bodies, we 
find the principle of life to be the common law of 
their being. What is meant, indeed, by the life 
of plants and trees it is hard to say ; so much is 
dear, that it is some quickening principle which 
preserves them from decay. And the same office 
belongs to that animal life, which we find in the 
higher sphere of the animated kingdoms. And 
thus are we led up to man, the crown and lord of 
creation, in whom, as in all below him, is found a 
principle of life, on which the union of his several 
parts is dependent. This it is which unites each 
man's body into a whole; and combines all his 
limbs into that strange and complicated machi- 
nery, which renders them a fit instrument for the 
service of his mind. Let his life depart, and all 
the parts of this singular machine resolve them- 
selves into their original elements. " Then shall 
the dust return to the earth as it was, and the 
spirit shall return unto God who gave it." For 
it is the principle of life, which enables him to 
hold these various portions of matter together. 
So long as life lasts, he is perpetually recruiting 
his bodily existence^ by receiving material sub- 
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stahceA into himself. He possesses the singular 
power of making his food a part of himself; he 
appropriates it to the use of his several limbs ; he 
can thus absorb things from the universe which is 
round about him, and take them into the circular 
tion of that system, which finds its completeness 
in himself. This is one property which pertains 
to man, because he is a microcosm or little world. 
His life renders him an individual essence, which 
has an existence in itself, because the material 
elements, which are necessary to its use, are com- 
bined together by its attractive power. 

Now the same principle is discernible, when we 
leave the world of nature, and pass to the relar 
tions which exist between mankind and Christ 
thfeir Lord. For the bodies of men perish by 
death, but what is meant by that second death, 
which is destructive to their souls? We may 
judge fi:t)m considering what is meant by those 
deadly sins, against which we pray in the Litany. 
They are such sins as separate men from Christ : 
because to be cut off from relation to Him, 
is to be separated from our life. For man 
is bom into the worid in that separation from 
God, which was the state of death denounced to 
Adam. In this condition all men enter into the 
world : as soon as they are bom they begin to 
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draw to their end ; for they are bom in sin and 
the children of wrath. It is by union with Christ 
that they receiye life, through the washing of 
r^eneration and renewing of the Holy Ghost. 
And the sin which separates them from this 
blessedness is called deadly sin, because it 
destroys their life^ 

We may see, then, wherein consists that second 
death, which is the doom of the wicked, as 
well as IJiat life of the soul, which is obtained 
through the Gospel. As death natural is the 
separation of the soul from the body, so the 
separation of the soul from God is the second 
death. And as the bod/s life means its union 
with the soul, so the life of the soul is that state 
in which it is united to God. For this is the 
vety meaning of speaking of God : it implies that 
there is one Personal Being, who is the centre of 
aU perfection, and that in union only with Him 
Consists the life of all His creatures. And since 
God is in Christ, reconciling Himself to the world, 
therefore it is through union with Christ that we 
partake in that quickening influence, which is the 
life of our souls. So we read perpetually in St. 
John's Gospel. ^^I am the way, the truth, and 
the life : no man cometh imto the Father but by 
Me." That gift of life, which had its native 
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home in Godhead^ and which belonged therefore 
by natural right to God the Word, as He was the 
co-equal Son of the Father, has been bestowed 
upon His man's nature, as a gift for the renewal 
of His brethren. For when St. John speaks of 
those attributes which belong to the Word by 
nature, he says, "In Him was life, and the life 
was the light of men." But when Our Lord 
describes those gifts, which were bestowed upon 
Him as the Head of man's race, we read, " As 
the Father hath life in Himself, so hath He given 
to the Son to have life in Himself." 

It is by virtue, then, of this inherent, though 
inftised principle, that the Son of Man has become 
the living source from which blessings flow forth 
into all His brethren. Thus is He the new Head 
of mankind, the Second Adam, and through union 
with Him is that life diffiised, of which all Chris- 
tians are partakers. Thus does He draw all men 
to Himself, not merely by that tie of natural sym- 
pathy, whereby He moves the heart, but also by 
that impulse of a renewing power which binds the 
Head to His members. As all men have inherited 
from Adam that quickening principle of a natural 
life, which renders each an organized individual, so 
does that spiritual power, which has its dwelling in 
the new man, difiuse itself as a life-giving influence 
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to every Christian. For "the first Adam was 
made a living soul^ the last Adam was made a 
quickening spirit." 

And by this means are all Christians united by 
a real bond^ which has its principle in the true 
relation which is borne by Christ to all His mem- 
bers. For this is no nominal or figurative union, 
no mere communion of thought or interchange of 
fiiendly feelings, seeing that it is the flowing forth 
of that real principle of life, which has its source 
and centre in God, and which extends itself 
through the intervention of that Incarnate Son, in 
whom the Godhead vouchsafed to enter into the 
line of humanity. Such, then, is the full meaning 
of the statement that Christ would draw all men 
unto Him. It looks not only to the awakening of 
man's natural sympathy, but to the gift of super- 
natural influence; it refers not merely to that 
which we feel for Christ, but to that which He 
does for mankind, not merely to a fancied relar 
tion, but likewise to a real union. 

n. And now we must pass to a second point : 
how is this consequent on Our Lord's death I " I, 
if I be lifted up from the earth, will draw all men 
unto Me." It is apparent in what manner the 
whole race of men was exalted by the fact, that 
Our Lord took our nature, and thus became a 
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co-partner in humanity with ourselves. By this 
act was there bestowed upon man's nature the 
highest honour of which created substance was 
Susceptible. Thus was it raised, in the Person of 
the Son of Man, to a dignity with which that of 
angels and archangels cannot compare. ^^God 
was manifest in the flesh." But wherein did Our 
Lord's sacrifice tend so highly to the exaltation of 
His brethren ? It is true that He died for their 
•ins, and made thus the only satisfaction for all 
offences. But how did this contribute to that 
Uniting together of mankind in Himself^ of which 
the text gives us the glorious promise ? Because 
the sacrifice of Our Lord's Body was a step in that 
great work, whereby it was rendered the principle 
of life to His brethren. It is the eflScacy of His 
Body which was slain, which gives life to His 
Body, which is sanctified. By a mysterious but 
real process does He impart Himself, as the renew- 
ing principle of their being, to those who receive 
Him in the Holy Eucharist. As the source of life 
lay originally in Deity, and extended by natural 
derivation to Him who was the eternal Son of the 
Father, so were its blessed effects embodied in 
the humanity of the Word made flesh, that from 
Him they might diffuse themselves through His 
brethren. '^ As the living Father hath sent Me, 
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and I live by the Father, even so he that eatetb 
Me, even he shall live by Me." 

Let 118 consider this case according to those 
analogies, which the common processes of life 
supply. We have seen what is their nature. In 
every living object lies some source or spring of 
being, which unites the whole into a coherent 
mass, and endues it with the principle of organized 
action. Through the energy of this principle of 
life, every external portion which the body re- 
ceives into it, is appropriated to its place and 
destination. So it is, then, in the mystical Body 
of Christ. It grows likewise into an organized 
whole, and the several members which compose it, 
receive each their several place in its mighty 
arrangement. But the seat of life and govem*- 
ment lies in Him^ whom God hath made to be 
Head over all things to the Church, which is His 
Body, the fulness of Him that filleth all in all. 
And it is through the agency of His Spirit that 
He thus binds together the various parts, which 
through holy ordinances are blended into one. 
" For by one Spirit are we all baptized into one 
Body." And His life-giving Flesh is the instru- 
ment through which this continual coherence to 
Himself is cemented. For " he that eateth My 
Flesh and drinketh My Blood dwelleth in Me 
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and I in Him." And after this life has been 
bestowed in Baptism, the Holy Eucharist is the 
medium through which its principle of coherence 
extends itself: so that ^^we being many are 
one Bread and one Body, for we are all partakers 
of that one Bread." 

Now this circumstance suggests a considera- 
tion, which is well worth observing, respecting 
the efficacy of that holy ordinance. The efficacy 
of our common food is derived from the principle 
of life in ourselves who receive it : by the energy 
of some hidden power we appropriate to ourselves 
the gift we accept, and resolve it into a part of 
our own organization. The reason is, that in 
ourselves is the principle of our life : the life of 
the body lies in its union with the soul : so that 
as long as this source of order bears rule within 
us, it can fashion ?and arrange (things for our 
good. Now in the Holy Eucharist are two parts; 
one outward and visible, the other an object to 
faith only and to the mind. The outward and 
visible part, bread and wine, is that of which our 
senses take cognizance. The inward part is the 
Body and Blood of Christ, which are not less 
certainly present, though our senses give us no 
information of it. Now as concerns the first of 
these, they are dealt with according to the com- 
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mon laws of our animal frame ; they fall under 
the control of each man's principle of animal 
vitality. But as respects the inward part, or 
thing signified, the process is exactly the reverse. 
It does not pass into us, but we pass into it. It 
does not, like that which is outward, pass into 
the substance of our limbs, but we pass into its 
mighty organization. And the reason is, that 
here the principle of life lies in Christ, and not 
in ourselves. For as the body's life was said to 
consist in union with the soul, so that of the soul 
in union with God. So that it is our separate 
frames which are built up by natural food, but 
it is the Body of Christ which is built up by the 
Holy Eucharist. The Holy Eucharist is not 
bestowed upon us like earthly food, which we can 
digest and organize and subject to ourselves ; it 
is a living principle which is bestowed upon us, 
by which we must be organized and subjected. 
This was the very principle of the Gospel, which 
was designed to wean men from their individual 
waywardness, and to mould them together into 
the holy unity of the members of Christ. " That 
we henceforth be no more children, tossed to and 
fro, and carried about with every wind of doctrine, 
by the sleight of men, and cunning craftiness, 
whereby they lie in wait to deceive ; but speak- 
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icg the truth in love, may grow up mto Him 
in all things, which is the Head, even Christ : 
from whom the whole body fitly joined together 
and compacted by that which every joint sup- 
plieth, according to the effectual working in the 
increase of every part, maketh increase of the 
body unto the edifying of itself in love.*' For 
this is the principle on which love has its action. 
Its law is to absorb, not to be itself absorbed. 
It is the law of attraction in the moral world. It 
is the action of life, whereby motion and energy 
is diffused through the body, which it organizes. 
And such is the influence of Christ Our Lord on 
those who are imited to Him. By the attraction of 
a real union does He mould and fashion them to His 
will. His love, the compelling principle of their 
obedience, diffuses itself among them as a real 
power. It gives life to the Body in which it dwells, 
and wherein it is itself the principle of organization. 
" I have declared unto them Thy name, and will 
declare it; that the love, wherewith Thou hast 
loved Me, may be in them, and I in them." 

Such are some of the thoughts which follow 
from remembering, that by His death Christ was 
pleased to draw all men unto Him, not merely by 
the sympathy of a natural affection, but also by 
the power of a supernatural union. There are 
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many conaequences to which these considerations 
give rise. 

They show, first, the reality of that gift which 
is bestowed in the Holy Eucharist. As certain- 
ly as there is an outward, so is there an inward 
part in that holy ordinance. There is that which 
addresses itself to the senses ; there is that not 
less certainly, which addresses itself to the mind. 
The first consists of sensible materials, which we 
may take into ourselves; the second, is a life- 
pving principle, into which we ourselves have to 
be taken. The outward part is inert matter, 
which needs to be fashioned by the energy of our 
life ; the inward part is the very principle of life 
itself, of which we need to become the material. 
" For we all with open face, reflecting like a glass 
the glory of the Lord, are changed into the same 
image from glory to glory, even as by the Spirit 
of the Lord.** So real is that gift which is 
bestowed in the Holy Eucharist for the renewal 
both of our bodies and of our souls. 

Here too we see what is meant by the 
union of all Christians. It is no visionary or 
ideal alliance, resulting only from community of 
thought or resemblance of character. As the 
materials of the earth are moulded together into 
one world by that secret principle of attraction 
I 
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which combines and sways them, so are all 
Christians one Body, because all are truly bound 
to one Head by one Holy Eucharist. 

Again: We see how forcible is that bond, 
by which Christians are united to Christ their 
Head. Though a real bond, it is no other than 
the law of their own spiritual existence. As the 
hand cannot renounce or separate itself from the 
mind which sways it, so neither the members of 
Christ from Him, whose constant presence is with 
all His servants. "As the branch cannot bear 
fruit of itself, except it abide in the vine, no more 
can ye, except ye abide in Me." 

Again: As we discern here the unity of all 
Christians, so we see the principle in which it 
has its origin, the relation of His members to 
Christ. For Christian obedience is not a mere 
prudential consideration of that which is expe- 
dient, but it is the accepting of that real relation 
which His brethren bear to their crucified Saviour. 
He is the true Joseph, in whose safety lies our 
life, in whose sovereignty lies our honour. Every 
duty and feeling grows out of that personal re- 
lation in which we stand to Him. 

And this leads further to a more exact 
estimate of the evil of sin. The evil of sin does 
not lie merely in the amount of that punishment, 



Vm.] PEINCIPLE OF LIFE. 115 

which it must draw after it ; nor in that mischief 
to others, of which it is the present cause. Its 
grand curse is, that it separates men from God, 
and thus kills the soul. And, therefore, the fear- 
ful consequence of the sins of Christians is, that 
they are separated from Christ their Head, and 
that the very principle of their being is destroyed. 
For to what purpose does Christ bestow Himself 
upon us by sacramental participation, if deadly 
sins have so alienated our hearts, that they 
are incapable of union with Him? The very 
object of that ordinance is, that by our receiving 
Him, He may receive us ; that He whom we 
receive by sacramental participation, may draw 
us by the influence of a constraining love, and 
thus bind us to Himself for ever. But though this 
process has its commencement in Him, it cannot 
take effect without our concurrence. We are not 
so wholly passive in this great work, that like the 
material element, on which we ourselves are fed, 
we should be absorbed into Him without our 
participation. We need, if not the active virtues 
by which we must acquire, yet the passive virtues, 
by which we must accept salvation. The living 
principle of holiness must find a response in our 
hearts. The fire comes indeed from without; 
but our hearts must be the ftiel to be kindled. 
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There must be " love, joy, peace, long-suffering, 
gentleness, goodness, faith, meekness, tempe- 
rance." These are the fruits of the Spirit : the 
effects which the presence of Christ produces i^ 
His brethren. So that deadly sin puts a bar 
to that process, by which we are to be ab- 
sorbed into Him. It interferes with that new 
relation which must take effect between the soul 
of those who receive Him, and Christ who gives 
Himself in the Holy Eucharist. 

But, finally, we may conclude with a single 
reflection on the surpassing nature of that 
gift, of which this holy ordinance is the pledge 
and commencement. For in it does He bestow 
Himself under the veil of sacraments, whose un- 
clouded presence is the glorious privilege of a 
higher state. He gives Himself, as visiting us 
by power and grace, through the participation of 
His Body, who in that state will be the eternal 
and ever-present object of the contemplation of 
His servants. Thus are heavenly objects reveal- 
ed to us by transient glimpses, and through the 
veil of an earthly medium. So great is God's 
goodness even in this world to His obedient and 
faithful people. Thus does He who was lifted up 
upon the cross for our sins, still draw all men 
to Him by the power of His mystic presence. 
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What win be the portion, then, of God's saints, 
when they shall see Him as He is, and know 
as they are known by Him who compriehends 
them? When faith shall be swallowed up in 
sight, and love need no earthly media for its 
transmission ? May Christ Our Lord bestow 
upon us that gift hereafter in its ftilness. May 
we accept Him now by faith, that then we may 
ourselves be accepted. May His love quicken us 
to a willing obedience. " As for me I will behold 
Thy presence in righteousness, and when I 
awake up after Thy likeness I shall be satisfied 
with it." 
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SERMON IX. 



THE SUPERNATURAL PRESENCE. 



St. John, xx. 17. 

" JeaiLS saith unto her^ Touch Me not ; for I am not 
yet ascended to My Father: hut go to My 
Brethren^ and say unto iheniy I ascend unto My 
Father J and your Father ; and to My God^ and 
your GodJ^ 

These words have always been supposed to refer 
to some of those deep mysteries, which arise out of 
the nature of Our Lord. He whom Mary Magda- 
len beheld was the single being in whom Godhead 
and Manhood were united ; the bodily firame, to 
which she was about to do reverence, was person- 
ally one with that Eternal Deity, by whom are all 
things, and in whom all things consist. As yet 
however it would seem that Our Lord's Manhood 
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was not fitted to confer all the benefits, which 
were afterwards to accrue firom it : it was to go 
through the stage of exaltation into Heaven, 
before the full purpose of its mission could be 
accomplished. For its efficacy was connected 
with that gift of the Holy Ghost, which was to be 
the result of Our Lord's Ascension. It was when 
He ascended up on high that " He led captivity 
captive, and gave gifts unto men." And to these 
gifts the influence of His ascended Manhood was 
mysteriously related. " When I am ascended to 
My Father," as St. Leo explains it, " you shall 
touch Me in a more true and perfect manner; 
when you shall lay hold of that which you do not 
touch, and believe that which you do not behold." 
The mystery, then, of Our Lord's nature sup- 
plies the principle on which His words to Mary 
Magdalen are dependent. It was not that there 
would have been any profanation in the touch, as 
we see by the events recorded in St. Matthew's 
Gospel, xxviii. 9, but that its peculiar benefit could 
not as yet be bestowed. Often had virtue gone 
forth from Our Lord's body, to those who touched 
it when He was on earth; and diseases had fled from 
the bodies of men, when the Lord of life came in 
contact with them. But there was a higher sense 
in which Our Lord's Humanity was hereafter to 
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be the principle of life ; it was appointed for the 
sanctification not only of the body, but of the 
soul. To this refer BKs words to Mary Magdalen. 
He was alluding to the great principle, that His 
sacred Manhood was the appointed means of sanc- 
tification for His brethren. Let us first consider 
on what circumstances this is dependent, and then 
review the method which has been ordained for 
effecting it. 

I. Our relation to Jesus Christ Our Lord 
arises out of that relation which He has merci- 
fiilly assumed to the human family. It has its 
beginning in His coming to seek us, not in our 
going to seek Him. Its first step was His enter- 
ing into that line of humanity, of which Adam 
was the natural head. For that common nature, 
of which the first man was the original example, 
is found to exist in aU his progeny. And it exists 
under those circumstances of corruption and 
degeneracy, of which the sin of its first possessor 
is revealed to be the cause. But there has been 
one example, in which this nature has existed 
without that contamination which commonly at- 
tends it. When it was taken by Jesus Christ 
Our Lord, it was so united to the fount of purity 
and perfection, that it was incapable of being the 
channel of defilement. For " the first man is of 
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the earth earthy, the Second Man is the Lord 
from Heaven." 

On this circomstance depends the purity of 
that Manhood which existed in our Lord. Thus 
was there laid the foundation of that better 
nature, which might afterwards be communicated 
to His Brethren ; the seed was sown from which 
humanity might be extended under a purer form, 
and with other characteristics. And if this seems 
a deep and mysterious thought, and to have its 
rise in considerations to which we are hardly 
competent, let it be remembered how mysterious 
are all those truths, which have reference to our 
common nature. It is a mystery not only that 
the bodies of men are perpetually reproduced in 
the same form and with the same organs, but like- 
wise that a spirit of accordance and sympathy 
pervades their minds. And yet this singular 
phenomenon is continually taken for granted by 
those who probably are hardly conscious what 
they are affirming. Why does the poet or the 
painter suppose that the objects of his toil will 
give pleasure to his fellows, but because he takes 
it for granted that there exists some common prin- 
dple of judgment in all mankind, to the influence 
of which he can address himself? What is this 
but the instinctive conclusion to which nature 
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conducts us, that there is some common ground 
in our thoughts, which must owe its existence 
therefore to some relation among the members of 
the human family. And especially does this show 
itself in that deeper interest which is kindled in 
us by the presence of our fellows ; the words, which 
were put down calmly in the closet, assume a more 
thrilling significance when they are brought fopth 
in the crowd, and thus address themselves to the 
sympathy of others. Yet what is this, but a 
recognition of something common in the consti- 
tution of mankind, whereby each man is bound 
to his fellows. 

Now if there be this community in all men, 
why should not our nature exist imder a pure and 
reformed type, as well as imder one which is 
debased and corrupted I as it had its contamina- 
tion in Adam, why should it not have its perfec- 
tion in Christ? And such does Holy Scripture 
declare to be the case. It exhibits to us the 
Humanity of Our Lord, as the medium through 
which a higher nature has entered into the line of 
Adam, of which all the redeemed children of men 
are to be partakers. Thus did God "predestinate 
them to be conformed to the image of His Son, 
that He might be the first-bom among many 
brethren." " For as we have borne the image of 
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the earthy, we shall also bear the image of the 
heavenly." Such is the first consideration, on 
which the influence of Our Lord's Manhood 
depends. Our corruption arises from our inherit- 
ing the debased nature of the fallen Adam : to 
inherit the renewed nature of the Second Adam 
is the condition of our recovery. 

n. But how is this to be brought about? 
No doubt there is such a thing as a commu- 
nion of mind and thought between Christ and 
mankind. To raise the affections to Him through 
the influence of the Holy Ghost, to be conformed 
in mind and will to His pure image — these things 
follow from that habit of dwelling on things 
divine, which should be the ordinary life of Chris- 
tians. " To be carnally-minded is death, but to 
be spiritually-minded is life and peace." "But 
ye are not in the flesh, but in the Spirit, if so be 
that the Spirit of Christ dwell in you." This 
conformity of the soul to God, should maintain 
its perpetual growth during our earthly pilgrim- 
age ; and the body as well as the soul should be 
fashioned after the image of Him that created it. 
And happy that son of Adam, in whom this 
change is most completely effected, whose whole 
body and soul and spirit are assimilated to the like- 
ness of God. But how is all this to follow from 
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our relation to Christ I Was He merely set forth 
as an example, whose purer conduct we might be 
expected to emulate? Such a supposition is 
negatived by the consideration, that the same 
relation which we have to Adam by nature, we 
must have to Christ by grace. Now does our 
corruption arise only from our imitating Adam f 
Do we not inherit evil, as well as copy it ? Is it 
not a real but mysterious taint, which extends to 
every action of our lives, and every part of our 
nature ? Does it not show itself in the sanctuary 
as well as the market-place ; in the social chamber 
as well as the court and the field ? And does it 
not bring pain and death along with it as its 
inalienable associates, so as to affect infancy as 
well as age, to imbitter the unconscious cradle as 
well as the death-bed of those who are fiill of 
days? 

These things are signs of the reality of that ill, 
which follows from relation to the first Adam, and 
they imply therefore that we need a remedy not 
less real, through our relation to the Second. So 
that as Our Lord's Humanity is set forth in 
Scripture as the sanctifying principle of ours, 
there must be some real mean, whereby the bless- 
ings which He has purchased are communicated 
to His brethren. For it were not enough that 
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He had paid the penalty of our sins by His one 
sacrifice upon the cross, unless He had also pro- 
vided a means whereby our fallen might be 
cleansed by His renewed humanity. Such a real 
mean of incorporation into Christ lies at the root 
of all that sympathy whereby we are bound to 
Him. 

Now this leads us to the purpose of that ordi- 
nance of the Holy Commimion, to which you are 
to-day invited; and which has been appointed as 
our perpetual means of incorporation into Christ 
our Lord. Let us only consider the nature of 
this ordinance, and we shall see its place in the 
great work of man's recovery. The characteristic 
drcumstance in the Holy Communion is the act 
of consecration^ by which earthly elements receive 
that blessing, whereby they are made the medium 
of a heavenly gift. This it is which distinguishes 
the Holy Communion from the Sacrament of 
Baptism, in which the consecration of the element 
of water by prayer is only a decent form, and not 
an essential step in the action. But in the Holy 
Eucharist the words of consecration employed by 
the Priest are not words of ceremony, but words 
of significance : they bear the burthen of the 
action: Baptism would be equally valid though 
there were no consecration of the element, but 
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there could be no Eucharist without these words 
of power. 

And what is it which they effect ? The Cate- 
chism tells us that in a sacrament are two parts, 
one outward, the other inward : and that the first 
is not the pledge only, but the means whereby we 
receive the second. Bread and wine is the out- 
ward part in the Holy Eucharist : the inward part 
is the Body and Blood of Christ. It is by the 
mystical rite of consecration that these two are 
joined together, so that as certainly as we receive 
the one, do we receive the other. Now we know 
that the Body of Our Blessed Lord has ascended 
into heaven, and taken that place which He will 
occupy at the Father's right hand till the end of 
all things. It cannot then be the natural pre- 
sence of Our Lord, whereby He thus bestows 
Himself in holy ordinances. But then this Body 
which has ascended is one vnth the Godhead, and 
possesses likewise those supernatural properties, 
which Godhead bestows upon it. So that though 
Our Lord's natural presence be in that single 
place, which He has taken on high, yet nothing 
hinders but that He may be truly present in some 
manner which is above nature. And this super- 
natural presence is the work which is brought 
about through the words of consecration, so that 
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the thing which men receive is the inward part as 
well as the outward, the Body and Blood of 
Christ, as truly as the carnal instruments through 
which they are conveyed. And thus have we a 
mean provided for that real union between Christ 
and man, whereby the divine gifts which abounded 
in the one, might in their measure be extended to 
the other. The purity, and grace, and perfection 
which had taken up their dwelling in the hu- 
manity of the God-man, are thus communicated as 
a renewing gift to those who partake of Him. 
"For of His Mness have aU we received, and 
grace for grace." The gifts of sanctification, which 
Our Lord bestowed upon His man's nature. He 
bestowed upon it not for His own sake alone, but 
for the benefit of all members of His mystical 
Body. The ointment of heavenly grace was 
poured upon the Great Head of the Christian 
Body, that it might flow down to the skirts of 
His clothing. For " this is the living bread, 
which came down from heaven : if any man eat of 
this bread he shall live for ever, and the bread 
which I will give is My Flesh, which I will give 
for the life of the world." 

Now on this subject there are two especial 
cautions, which it is essential to remember. On 
the one hand it must not be supposed, as by those 
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who take an earthly view of these sacred promises, 
that Our Lord is present after any natural manner, 
or that there could be any carnal eating of His 
sacred flesh. Against this error the text is a wit- 
ness. It points to Our Lord's exaltation, and to 
the consequent gift of the Holy Ghost, as the 
very conditions on which Our Lord's supernatural 
presence would be dependent. And therefore it 
is, that till the gift of the Holy Ghost on the day 
of Pentecost, we read not that the Apostles cele- 
brated the Holy Eucharist. Had this ordinance 
been a mere commemorative actj no time would 
have been so suitable for its celebration, as when 
the events were fresh, upon which it was founded. 
But because it was a mystic action, dependent 
on the power and office of the Divine Spirit, we 
read not of its ministration, until at the day of 
Pentecost He had been pleased to bestow the new 
medium of Our Lord's approach. Till then that 
state continued, which is indicated in the language 
of the text. Hitherto the disciples had enjoyed 
Our Lord's presence after that natural manner, in 
which He was pleased to manifest Himself among 
men. Since the establishment of the Church at 
the day of Pentecost He has communicated Him- 
self by spiritual power, through that divine ordi- 
nance, which Himself has ordained. So that it 
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is by spiritual power and by the intervention of 
God the Holy Ghost, that Our Lord's super- 
natural presence is imparted. The Third Per- 
son in the Blessed and Undivided Trinity, has 
vouchsafed in this way to give effect to 
that work which was mercifully performed by 
God the Son. "He shall glorify Me, for He 
shall receive of Mine, and shall show it unto 
you." 

But along with this caution we must join a 
second : we must not forget, that if Our Lord's 
Presence is not carnal, yet it is real. For it is the 
very means whereby that hallowed nature, which 
was consecrated in Him, is extended to us. 
His Body is the instrument through which He 
makes His approach. Hereby is communicated 
that renewed type and form of manhood, which 
He sanctified by the taking it into God. Its 
reality, therefore, lies at the root of all those great 
truths, which arise out of our union with Christ. 
It is essential to the meaning of those Scriptural 
statements, which speak of our incorporation into 
the Second Adam as the condition of escape from 
the degeneracy of the first. It is the truth, 
wliich Our Lord reveals to us, when He speaks of 
His Manhood as capable of exaltation to His 
Father's right hand, and declares the effect which 
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would thence result to His brethren. It follows 
from that grand fact of His mediation, whereby 
He embodied all those sacred qualities in Himself, 
which were afterwards to be extended to His 
brethren. 

And now, then, we may conclude with some 
practical thoughts, to which this subject naturally 
gives occasion. And, first, there is nothing which 
is so well suited to give men devout and sober 
thoughts, as the consideration that by sacred ordi- 
nances they are brought so near to God. It is 
not only as an intellectual abstraction, realized 
merely by the contemplative mind, but through 
the actual intervention of external objects, that 
the Lord of all things is at hand. We all know 
how different are the effects, which such different 
influences produce upon the heart. How inopera- 
tive is the mere knowledge that unseen objects 
exist, when compared with the impression which 
they would produce, if in form and feature they 
could manifest themselves to our senses! And 
those, therefore, who truly discern the Lord's Body, 
who are well assured that the outward objects 
which their sense apprehends are accompanied by 
the unseen presence of Christ, will be proportion- 
ably impressed when they draw near to the holy 
altar and receive their Maker. They will feel how 



IX.] THE SUPEBNATURAL PRESENCE. 131 

sacred should be the life of Christians^ in whom 
God the Word takes up His dwelling through the 
gift of His Body. They will long for that fuller 
apprehension of His glory, when they will no 
longer behold Him through the veil of sacraments, 
but in the unclouded participation of the heavenly 
state. And hence will come an abhorrence of 
every gross and sensual affection, as being a 
contamination of that temple which is hallowed 
by the presence of Christ. Their very bodies 
will be felt to partake in a degree of that purity, 
which has its perfect measure in the holiness of 
Christ. Hence that which is lawful will lose 
its attractiveness, because it is earthly; that 
which is sinful will be hated as worse than hell. 
For when Christ has taken possession of the 
sold, what else can have place there? When 
His real presence is felt and appreciated, what 
earthly object can satisfy the heart? This is 
that opening of heaven, which He promised 
to the wondering Nathanael, and which was 
to exceed the mystery even of His sensible 
approach. 

Again : You see here the principle on which the 
Church's wisdom has appointed set places for the 
reverent ministration of holy things. No doubt it 
is Christ's presence, which sanctifies the temple ; 
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and the real mystery was the same when it was 
solemnized by His persecuted followers in the 
upper chamber at Jerusalem, or even in dens and 
caves of the earth. No time or place could be 
holier than when the dying confessor at Antioch 
celebrated this rite in the dungeon, and made his 
breast the altar, on which he consecrated the gift. 
Yet was it a seemly and reverent feeling where- 
with our fathers reared Minsters for the solemni- 
zation of holy things, and thus made preparation 
for the sacramental presence of Christ. It was 
fitting that when the Church came forth as the 
acknowledged teacher of the nations, she should 
provide these outward indications of the nature 
of her actions. For that sacred Body, which is 
bestowed in our holy mysteries, is the very Body 
before which the powers in heaven fall down in 
adoration, and which is deserving surely of what- 
ever reverence can be paid by its earthly wor- 
shippers. Can we deck the altar too highly, 
which is to be honoured by the presence of the 
King? Should we pay less reverence to the 
ascended Body of Our Lord, than Mary did be- 
fore it had taken possession of its full glory ? Was 
the place of God's ancient dwelling adorned by 
the noblest gifts which His people could con- 
tribute? And shall not those who expect 
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the coming of their risen Lord make like pre- 
paration for His approach? How unworthy, 
after all, must be our best offerings of Him whom 
we serve; and how unworthy ourselves to pre- 
sent them I 
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SERMON X. 



THE NOURISHMENT OP THE NEW NATURE. 



Bbyblations, xxl. 23. 

^^ The city had no need of the sun, neither of the 
moony to shine in it ; for the glory of God did 
lighten ity and the Lamb is the light thereof^ 

Such is the character and blessedness of the 
heavenly state. That God Himself will satisfy 
the desire of men's hearts, and that Christ will 
Himself be the light of their understanding — is 
the secret of its happiness. Thus is fulfilled the 
word of ancient prophecy : " He will swallow up 
death in victory; and the Lord God will wipe 
away tears from off all faces." For this is a con- 
clusion and a result, long prepared in the counsels 
of God. The same happiness which God's people 
have there in its perfection, they have in prepara- 
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tion in this present state. For those whose jour- 
ney is towards Zion, even when "going through 
the vale of misery use it for a well : and the pools 
are filled with water." Already have they that 
cheering consolation, which results from God's 
presence. The Lord is their shepherd, there- 
fore can they "lack nothing." "They shall be 
satisfied with the plenteousness of Thy House; 
and Thou shalt give them drink of Thy pleasures, 
as out of the river. For with Thee is the well 
of life ; and in Thy light shall we see light." 

Now that we may understand all this the 
better, let us consider for a moment what is 
man's present state, and then compare it with 
that preparation whereby God is pleased to fit 
him for future happiness. Food and knowledge — 
those great necessities of our state ; how are 
they supplied to this present being; and what 
is the manner in which God has begun to bestow, 
and will perfectly bestow them upon our higher 
nature I 

What, then, is the law of our present being? 
Its charter is the order given after the Flood : 
" Every moving thing that liveth shall be meat 
for you ; even as the green herb have I given you 
all things." The constitution, that is, of our 
nature makes the creation around essential to our 
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support. We could not live unless we con- 
tinually took into our frames a fresh supply of 
those material substances, which are round about 
us. By some secret power we can resolve them 
into portions of ourselves, so that our flesh 
consists of substances, which a year ago were 
shooting forth out of the earth as vegetables, or 
moving as flocks and herds upon the ground. 
This is the law of our being ; our life depends on 
our receiving these created materials which make 
up our food. 

Nor is this the principle of our bodies only. 
Our minds also depend for their growth and ex- 
tension upon the creation around us. Every 
child brings with it indeed into the world certain 
powers and capacities. It has eyes with which to 
see, and an understanding with which to reflect. 
But of what use would these be, were it not for 
the creation around us ? Its eyes would be un- 
availing, unless there were visible objects round 
about, on which they could feed ; its understand- 
ing would not grow, unless it were nourished by 
those thoughts, which have been gathered to- 
gether by the labours of others. The child's first 
possession is its native language; through this 
language is it taught those things which are 
known to its elders ; then it addresses itself to 
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books in which the thoughts of other men are 
recorded : and thus does its understanding grow 
up gradually to a manly vigour, and become 
capable of grappling with the affairs of life. 

Now in this whole process it is the created 
universe which supplies the food of man. The 
things which his hands can touch supply food for 
his body : the words which he hears with his 
ears, or reads with his eyes, convey those 
thoughts which nourish his mind. The truth, 
then, which is taught us in the text is, that there 
is an entire contrast between the law of the 
earthly, and that of the heavenly state ; in the 
first, or earthly state, every thing is received 
through the creature; but in the second, or 
heavenly, every thing is received directly from 
the Creator; the works of God sustain and 
teach men in this world, but in that world the 
saints will be taught and supported by God Him- 
self. "They shall hunger no more, neither 
thirst any more ; neither shall the sun light on 
them, nor any heat. For the Lamb which is in 
the midst of the throne shall feed them, and shall 
lead them unto living fountains of waters ; and 
God shall wipe away all tears from their eyes." 
This is one difference between this world and that ; 
between the world of sin, and the world of holi- 
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ness ; between the things which are seen, and the 
things which are not seen. The differences of 
course between the two states are innumerable : 
they are of a kind which eye hath not seen, 
neither can the heart of man conceive. For 
" they which shall be accounted worthy to ob- 
tain that world, and the resurrection from the 
dead, neither marry nor are given in marriage ; 
neither can they die any more ; for they are 
equal unto the angels, and are the children of 
God, being the children of the resurrection." 
But this we are told in general, that it is the pre- 
sence of God Himself which will make up the 
happiness of His creatures. " In Tliy presence is 
the fulness of joy ; and at Thy right hand there 
are pleasures for evermore." And, therefore, the 
blessedness of the pure in heart is, that " they 
shall see God." For " thine eyes shall see the 
King in His beauty ; thou shalt behold the things 
which are very far off." " Beloved, now are we 
the sons of God, and it doth not yet appear what 
we shall be : but we know that when He shall 
appear we shall be like Him, for we shall see 
Him as He is." 

Such, then, is the contrast between earth and 
heaven, which is set forth figuratively in the text. 
" The city had no need of the sun, nor of the 
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moon, to shine in it ; for the glory of God did 
lighten it, and the Lamb is the %ht thereof." 
And from this we may go back to the other 
subject, which was mentioned : the process which 
will take place perfectly in that world takes 
place imperfectly in this ; the Chm-ch is the pre- 
paration for heaven ; the regenerate natwe enjoys 
a foretaste even here of its future portion ; already 
is it " sealed with that Holy Spirit of promise, 
which is the earnest of our inheritance, until the 
redemption of the purchased possession." But 
how, you will say, can such things take place in 
this world : do we not walk here by faith, and not 
by sight ; do we not see through a glass darkly ; 
how can we penetrate beyond the creation which 
is around us, and ascend to its unseen Lord? 
No doubt we could not do so, if we had nothing 
but an earthly nature. But regeneration implies 
that even in this world a higher nature is be- 
stowed upon man; he consists not only of an 
earthly, but of a heavenly being ; he has not only 
the inheritance of his corrupt parent, but likewise 
that higher life which comes from above. This 
is God's work in our fallen being. " He that hath 
wrought us for the self-same thing is God, who 
also hath given unto us the earnest of the Spirit." 
God was pleased to effect this work at the 
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moment when He took our nature in the Virgin's 
womb. Then did He infuse a new life into mor- 
tality. For ^^ the first man Adam was made a 
living soul, the last Adam was made a quickening 
spirit." And that new being which He brought 
into humanity when He took our nature. He 
bestows upon each one of His brethren, when He 
makes them members of Himself. ^^For in 
Christ Jesus neither circumcision availeth any- 
thing, nor uncircumcision, but the new creation." 
This is the blessing which is bestowed upon us 
in baptism, for " as many of you as have been bap- 
tized into Christ have put on Christ." And, " if 
any man be in Christ Jesus he is a new creature." 
You see, then, brethren, the diflFerence between 
the earthly and heavenly state. In the first, 
God sustains man through His creatures ; in the 
second, through Himself. And you see why that 
which the saints will possess in its completeness in 
a higher world, they can obtain in a measure even 
in this. For already they have the beginnings of 
that higher nature, which will be perfected in 
bliss. This higher nature does not extend only to 
their souls, for their bodies also will be trans- 
formed into a purer life. For ^^ if the Spirit of 
Him that raised up Jesus from the dead dwell in 
you, He that raised up Christ from the dead shall 
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also quicken your mortal bodies, by His Spirit 
that dwelleth in you." So that man has a life of 
nature and a life of grace. The first comes to 
him from Adam, the second from Christ. As to 
the first, both body and mind are nourished by the 
creature ; as to the second, both soul and body 
have their nourishment from God Himself. And 
the regenerate nature has a foretaste, even in this 
world, of heavenly bliss. 

Now, that such is the especial portion and 
privilege of our higher nature, is set forth abun- 
dantly in Holy Writ. We read everywhere of 
that supernatural food and guidance, which it 
receives from its Creator. For " there is a spirit 
in man, and the inspiration of the Almighty 
giveth him understanding.'' And hence the wise 
man's prayer : " Give me wisdom, that sitteth by 
Thy throne, and reject me not from among Thy 
children." And St. Paul says, " Now we have 
received, not the spirit of the world, but the 
spirit which is of God ; that we might know the 
things, which are freely given to us of God. 
Which things we speak, not in the words which 
man's wisdom teacheth, but which the Holy 
Ghost teacheth." And these gifts are declared 
to be especially bestowed through Christ, "in 
whom are hid all the treasures of wisdom and 
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knowledge." For He is " the power of God, and 
the wisdom of God." But the present occasion 
leads me to speak particularly of that peculiar 
means, whereby Christ communicates this blessing 
through the sacrament of the Holy Eucharist. 
For it has ever been the characteristic of that 
sacramefit, that therein "man did eat angels' 
food:" that the self-same thing which will form 
the complete happiness of their Canaan of rest, is 
bestowed by anticipation on God's saints even in 
their earthly pilgrimage. For in the Holy Com- 
munion it pleases Our Lord to bestow Himself 
through the veil of sacraments, as in some higher 
and unknown manner He will bestow Himself 
openly in the world of bliss. So that while the 
food of nature is derived from the creation, the 
food of grace is derived from the Creator Him- 
self. Those who draw near to the altar receive, 
not mere earthly nourishment — but they receive 
their Maker. That Body and Blood, which He 
once offered upon the cross. He gives perpetually 
under the form of bread and wine in this Holy 
Sacrament. Hear His own words: "I am the 
living bread, which came down from heaven : if 
any man eat of this bread he shall live for ever ; 
and the bread that I will give you is My Flesh, 
which I will give for the life of the world." The 
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people of Capernaum, to whom Our Lord spoke 
these words, supposed them to mean that His 
sacred Body should be hewn into morsels, and 
eaten as natural food by men. To us His mean- 
ing has been explained; we know that His natural 
presence is in heaven, and that the presence 
which He bestows under the forms of bread and 
wine is above nature. So that we can come to 
this great mystery, with wonder indeed, but yet 
with thankfulness and faith. For here we see 
that blessing commenced, which will have its com- 
pletion hereafter. God Himself gives Himself 
as the sustenance of our new nature. Already 
in foretaste have we the fulfilment of St. John's 
vision : " the Lamb, which is in the midst of the 
throne, shall feed them, and shall lead them unto 
living fountains of waters." For so far does it 
please God even at present to allow us an antici- 
pation of the heavenly state. Our earthly life 
He sustains by His creatures, but our heavenly 
by Himself. Christ the Second Adam has taken 
our nature, that He may impart it to His brethren 
as their spiritual support. He first endued it with 
divine virtue, that next He might communicate 
it as a life-giving power to us. "As the living 
Father hath sent Me, and I live by the Father, 
even so he that eateth Me, even he shall live by 
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Me.'* This is the gift which we receive, O won- 
derful thought 1 at the holy altar. Thus does He 
who is the food of angels by nature, make Him- 
self the food of men by grace. And we, who 
naturally can ascend no higher than the crea- 
tures, are allowed in this sacrament to partake 
of the Creator Himself. Thus does regeneration 
impart heavenly things to earthly creatures, and 
the banquet of angels is laid open through grace 
to mortal guests. 

And now to conclude with one or two of those 
practical conclusions which this subject and this 
occasion naturally suggest. Some persons doubt 
whether it is well to come often to the Holy 
Communion. Our feelings, they say, will be 
more affected by it, if we come less frequently : 
this familiarity may breed contempt. This were 
true, if the Holy Communion were designed only 
to impress us by its natural awftilness. God was 
pleased to visit Sodom and Gomorrah in judgment 
but once : but once did Our Lord appear to St. 
Paul in the clouds of heaven : once only wiU He 
come to judgment. These things are the more 
awful, because they are not repeated. But Christ 
bestows Himself in the Holy Communion, not 
to alarm but to support — ^not as our teacher, 
but our sustenance. Our bodies require the sup- 
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port of daily food ; and shall not our spiritual 
nature need perpetual replenishment ? The notion, 
then, that men should come to the Holy Commu- 
nion on some great occasions only, arises from a 
mistake as to its nature and purposes. If men 
believe it to be the means whereby Christ bestows 
Himself as the food of their spiritual nature, they 
will see that if they only come rightly, they can- 
not too frequently draw near to God's altar. 

But men may say, that they fear they are not 
coming rightly. No doubt none can come rightly, 
who are living in a state of sin. If men's con- 
sciences are burthened by the guilt of those deadly 
sins which kill the soul; or even if they are 
giving way to such habits of carelessness as make 
up the sin of spiritual sloth — then no doubt they 
are unfit not only to come often, but to come ever, 
to the Holy Communion. For the food of our 
souls, like that of our bodies, will only profit those 
in whom there is life. So that though Christ be 
the very food of life, yet the dead soul cannot 
profit by Him at all, nor the sickly soul perfectly. 
But the remedy must not be to turn away from 
the Lord of life, but to make preparation for His 
coming. Repentance, sorrow for sin, confession, 
amendment — these are the medicines with which 
your souls should be purified, that the Lord of 
L 
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life may find you to be His fitting dwelling- 
place. 

But again, as to the manner of approaching this 
holy feast. It is scarce necessary to observe, with 
what reverence we should come to it. What 
words so befit us as those of the centurion, "Lord, 
I am not worthy that Thou shouldst come under 
my roof.'' But I would point out one thing further 
— ^that we should come with love, as well as with 
reverence. It is doubtless an awful thought, that 
He who will be our Judge should take up His 
dwelling within us. It is an overpowering 
mystery, that He should bestow that very Body 
which He offered on the cross as the spiritual 
nourishment of His people. Yet let us remember, 
that He gives it not to terrify, but to bless ; that 
He comes in love, not in majesty. Let us draw 
near, then, like those who loved Him upon earth ; 
in whom affection tempered reverence. Let us 
beseech Him so to fill and penetrate us with His 
renewing Spirit, that we may become one with 
Him by grace, before we have to appear before 
Him in His glory. 
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SERMON Xr. 



CHURCH MISSIONS.* 



Hebrews, ii. 6. 

" Wliat is man, that Thou art mindful of him ? or 
. the son of man, that TIiou visitest him f 

The words here cited from the eighth Psalm 
suggest how innumerable are the contradictions 
of man's nature. Though created in the image 
of God, he often debases himself below the 
beasts. He was made to rule the inferior crea- 
tion, yet is he often the sport of its power ; and 
diseases spread upward from the animal kingdom, 
which he can neither cure nor avert. He was 
meant to be the representative of that God of 
peace and order, whose ways are perfect, and His 

* Preached on occasion of the Qaeen*8 Letter for the 
Society for the Propagation of the Gk>8pel. a. d. 184S. 
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counsels harmonious; yet how has he filled the 
world with war, discord, and confusion I So that 
his history is made up of bloodshed and rapine ; 
of public misfortunes and private griefs. Well, 
then, might the inspired Psalmist break forth in 
wonder, at the contrast between what man is in- 
tended for, and what he effects : " What is man, 
that Thou art mindful of him ? or the son of man, 
that Thou visitest him ?" 

Now that we may see this truth more clearly, 
let us take it in a particular instance, and consider 
its application to that single community of men 
of whom we ourselves form a part. Take the 
British Empire, the country and the people over 
whom our Queen bears sway, for whose benefit 
you are specially called upon, and see how little 
it answers that purpose, for which the forming 
hand of the Most High created it. And this 
will lead us to think, secondly, what we can do 
for the cure of these evils. 

I. Consider, then, what is meant by the British 
Empire. Your assistance is asked to-day for the 
supply of what is essential for God's worship, 
through that vast portion of it which is called the 
Colonies. We are dealing with a country ex- 
tending over 2,200,000 square miles, about a 
twentieth part, that is, of the land area of the 



XL] CHURCH MISSIONS. 149 

earth. This space is inhabited by one-seventh 
of the children of men — about 123 millions of 
people. Now consider what is the character 
of each individual of these vast masses. Not 
one of them but has inherited that nature of 
our first father, whereby he was distinguished 
from the beasts. Not one of them but is a 
representative and type of that primaeval man, 
God's best and latest work, who came as its 
lord into the expectant creation. In each are 
those endowments repeated, of which their first 
forefather was possessed. Every one of them 
has a mind to conceive and hands to execute. 
Think what Adam was when he came into the 
world. He found it clothed with beauty, peopled 
with innumerable tribes, who illustrated those 
infinite resources of wisdom and love, of which its 
Creator was possessed. But with him there 
entered it the gifts of mind, the faculty of admi- 
ration, the power of speech, the endowments, L e., 
on which art, science, history, government, in 
short, all the varied results of society, are de- 
pendent. 

Now the prospect before us is the infinite 
extension of those gifts, the presence whereof, 
in a single individual, changed that fair but 
unprofitable wilderness into the abode of reason, 
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liiw^ and lore* Here is man, God's great work, 
repeated in more than 120 miDiotid of examples. 
From the parent die is there strnd^ an abundant 
coinage, and in each may the ori^nal impresson 
be discerned. What may not be expected, then, 
when qualities so great are thos infinitely re- 
peated ! If the world was so altered by one Adam, 
what may not these 123 millions of Adams be ex- 
pected to effect ! How will they dig and search 
the secrets of Nature ! What improvement may 
not language and thought attain! Wliat con- 
trivance will there be in their laws; what lofty 
conceptions in literature; in productions what 
beauty; what skill in arts! Look at a steam- 
engine, and see what power a single engineer is 
able to call forth and direct ! Surely there can be 
no limit, then, to the improvements of so numerous 
a society : it muBt by this time have attained per- 
fect happiness and peace. Alas ! and is this the 
case? Does not poverty increase as fast as 
wealth ? Is there not an increasing chasm between 
the different ranks of society, which threatens all 
with ruin ? Arc not some of these many millions 
perpetually required to watch against the violence 
and lawlessness of the rest ? Are not such things 
seen as prisons and gibbets ? Are not these colonies 
which encircle the world, scarce remote enough for 
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the banishment of those who endanger property 
or life? 

Look at any great town where Adam's chil- 
dren are gathered thickly together. What pic- 
tures might you draw there of misery, outrage, 
sorrow, pain, terror, death 1 Its storehouses show 
the prodigality of opulence ; its hovels the cravings 
of want 1 Will those slight barriers always endure, 
which prevent the one from helping itself out of 
the superabundance of the other? Even when 
law is too powerful for violence, as in the favoured 
land we inhabit, there are signs of our common 
fellowship in misery, which cannot be escaped. 
When some unwonted sickness spreads itself 
through our land, does not the thickness of a 
peopled district add intensity to its force ? Are 
the wealthy safe, more than the poor, from its 
assaults? What is this but a memorial of that 
real curse of our nature, which is the true cause 
of all distress? For "by one man sin entered 
into the world, and death by sin." 

All these evils, which are incident to hu- 
manity, are the result of man's guilt. For all 
those who share in Adam's nature, are partakers 
also in the fellowship of his sin. It spreads as 
widely as those endowments of which he was pos- 
sessed. It taints their growth, it neutralizes their 
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utility. Is Adam repeated in this infinite multi- 
tude of his children ; there is an augmentation, 
likewise, in depravity and guilt. Unless this be 
cured, what benefit can result from the increase of 
his family? What good can there be in those 
mighty gatherings together of men, which make 
up the cities of our native land, so long as the 
malignity of each man's sin but gains intenseness 
from the example and influence of his fellow-sin- 
ners ? What benefit in those extensive colonies, 
the frainework of future empires, which our chil- 
dren are compacting throughout the globe, if there 
be in each a seed of ruin, which will only grow 
and strengthen, as the institutions of society 
and the numbers of mankind, ripen and increase ? 
Unless there be some cure for the fallen state of 
man, the increase of society is only the multipli- 
cation of misery and guilt. 

Now this appears to be the feeling to which 
the text gives utterance. "What is man, that 
Thou art mindful of him ? or the son of man, that 
Thou visitest him? Thou madest him a little 
lower than the angels ; thou crownedst him with 
glory and honour, and didst set him over the 
works of Thy hands. But now we see not yet 
all things put under him." There is a contrast 
between God's intentions for man, and his 
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actual state. He has not gained the mastery, 
which was designed for him, over the principles 
of ill. But is this contrast universal ? Is there 
no exception to the guilt of Adam's children t 
Has the humanity which he transmitted been 
never exhibited in a purer state ? Yes, God be 
thanked, there is an exception. The text goes on 
to describe what it is. " We see Jesus, who was 
made a little lower than the angels, for the suffer- 
ing of death, crowned with glory and honour, that 
He by the grace of God should taste death for 
every man." In this single example of man's 
being, was the perfection of nature exempted from 
the partnership of guilt. There came a Man 
into the world, who inherited all those other 
gifts which we likewise derive from Adam, but 
the divine power which dwelt in Him obviated 
that tendency to sin, which all we inherit from 
our fallen parent. For this Man was no other 
than the Second of those three co-eternal and 
co-equal Persons, whom in the unity of Their 
infinite being we worship as God. Without 
leaving that unspeakable glory in which He was 
one with the Father and the Holy Ghost, He 
joined Himself by personal union to man's nature, 
through the taking of the manhood into God. 
He took our whole nature, but without its sins ; 
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He became the new Head of man's race, the 
Second Adam, its better representative, its purer 
parent, the author of its life. " And of His ful- 
ness have all we received, and grace for grace." 

-ft 

Is there sought a remedy, then, for those who 
inherit Adam's nature, in whom his hereditary- 
guilt repeats itself, whose multiplication is but 
the extension of those evils which the Fall intro- 
duced, and the augmentation of that misery, with 
which it infected our collective race ? Where can 
it be found except in union with Him, who 
brought into humanity a better life ? As true, 
real, and extensive as our union with Adam, must 
be our communion with Christ. This only can 
correct that taint, which spreads itself as widely 
as the progeny of the first offender. And through 
what means is this union with Christ to be 
effected ? It is plain how men inherit the natiu'e 
of the first Adam. Their natural birth transmits 
it through the law of their being. No less 
express is Holy Scripture in declaring, that the 
system of sacraments is the appointed means, by 
which the renewed nature of the Second Adam is 
communicated to His brethren. "As many of 
you," says St. Paul, "as have been baptized 
into Christ have put on Christ." The ap- 
pointed purpose of this first sacrament is, that 



XI.] CHURCH MISSIONS. 155 

putting off the ancient nature, which we had from 
Adam, we should put on that new and better 
form of manhood, which is gained from Christ. 
He took our common nature up into Himself, that 
after He had sanctified it, He might give it back 
to us His brethren. So He Himself declares; 
"For their sakes I sanctify Myself, that they 
also might be sanctified through the truth." It 
was as though the waters of some turbulent 
stream were admitted into a reservoir, that after 
they have been cleansed, they might be given 
back pure and bright. So did Christ deal with 
our common manhood, which He took into Him- 
self by His Incarnation, that afterwards He might 
give it back purified to His brethren of mankind, 
through the sacraments of His grace. 

Would you see the whole nature of this pro- 
cess, read the sixth chapter of St. John's Gos- 
pel, where it is set forth at large. " This is the 
bread which came down from heaven, that a man 
may eat thereof and not die. And the bread, 
which I will give is My flesh, which I will give 
for the life of the world." He spake not of course 
of the carnal eating of His material flesh, as though 
it could be broken into morsels, and devoured as 
natural food by man. What He contemplated was 
that supernatural communication of His manhood. 
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which He bestows upon the faithful through con- 
secrated bread and wine in the Holy Eucharist. 
This and the other ordinances of God's grace 
should not seem a strange and incredible means 
for the giving to us of that renewed and purified 
manhood of the Incarnate Son, whereby He cor- 
rects the evils which Adam transmitted. For this 
gift could not come in the course of nature. It 
required some peculiar means for its conveyance. 
We inherit from the first Adam indeed by natural 
right, but what comes to us from the Second is 
by supernatural communication. It is not in- 
credible, then, that Christ should have appointed 
sacraments to be those specific means, whereby 
the renewed nature of the Second Adam is trans- 
mitted. 

And that such is the case Holy Scripture ex- 
pressly declares. For by these means are we 
joined to that Body of Christ, in which all renewed 
men are members. "We are members of His Body,** 
says St. Paul ; " from His Flesh, and from His 
bones." And how are we members of it ? Through 
that actual union which He bestows in the Holy 
Communion. "We being many," he writes to 
the Corinthians, " are one Body, for we are all 
partakers of that one bread." This is the great 
mystery of the Gospel, the one leading fact on 
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which all its blessings are dependent, the very- 
principle of the worid's renewal, the undoing of 
those evils which the Fall produced, the freedom 
and fulness of the Christian covenant. Not of 
course that the gifts which are thus bestowed 
will save the impenitent. That natural alliance 
with Adam was independent of our will; this 
supernatural one with Christ requires its co- 
operation. Nay rather, the very greatness of the 
gift bestowed, is what constitutes the greatness 
of the necessary renewal. To be in Christ is to 
be a new creature ; it is to love holiness, to hate 
sin, to be conformed to God's image, to desire 
His presence, to be fashioned after His likeness. 
What a happy world, where this principle was 
really predominant I What blessings would fill 
that nation, that city, that parish, where this great 
gift, which the Son of God has bestowed upon hu- 
manity, was adequately appreciated and zealously 
improved ! How would it mature and direct that 
industry and intelligence, which distinguishes our 
nation, until the increase of wealth and the ex- 
tension of empire were surpassed by the advance 
of happiness and peace ! But, then, we must each 
of us be truly the image and reproduction of 
Christ, as we are by nature of our fallen parent. 
We must begin by cherishing that gracious influ- 
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ence, which He diffuses, through those means 
whereby He really joins us to Himself, in the 
little kingdom of our own hearts. "My little 
children," writes St. Paul, " of whom I travail in 
birth again until Christ be formed in you." This 
must be aU our effort and all our desire. And 
thus, rising from individuals to our race at large, 
would this blessed principle of Christian fellow- 
ship extend itself, like a tide of holiness and hap- 
piness, throughout the earth. 

Such would be the result if in this British 
empire which ourselves inhabit, the new Man, 
Christ Our Lord, was as truly spread abroad, 
as is the old Adam, with his energy and his guilt. 
Now it is to do something in this work, that by 
the public order of your rulers you are to-day 
solicited. It is that those mighty empires, which a 
few years will see rise up in the colonies of Great 
Britain, may not be altogether unleavened by the 
reforming influence of the Second Adam. No 
greater object is at this time engaging the ener- 
gies of Christians. 

Kemember, then, what is God's purpose for 
our nation, and let it not be frustrated through 
worldliness and sin. Let not the old Adam have 
all your heart; let not luxury and abundance 
and the pride of life, and the things of time, claim 
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your whole attention. For He, who Is the true 
Head of man's race, its real glory, for whose sake 
God spared its sinfulness, and still gives it oppor- 
tunity and amendment. He did not refuse to 
give His life " a ransom instead of many." And 
shall those whom He has redeemed be unmindful 
of His service ? There can be no personal re- 
ligion unless we make sacrifices in Christ's cause ; 
where there is no charity there is no grace, and 
those who seek to keep everything will lose 
themselves. As we have time, therefore, let us do 
good unto all men, and especially unto them that 
are of the household of faith. 
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SERMON XII. 



THE CHRISTIAN TEMPLE. 



St. Johk, iL 19, 21. 

" Destroy this tempUj and in three days I will 
raise it up. But He spake of the temple of 
His BodyP 

Our Lord's words must have made great im- 
pression upon His Jewish hearers. For what 
was there, which they held so sacred as God's 
temple? It was the home of their national 
worship, as well as the centre of individual piety ; 
it was consecrated not only by the traditions of 
the past, but by the hopes of the future. There 
had Solomon worshipped, and Isaiah prophesied ; 
there did Anna and Simeon still abide; there 
was to appear the Messiah, the Saviour of their 
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nation. "The Lord whom ye seek shall sud- 
denly come to His temple." It was a truth, 
therefore, of deep import, which Our Lord com- 
municated, when He spake of that new temple, 
which He had come to raise ; His words implied, 
that the Jewish covenant was already decaying 
and waxing old — that the types of the Law were 
melting into the realities of the Gospel. 

Almighty God is everywhere present. He fills 
heaven and earth, as the cause of their existence, 
as conscious of their state, as upholding them by 
His power. But it has pleased Him to reveal 
Himself to mankind, under those circumstances, 
and with those limitations of place and form, 
which suit the conditions of our finite existence. 
Thus did He discover Himself to Adam and 
Abraham, to Moses and to the Jews. Our first 
father heard " the voice of the Lord God, walk- 
ing in the garden in the cool of the day f the 
father of the faithful "fell on his face," when 
" God talked with him ;" to Moses " God called 
out of the midst of the bush ;" and He abode on 
the Mercy-seat, the consecrated centre of Israel's 
worship. " All the people saw the cloudy pillar 
stand at the tabernacle door : and all the people 
rose up and worshipped, every man in his tent 
door." But something greater was in reserve 
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for the last days. It was God's will to do a new 
thing in the earth. For "without controversy, 
great is the mystery of godliness: God was 
manifest in the flesh ; seen of angels ; preached 
unto the Gentiles ; believed on in the world ; 
received up into glory." 

Now this new manifestation superseded the 
purpose and oflSces of the ancient temple. There 
was a change both in the mode wherein the 
Infinite Being dealt with His creatures, and in 
the circumstances under which His creatures 
discerned His approach. Till then there had 
been nothing in the revelations of God to man, 
which implied that one Person in the Divine 
Trinity, more immediately than another, had been 
the author of our blessedness. We know that 
it was the Eternal Word, by whom the worlds 
were made, and that His glory also was beheld by 
Isaiah; but we are not justified in saying that 
God the Father, and God the Holy Ghost, did 
not take part in that which was effected by the 
Co-equal Son. For Our Lord was not as yet 
the Mediator between God and man, seeing that 
as respects His Divine nature He is altogether 
equal with the Father. And that which God 
vouchsafes to work externally to Himself, and in 
created beings, is the work of the whole God^ 
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Lead ; it were rash to ascribe it to One Blessed 
Person, rather than to another. But now came 
an alteration. An event took place, which en- 
ables us to discriminate between the operations 
and agency of the Son, who was sent, and of the 
Father who sent Him. For though the whole 
Blessed Trinity participated in will and by 
sympathy in the work of redemption, yet was it 
God the Son who became Incarnate, and not 
God the Father, or God the Holy Ghost. And 
thus did One Person in the glorious God-head 
reveal Himself as the especial author of man's 
salvation ; " the Word was made Flesh and dwelt 
among us." 

And as this wonderful economy was a new 
thing in the relations of God to man ; so did it 
alter and recast all the relations of man to his 
Maker. For the new channel of access, which 
was thus aflForded, superseded all media whereby 
God had before been approached by mankind. 
Henceforth there was "one Mediator between 
God and men, the Man Christ Jesus." "Neither 
is there salvation in any other ; for there is none 
other name under heaven given among men, 
whereby we must be saved." Therefore is He 
" the Mediator of a better covenant." " God is 
in Christ, reconciling to Himself the world," 
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The temple of Our Lord's Humanity has super- 
seded all other methods, through which God 
might be addressed, or whence His glory could 
be discerned: our access is by this "new and 
living way, which He has consecrated for us 
through the veil, that is to say. His flesh." 

The truth, then, which Our Lord sets forth in 
the text is, that His Manhood was designed to 
supersede all those means of intercourse, which 
the mercy of God had hitherto opened to man- 
kind. Listead of the Voice which had spoken 
to Adam, or the Shape which had appeared to 
Abraham, or the tabernacle round which the 
tribes of Israel worshipped, we have that better 
Temple, which was fashioned by the power of the 
Holy Ghost in the Virgin's womb. This is that 
^Hrue tabernacle, which the Lord pitched, and 
not men." And of this we have a remarkable 
indication in the altered application of two of 
those Ten Commandments, which were pro- 
nounced under circumstances so solemn, when 
God spake and added no more. For why do we 
assemble on the first day of the week, in place 
of that which had been devoted to the re- 
membrance of the creation, but because the 
raising of Christ's Body from the earth was a 
second and more glorious act than the very rear- 
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ing of a world! And how could the Apostles fall 
down and worship their present Master, save 
because in His Person that law had been reversed, 
which forbade the worship of any created form ? 
The Israelites " saw no manner of similitude in 
the day that the Lord spake in Horeb out of the 
midst of the fire ;" for no created substance was 
as yet entitled to participate in that adoration 
which belonged to God alone. But it was other- 
wise, so soon as God Himself was manifest in 
the flesh. The temple of Our Lord's Manhood 
was truly entitled to that reverence, which no 
creature could possess. For it shares by per- 
sonal oneness in His glory, of whom it was de- 
clared, "let all the angels -of God worship Him." 
Such is the dignity which has been bestowed 
even upon created substance, through the taMng 
of the manhood into God. So is it at present, 
as St. John was instructed, for he beheld when 
the powers in heavenly places " fell down before 
the Lamb" "that was slain," as "before Him 
that liveth for ever and ever." So will it be 
through the countless ages of eternity ; since the 
majesty of our ascended Head has been associated 
with Godhead by an alliance so intimate, that 
the very sacredness and splendour of heaven arc 
enhanced by its presence* "I saw no temple 
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therein; for the Lord God Almighty and the 
Lamb are the temple of it. And the city had no 
need of the sun, neither of the moon to shine in 
it ; for the glory of God did lighten it, and the 
Lamh is the light thereof." And well, then, may 
His brethren upon earth join company with the 
heavenly hierarchy ; well may they faU prostrate 
before Him that was slain, and has redeemed us 
to God by His Blood out of every kindred, and 
tongue, and people, and nation; ^Hhat at the 
name of Jesus every knee should bow, of things 
in heaven and things in earth, and things under 
the earth, and that every tongue should confess 
that Jesus Christ is Lord to the glory of God 
the Father." 

The signal and peculiar blessing of the Chris- 
tian economy is attested, then, by that modifica- 
tion of the Divine law, which followed of neces- 
sity when the creature was associated in the glory 
of the Creator. It resulted from that great 
change in the dispensations of the Most High, 
which was announced and celebrated by the 
Angelic Host, but of which God only was the 
cause. " The Holy Ghost shall come upon thee, 
and the power of the Highest shall overshadow 
thee." Then was reared that Temple of Christ's 
Manhood, which ever since has been the centre of 
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all Christian worship. Here is the channel of 
all divine gifts ; the sole road of access to God. 
Let us dwell somewhat on those new relations 
which were thus brought about, and consider 
what are the errors, through which this great 
truth is liable to be obscured. Such errors will 
be found no doubt in two directions, some arising 
from the superstition, others from the irreverence 
of mankind. From superstition came those 
groundless modes of worship which were pre- 
valent among the heathen, whereby they fancied 
they could secure that access to God, which this 
true Mediator only can bestow. But as this 
error was more prevalent in simple, so is the 
opposite one in civilized times. The tendency of 
a cultivated age is to deny the necessity of any 
created medium of communication with God, and 
to trust rather to that natural relation, whereby 
the spirit of man can mount up to his Spiritual 
Creator. 

There is no instance in which this tendency 
can be discerned more clearly, than in the popular 
estimate of the Holy Eucharist. The Holy Eu- 
charist is a characteristic ordinance of the Gospel, 
for it follows from that peculiar doctrine of the 
Incarnation, which the wit of man could never 
have devised. That God should have taken an 
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human form was a thing often suggested^ and 
readily believed ; but that God should actually 
have become man, was never thought of till it 
came to pass in Jesus of Nazareth. Its perti- 
nence could not have been discerned, nor its 
effects anticipated, without reference to those 
other truths — the common nature of man — ^his 
hereditary sin — ^the new birth of grace — which 
were brought to light by the Gospel. Now that 
Our Lord should impart that purified humanity 
which He has consecrated in Himself, that the 
Body which He has sanctified, should become 
spiritual food for those who have been quickened 
through the new birth of Baptism — all this is 
plainly in consequence of His coming in the flesh, 
and, therefore, like His Incarnation, is peculiar to 
the Gospel. And there is much in it which is 
eminently humbling to the pride of nature, and, 
therefore, which the carnal man is unwilling to 
receive. For it is directly opposed to that love 
of independence which is natural to man, and 
after which a civilized and cultivated age espe- 
cially aspires. 

The doctrine of the Holy Eucharist, as it was 
taught by Our Lord and received by His Apos- 
tles, is that the Human Body, which He took in 
the Virgin's womb, is the food, by which the new 
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nature which was bestowed in Baptism is nour- 
ished and strengthened. Besides that natural 
presence which this Body possesses in heaven, it 
has likewise a presence which is above nature, in 
such places, and after such a manner as He wills. 
And His will is that it should be present under 
the form of bread and wine, when those simple 
elements have been consecrated by His priests. 
Its presence, therefore, is not carnal or material, 
if by material or carnal we mean discernible by 
the senses, but it is not less real than if the Body 
which was broken, and the Blood which was shed, 
could be thus discerned. For the very same 
Body which is present in Heaven in its natural 
place and order, is present supematurally on the 
Altar after benediction by the priest; and the 
supernatural manner of its presence is the very 
ground of that benefit, which it is calculated to 
produce. For " This is the bread, which cometh 
down from heaven, that a man may eat thereof, 
and not die." " And the bread which I will give 
IS My flesh, which I will give for the life of the 
world." "As the living Father hath sent Me, 
and I live by the Father, so he that eateth Me, 
even he shall live by Me." 

Now that which makes this doctrine so espe- 
cially revolting to the pride of nature is, that it 



170 THE CHRISTIAN TEMPLE. [Sbbx. 

renders men dependent on the intervention of 
their brethren, and on the offices of the Church. 
There are some acts of hmnility, which are easy 
to mankind, and some which are difficult. To 
humble ourselves before God is of the first kind, 
for what human being who has a glimmering of 
reason, can think of arraying himself against his 
Maker ? Is it not He, in whom " we live, and 
move, and have our being?" Besides, so long as 
God is not pleased to interfere in any apparent 
manner, so long as He speaks to us only through 
our private consciences, to submit ourselves to 
Him is to admit the supremacy of a judge, whom 
we carry in our own bosoms. Put the volume of 
Scripture into men's hands, and what is there 
which is humbling in interpreting it as we will ; 
allow men to be their own judges, and who need 
fear to answer in so favourable a court ? To ad- 
mit, then, the absolute supremacy of God, to allow 
that we can only be saved through Christ, to con- 
fess that we share that weakness which is com- 
mon to all men — ^these are confessions which, 
though true and important, yet cost absolutely 
nothing ; they are like the air we breathe ; they 
are accepted without effi3rt, and as matter of 
course. 

But it is quite the contrary when we are called 
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upon to humble ourselves before men. Then we 
come at once to that which is trying and difficult. 
This submission to a fellow-creature, whose ex- 
istence is as palpable as our own, goes against 
that love of independence which is inherent in 
our nature. And hence arises the popular repug- 
nance to the doctrine of Our Lord's Eeal Pre- 
sence. If this doctrine were put forth merely as 
a mystical truth, unconnected with any practical 
results, if men were only called upon to admit 
theoretically that Our Lord's Body was present 
everywhere, so that those who thus realized His 
presence, were in some unknown manner put into 
connexion with Himself, there would be no diffi- 
culty in allowing such an abstract, inoperative 
tenet. But it is the practical nature of this doc- 
trine, of which men have an instinctive abhor- 
rence. To suppose that a real work is Avrought 
by the consecration of a priest, that real power 
attends the blessing of a Bishop, that simple 
elements attain such sacredness, as to convey a 
gift which is essential to man's salvation — ^this is 
to give an authority to our fellow-creatures, which 
carnal nature is unwilling to admit. Hence the 
hostility which is felt to the doctrine of Our 
Lord's Real Presence, and which this truth, more 
almost than any other, seems to excite. Sects 
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of every varying hue can live together in peace ; 
but against this doctrine they take up arms as 
against a common enemy. At its very name^ 
contempt ripens into hatred, and unbelief into 
blasphemy. 

Now although this love of independence is the 
besetting fault of a civilized age, yet some of its 
arguments are the very same, which were pre- 
valent of old time among the heathen. Such 
is the indignation at the exclusive spirit which is 
attributed to the Church of God. What is there, 
it was anciently asked, in the Jewish nation, 
which argues a right to claim the peculiar patron- 
age of Heaven? "Who are they among the 
gods of these lands, that have delivered their 
land out of my hand, that the Lord should de- 
liver Jerusalem out of my hand?" The very 
same feeling shows itself among the opponents of 
sacramental grace ? Do they not appeal to their 
triumphs in the domain of reason, or in the sphere 
of social life ? Is there any superior wisdom, it 
is asked, among those who are called Catholics I 
Have they been more successful than others in 
the cultivation of the intellect, or in extending 
the- happiness of mankind? Consider the arts by 
which nations are civilized, and the laws on which 
depend the peace of society, and you will find no 
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superiority among those who enjoy that fancied 
blessing, which is conferred through sacramental 
oneness with Christ. 

Such are the appeals which are made, and not 
without plausibility, to the effects of civilization, 
and to the social blessings of life. It was so in 
early times, for who can deny that God's chosen 
people were neither the most distinguished for 
arts nor the most successful in arms. They occu- 
pied but a poor comer of an unimportant coun-' 
try, and were the prey successively of all their 
neighbours. " Are not Abana and Pharpar, rivers 
of Damascus, better than aU the waters of Israel ?" 
And in consequence men deny the reality of a 
gift, which seems so unprofitable. They either 
refuse to allow any force to the oflSce of the 
Church, or at least that full force which is claimed. 
What need have we, it is said, of the priest's con- 
secration, since we can realize the true Christ in 
ourselves ? Is it not the very purpose of faith to 
lay hold on that which is absent, and is it not a 
more spiritual conception therefore of the Supreme 
Being, when, without requiring His actual ap- 
proach, we attain His presence by the action of 
our own minds ? The image which can be formed 
in the heart is far richer, nobler, purer, more 
divine, than anything which words can express, 
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and why should it not be preferred to those simple 
elements which have been blessed by priestly 
hands? Such has ever been the language of 
heretics, who are wiser in their own fency than 
the Word made flesh, and imagine their system 
more spiritual, than that which God the Holy 
Ghost gave to the Churches. Thus do they re- 
solve the Incarnation into a figure of speech, and 
make the action of Our Lord's Flesh an illusion. 
For such is the real result, when His Humanity 
is denied to be the true channel of grace, and 
the means of access to God. This is the very 
error which beset the dawning of the Gospel, and 
which was denounced by the beloved Apostle, as 
the spirit of antichrist, " Every spirit that con- 
fesseth not that Jesus Christ is come in the fleshy 
is not of God." 

But there are others, who, without denying ail 
influence to Our Lord's Humanity, or applying 
that sacred name merely to the image which they 
" set up in their hearts," yet refuse to allow that 
the very Body, which was taken of the Virgin, 
and which has its natural presence in heaven, 
can be bestowed under those consecrated forms, 
which the Church administers. It is to make 
that glorious Body too cheap, they think, to be- 
stow it so widely: and such presence is sup- 
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posed inconsistent with the very conditions of a 
created substance. As if He, who fed the mul- 
titudes with five barley loaves, could not make 
His Presence as wide as the wants of His people ; 
or as if the mercy of our Divine Head was not 
large enough for all His members. For surely 
that Body, which the stone could not confine, 
and which has ascended to the Right Hand of 
God, must have supernatural, as well as natural, 
qualities ; if it has a presence which is according 
to nature, in place and form, it may have a pre- 
sence which is above nature, and independent of 
them. And why should it be thought that God's 
blessings become vulgar by their abundance, 
since light, the most diffused, is the purest of 
essences? The very fact, assuredly, which the 
text declares is, that Our Lord's Body, which 
was slain, is the true shrine of Hia blessings. He 
has consecrated it to be the medium whereby His 
gifts are dispensed, and it is because it is the 
same Body which He sanctified in Himself, that 
it is the means of sanctification to His brethren* 
The faith of the ancient disciples in this matter 
was expressed by one of those practical indica- 
tions which are more effective than argument ; 
they showed themselves to believe Christ's Body 
to be present, by worshipping Him. " No man 
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receives," says St. Augustin, " who has not first 
worshipped." This, no doubt, is the decisive 
proof whether men suppose the outward form 
to be truly accompanied by any inward thing; 
and that thing the Body of Christ. And pro- 
bably it is thus only that the truth of a Eeal 
Presence can be adequately impressed on ordinary 
minds. They need some mode of conviction 
more obvious than reasoning. Now if this Body, 
which is present under the veil of sacraments, 
be the very same before which the Apostles fell 
down in worship, why should we render it less 
honour than is paid it at this very moment by 
those exalted spirits who surround the throne? 
How can less be its due, or what evil can be 
engendered by a tribute so suitable? 

But it is said, if Christ's Body be entitled to 
worship, when it is present upon the altar, why 
not after it has been received by the faithful; 
and thus the whole mystical body of Christ will 
share in that reverence which is due only to its 
Head? But by the act of receiving Christ's 
Body, the bond of consecration is burst, which 
united it to earthly forms: henceforth His 
sacred Body becomes the food of the soul, and 
the earthly covering which is left behind, re- 
turns to the meanness of its natural functions. 
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The presence, therefore, of Christ with His Saints, 
is that spiritual presence, which results from the 
gift of His Body : it differs altogether from that 
Personal alliance, which He effected in Himself, 
through the taking of the manhood into God. 
No doubt all the honour which is due to Christ's 
members arises from their relation to their Head ; 
He is "glorified in His Saints," and "admired 
in all them that believe." But however great 
may be the honour due to the Saints, the distance 
is infinite between the servants and their Lord. 
Whereas that created Body which He has asso- 
ciated with Himself, is entitled to the self-same 
reverence which we owe to Him : He has made 
it the very t^nple of His Godhead, that it may 
be the medium of His gifts, and the object of our 
worship. 

Again : This consecration #f His Manhood to 
be the channel of His gifts, may answer one fur- 
ther objection, which has sometimes been alleged 
against the truth of Our Lord's Real Presence. 
Our Lord's promise, that He would be especially 
present, is not designed, it is said, to apply 
to His Manhood, but merely to the presence 
of that Divine Nature, which makes its ap- 
proach not in body but by power. And such 
an interpretation is supposed to ftdfil the con- 

N 
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ditions of His promise, for how else could God 
the Father be said to be especially present under 
the ancient covenant, or the Holy Spirit under 
the newt No doubt this interpretation would be 
sufficient, if it were God the Father only, or God 
the Holy Ghost, whose presence were promised 
under the Gospel. The ground of its insuffi- 
ciency is, that there is an especial promise of His 
Presence, who has taken our nature to be the 
peculiar medium of His approach. Since He has 
promised, therefore, that He will be present with 
His disciples, even to the end of the world, we 
may not exclude that condition, which is cha- 
racteristic of His acfion, and inseparable from 
Himself. No doubt His promise includes all those 
means of influence, whereby He mercifully visits 
His servants. It does not exclude such exercises 
of His power, as ^at whereby He grafts new 
members into Himself by Baptism, through the 
operation of the Holy Ghost. It includes all 
those gracious visitations, as gentle and imper- 
ceptible as the dew, which temper the desert- 
journey of His Saints in their pilgrimage towards 
Canaan. But its furthest, ftdlest, most emphatic 
accomplishment is in that ordinance, where- 
by, through the gift of His Body, He bestows 
Himself, God and man, to be the food of His 
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people. Elsewhere He is present by influence; 
but there through that Body, which He has 
made one with Himself. The boundless uni- 
verse is His domain, because He fills it by His 
presence and upholds it by His power. But 
His Body is Himself. He has consecrated it 
to be the temple of His glory, and the means 
of His approach. 
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SERMON XIII. 



THE CHBISTIAN SACRIFICE. 



KOMANS zii. I. 

"/ beseech you^ therefore^ brethren^ by the mercies of 
Gody that ye present your bodies a living sctcri- 
Jice, holyy acceptable unto Gody which is your 
reasonable serviceJ^ 

The Apostle's object is to contrast the living 
service of Christian piety, with the slaughtered 
victims which were presented upon Jewish altars. 
His words remind us how pure should be the gift, 
and how careful the preparation. For this the 
ancient Law had made exact provision: "your 
lamb shall be without blemish, a male of the first 
year." " It shall be perfect to be accepted, there 
shall be no blemish therein." And the point was 
guarded, as we might expect, by the rigorous 
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punctuality of Jewish usage. Their writers* enu- 
merate fifty particulars, which might derogate 
from the perfection of the victim, and, therefore, 
from the eflScacy of the service. But we have a 
sufficient, though simpler rule, in the Epistle to 
the Hebrews : " Let us draw near with a true 
heart, in frill assurance of faith, having our hearts 
sprinkled fi*om an evil conscience, and our bodies 
washed with pure water." 

The last condition is attainable enough, so far 
as refers to the mere purification of the body, 
though no doubt there is an allusion to that mys- 
terious gift, which is bestowed upon the soul 
through the waters of Baptism. For the body at 
all events may be washed from such pollutions as 
defile and deform it. But is it so easy to purify 
the soul ? Is the conscience so readily cleansed 
from its defilements? Even if men are happy 
enough not to be burthened by those deadly sins, 
which cut them off fix)m grace— even if they do 
not need, therefore, such special foi^veness as 
the Church is authorized to convey — ^yet who is 
there who can affirm his body to be that holy sac- 
rifice, which is acceptable to God ? Those whose 
consciences are not " troubled with any weighty 

* Vid. Maimonides de Ingress. Sanctnarii cap. 7. as eited in 
Bochart's Hieros, voL L p. 583. 
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matter," are often the very persons who are most 
sensible of their own defects. The whiter the 
garment the more visible is the least spot. It 
might be difficult to comply with the exactness of 
the Jewish ritual ; but still harder is it to satisfy 
the perfect law of God. " Who can tell how oft 
he offendeth ? O cleanse Thou me from my secret 
faults 1" It had been better, we are ready to say, 
to remain under the rigour of the ancient cere- 
monial, than to be chosen to that nobler service, 
which the very conditions of our state make it 
impossible to perform. 

But is there no son of Adam who can offer the 
sacrifice which is demanded of our race? Is 
there none whose perfect purity might render him 
in truth a holy and acceptable sacrifice? Yes, 
surely there has been one such. One man there 
has been, whose holiness admitted of no increase, 
whose obedience stood in need of no excuses. 
"When He cometh into the world He saith, 
Sacrifice and offering Thou wouldest not, but a 
Body hast Thou prepared Me: in burnt offer- 
ings and sacrifices for sin Thou hast had no 
pleasure. Then said I^ Lo I come to do Thy will, 
O God." " By the which will we are sanctified, 
through the offering of the Body of Jesus Christ 
once for all." This, then, is the only pure and 
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perfect sacrifice ; all others are in their nature de- 
ficient and incomplete; unable to support the 
exactness of the Divine scrutiny; unworthy in 
themselves of the holiness of God. If we would 
comply, then, with St. Paul's injunction, it must 
be by taking advantage in some way of that purer 
humanity, which alone fulfils the conditions which 
he suggests, and is an acceptable sacrifice to God. 
Let us consider how this sacrifice is offered, and 
by what means we may be enabled to plead it as 
our act, and to veil our defects in the fulness 
of its efficacy. 

I. The notion of a sacrifice suggests various 
heads of inquiry, through which its nature may 
be more adequately appreciated. Of what does 
this sacrifice consist? by whom is it offered I 
where, and in what manner? 

The only true and perfect sacrifice, as the 
Epistle to the Hebrews tells us, is " the offering 
of the Body of Jesus Christ." All others are 
either typical, like the oblations of the Law, or 
imperfect, like the obedience of Christians. And 
it was the characteristic of this sacrifice, that it 
needed no repetition: it was slain once, that it 
might be offered for ever. For " once in the end 
of the world hath Christ appeared to put away 
sin by the sacrifice of Himself." And by doing 
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8O9 did He inaugurate an eternal priesthood: 
" The Lord sware and will not repent, Thou art 
a priest for ever after the order of Melchisedec." 
Now since " every high-priest is ordained to offer 
gifts and sacrifices, it is of necessity that He 
should have somewhat also to offer." And what 
is His offering, save that Humanity which He has 
exalted to His Father's right hand f The Body 
which murderous hands nailed to the cross, is 
presented by Our Great High-Priest in Heaven. 
He joined it to Himself inseparably, by the 
taking of the manhood into God: and through 
His Ascension where He was before, He pleads 
it as a perpetual offering. So are we taught 
by him who was privileged to discern the glories 
of the true temple : " I beheld, and lo in the 
midst of the throne, and of the four beasts, and 
in the midst of the elders, stood a Lamb as it 
had been slain." And the host of the redeemed 
bears witness to His aets by its perpetual adora- 
tion : ^^ Thou wast slain and hast redeemed us to 
God by Thy blood, out of every kindred, and 
tongue, and people, and nation." For having 
"offered one perpetual sacrifice for sin. He sat 
down at the right hand of God." 

The true sacrifice, then, consists of that Body 
of the Son of God^ which He took that He might 
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be a ransom for sinners. It was offered once 
upon the cross as the great sm-offering; its blood 
was sprinkled upon that cruel altar; it is pre- 
sented continually in Heaven as the perpetual 
ground of our peace ; an offering and a sacrifice 
to God for a sweet-smelling savour." Its con- 
tinuance expresses the lasting nature of that 
work of Mediation, which the Word became In- 
carnate to discharge ; He took Humanity never 
to lay it aside, that He might be the eternal re- 
fuge of His people. " The Lamb, which is in the 
midst of the throne, shall feed them, and shall 
lead them unto living fountains of waters." 

And as the perpetual continuance of Our 
Lord's Humanity indicates the nature of that 
sacrifice which is to be presented, so likewise does 
it explain by what Priest it is to be offered. For 
^* we have a great High-Priest that is passed into 
the Heavens, Jesus, the Son of God." He is 
"set on the right hand of the throne of the 
majesty in the Heavens ; a minister of the sanc- 
tuary, and of the true tabernacle, which the Lord 
pitched, and not men." It is by virtue, that is, of 
the human nature which He took as His earthly 
tabernacle, that He still acts as our Priest in 
Heaven. For His Divine nature would not 
qualify Our Lord to be a Priest on behalf of man- 
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kind^ since according to this nature He is one 
with the Father, and does not stand, therefore, as 
Mediator between God and man. It was by 
taking man's nature, and thus becoming " a little 
lower than the angels," that Our Lord placed 
Himself between God and man, and qualified Him- 
self to be a Priest on behalf of His brethren. 
For a Priest is only a Mediator in action. So 
that it is in and through His man's nature, that 
the Eternal Word is the High-Priest of mankind. 
This ofl&ce belongs indeed to a Divine Person ; it 
is the Eternal Word alone who could sustain it ; 
but He sustains it by virtue of that manhood, 
which makes Him lower than the Father. He 
consecrated humanity to this function by the 
taking it into God. 

That Our Lord's humanity, therefore, was 
never to be laid aside, is the truth revealed when 
it is declared, that " He ever liveth to make inter- 
cession for us." "For such an High-Priest be- 
came us, who is holy, harmless, undefiled, separate 
from sinners, and made higher than the heavens." 
Thus is He free from those imperfections by which 
the Jewish Priests were necessarily impeded. 
Of them it is recorded, that lest they should omit 
some particular, which was essential to the effi- 
cacy of their service, the chief members of their 
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Sanhedrim were wont to remind them, before 
they entered the temple to execute the greater 
behests of their ministry, " we bind thee by an 
oath, by Him, whose name dweUs in this house, 
that thou change nothing of all the particulars 
which we have told thee."* And this said, they 
wept, as they allowed him to depart; and the 
High-Priest also took leave with tears, as mindful 
of the infirmity of mere human ministers. But He, 
who offers our perpetual sacrifice in the heavenly 
temple, needs no charge from His brethren. For 
He " needeth not daily, as those high-priests, to 
offer up sacrifice, first for His own sins, and then 
for the people's ; for this He did once, when He 
offered up Himself." Their usagef was perpetually 
to sanctify their hands and feet before they pre- 
sented themselves in the sanctuary of God ; but 
His hands and feet were bathed once for all in 
His own precious blood. For not " by the blood 
of bulls and calves, but by His own blood He 
entered in once into the holy place, having 
obtained eternal salvation for us." 

And this leads, further, to the thought, that the 

* Brannii de Sanctitate Fontif. magm. xxxrii. Ugolini yoI. 
xii. p. 192. 

t In ministerio sanctuarii in sanctuario sanctificabat manos 
suas et pedes suos, et postea ministrabat. Siphri. Ugolini voL 
XY. p. 280. 
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place where the true sacrifice is perpetually offered, 
18 none other than that heavenly court, where St. 
Stephen saw ^^ the Son of Man standing at the 
right hand of God." " For Christ is not en- 
tered into the holy places made with hands, 
which are the figures of the true ; but into heaven 
itself, now to appear in the presence of God for 
us." His Body was the tabernacle which He 
transferred into that higher region, when He rent 
the veil of His Flesh, and ascended up on high. 
Nor is the manner in which our ascended 
Head makes intercession less worthy of remark. 
He intercedes as a Priest. This is the manner in 
which the sacrifice is offered. The function of a 
priest in the service of God's temple was charac- 
terized by this circumstance, that its efficacy 
depended on the performance of an action. The 
victim which was brought was heaved by the 
priest, or waved by him, and its blood was poured 
out or sprinkled on the altar ; the priest's office, 
as Moses laid it down, did not prescribe any words 
which were to accompany the act — ^the act itself 
was the full work of priestly intercession. And 
the later Jewish* usage assigned nothing to the 
priest but the act of oblation, while the Levites 
around sang the psalm of adoration. And so ia 
* Mischna. Pesachim. y. 7. 
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it in the service of the heavenly temple, as it is 
described by St. John. The saints around he 
saw fall down before Him that sat on the throne, 
and worship Him that liveth for ever and ever. 
But the office of Our Great High-Priest is to 
present Himself, the true oflTering and sacrifice for 
the sons of men. ^^ I looked and lo, a Lamb 
stood on Mount Sion, and with Him an hundred 
and forty and four thousand having His Father's 
name written in their foreheads." It was other- 
wise " in the days of His Flesh," when as yet He 
was perfecting that man's nature, which was fitted 
by suffering for its great work. Then He " made 
intercession with strong crying and tears, and 
was heard in that He feared." But now His 
mediatorial office has attained its completeness: 
His Priesthood is the presenting of Himself be- 
fore the throne of God. The surrounding saints 
may intercede by words, but the Great High- 
Priest intercedes by action. Therefore, did He 
teach His disciples, that they were no more to 
address Him as one man might another, nor 
would stand in need of those individual requests, 
which as a man He had offered for them to God ; 
all such relations were henceforth to be merged 
in the one act of His Priestly intercession. " In 
that day ye shall ask Me nothing. Verily, verily, 
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I say unto you, whatsoever ye shall ask the 
Father in My name, He will give it you." " At 
that day ye shall ask in My name ; and I say not 
unto you that I will pray the Father for you ; 
for the Father Himself loveth you, because ye 
have loved Me, and have believed that I came 
out from God." 

n. Such is the nature of that sacrifice, which 
alone is worthy of the majesty of God ; such the 
Priest by whom it is offered; the place and 
manner of its oblation. But how can we pai^ 
ticipate in this act, and thereby obtain accept- 
ance for our imperfect offerings? How is the 
sanctity of our perfect Head to give value to His 
imperfect members ? Is it only in fancy and by 
thought; or can the offering of ourselves have 
any real relation to this effectual intercession? 
If not, all Christian worship is visionary and il- 
lusive; less real than that preparatory system, 
which was administered by the sons of Aaron. 
But it is not so : the service of Christ's Church is 
something real and effective ; it has pleased God 
to give us a true mode of participating in this 
great work, and thereby to confer sacredness on 
our own imperfect offerings. 

The mean whereby we take part in the per- 
petual action of Our Great High-Priest is that 
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ordinance of the Holy Eucharist, which has ever 
since, therefore, been called the Christian sacrifice. 
For "as often as ye eat this bread and drink 
this cup, ye do show the Lord's death till He 
come." The principle on which this relation de- 
pends, is that Real Presence of Our Lord, from 
which all Christian worship derives its sanctity 
and importance. For that self-same sacrifice * 
which Our^ Lord perpetually presents in the 
heavenly temple. He presents through the minis- 
try of His priests, wheresoever the Holy Sacrifice 
is ministered in His name. For it is the same 
Body which is present naturally before the throne 
of God, and in a manner above nature on the 
thousand altars of the Church below. And since 
it is one priest and one victim, those who par- 
ticipate in that service which is rendered upon 
earth, participate also in that work which is 
transacted in heaven. 

We may illustrate the gift of God's mercy, by 
the manner in which British law is administered. 
Its theory is, that justice is ministered at the 
King's Gate to all by whom it is demanded. 
But lest his more distant subjects should be 
unable to come so far to seek it, the same court 
which has its seat and centre near the Royal 
mansion, transfers itself from time to time into 
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the provinces, and brings justice home to the 
wants of the people. Now in the court of heaven 
Our Lord is present in His glory — it is the centre 
of the universe, the palace of the Great King — 
but not less truly is He present by the oblation 
of Himself, in all the provinces of His earthly 
empire ; and the Church Catholic is the extension 
of the kingdom of heaven. 

And hence we may perceive why the Holy 
Eucharist is spoken of so peculiarly as the 
Christian sacrifice. There are other ordinances 
of great moment in the Church. Baptism admits 
new members into Christ's Body. Confirmation 
seals the baptismal blessing; the natural rela- 
tions of mankind are consecrated in Holy Matri- 
mony; the acts of public prayer express the 
collective life of the Christian community: but 
none of all these are called the Christian sacri- 
fice, in the same sense as the Holy Eucharist. 
For in other ordinances there is the remem- 
brance of Christ absent, but Christ present is 
bestowed only in this. Other ordinances have 
the presence of Christ's power, but the Holy 
Eucharist has the power of His presence. And 
since the humanity of our ascended Head is the 
sole real offering which is worthy to be pre- 
sentedy it is in that ordinance only, wherein 
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Christ bestows Himself, that any true oblation 
can be offered to God. All our acts are ren- 
dered acceptable through the intercession of our 
Heavenly Head ; but He has given us this ordi- 
nance as the means whereby His intercession 
itself may be extended into the regions of our 
earthly service. Here it is, therefore, that we 
join in the worship of the Saints in bliss; we 
share in that act which the Great High-Priest 
is performing on high ; and holy places upon 
earth, become truly the ante-chamber of Heaven. 
So that it is no figurative expression that, " with 
Angels, and Archangels, and with all the com- 
pany of Heaven, we laud and magnify God's 
glorious name :" the words do but express the 
peculiar nature of that ordinance, with which 
the immemorial usage of the Church has associa- 
ted them. 

And this circumstance suggests the peculiar 
advantage which is gained by participating in the 
sacrifice of the Holy Eucharist, as contradistin- 
guished from that act of communion, with which 
it is combined. For whatever consequences result 
from Christ's acts of intercession in Heaven, the 
same attend that oblation of Himself upon earth, 
with which it is identical. It is one Priest, 
and one victim; and, therefore, is it one ser- 
o 
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vice, which is shared by men upon earth, and by 
Saints in Heaven. Now, if the Saints in bliss 
stand in need of His continued intervention, how 
much more is it required by earthly sinners ! 
It is a more glorious presence which is bestowed 
above, where His majesty is manifest to His ran- 
somed servants ; but not less real is that presence 
in Holy Mysteries, of which faith is our infor- 
mant. And, therefore, says St. Chrysostom, 
^^when the whole people stands with uplifted 
hands, a priestly assembly, and that awful sacri- 
fice lies displayed, how shall we not prevail with 
God by our entreaties I" 

The Holy Eucharist, then, is that method, 
which Our Lord has been pleased to appoint, 
whereby we may participate in His perpetual 
intercession. It gives efficacy, therefore, to all 
other acts of service, and associates the worship 
of the Church on earth, with that of the Church 
in Heaven. What is done in this service by His 
priests, is identical with that which our Great 
Head Himself does in person. And hence we 
may see, in conclusion, how Christians them- 
selves can be that living sacrifice, of which the 
Apostle speaks ; how their acts can be available, 
and their persons accepted. For if the Great 
High-Priest offers up Himself, may He not be 



I 

[ 



Xin.] THE CHRISTIAN SACRIFICE. 195 

said to offer up all His members ? And are not 
Christians members of Christ's Body, "the ftd- 
ness of Him that filleth all in all?" Though 
they may be unworthy, then, in themselves ; yet, 
as members in Him, they are a worthy sacrifice. 
For so long as they continue to be living mem- 
bers of His Body, they are in some sort a part of 
Himself. "The whole society and congregation 
of the Saints is offered to God by its Great 
High-Priest, who offered Himself for us in His 
passion, that we might be the Body of so great a 
Head."* Here, then, is the acceptableness of 
the Saints ; here is the Church's ground of con- 
fidence. If His servants venture to present them- 
selves, as a living sacrifice to God, it is only be- 
cause they are members of Him, by whom alone 
they can be acceptably presented. Through the 
efficacy of His Body, which was slain, does He 
offer up His Body, which is sanctified. Thus 
only does it gain that merit which may avail for 
its acceptance, and become the unblemished offer- 
ing which can be presented to God. 

The attention, then, which is paid to the Eu- 
charistic sacrifice, will depend upon the impor- 
tance which is attached to the intercession of 
Christ. For its efficacy depends upon the truth, 
* S. Aug. De Civitate Dei, x. 6. 
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that His crucified Humanity is the only thing of 
intrinsic value, which is offered on our behalf 
to God. It is the earthly expression of that 
heavenly act, which is transacted by Our Great 
High-Priest before the throne of God. Even 
the Saints above, though they shine with a real 
light, yet have "washed their robes and made 
them white in the blood of the Lamb." To 
them it is given to associate themselves with His 
acts, as things of which they have a sensible 
manifestation: they "follow the Lamb whither- 
soever He goeth." For it is by acts, and not 
merely by words ; as a Priest, and not merely as a 
Friend ; as the one Atonement, and not merely as 
an influential Associate, that the Head of man's 
race intercedes for His brethren. And not for 
those only who can join in His act, as that which 
is displayed before them, but for us also, who 
" walk by faith and not by sight," and on whom 
His presence is bestowed only under the veil of 
sacraments. For His care is not only for the 
more favoured citizens of the Heavenly Sion, 
but for us, who are yet wandering through this 
earthly wilderness. His merits can enrich not 
those only who have been admitted to the capital 
of His empire, but also the dwellers in this dis- 
tant province. They share, through the ministra- 
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tions of His Church, m that one great Sacrifice 
which is perpetually presented. The whole mys- 
tical Body of Christ is accepted, through the 
eflScacy of His Body natural. Through the vir- 
tue of the Head have the members access to the 
throne of God : " He hath not beheld iniquity 
ui Jacob, neither hath He seen perverseness in 
Israel : the Lord His God is with him, and the 
shout of a King is among them." 

The offering, then, of the bodies of Christians 
is acceptable, by reason of the offering of the 
Body of Christ, whereof spiritually they are 
members. And hence is the Holy Eucharist 
the Christian sacrifice, because in that service 
they offer up the one, while Christ, by the hands 
of His ministers, offers up the other. This is 
w^hy the sacrifice of the Holy Eucharist has al- 
ways been regarded as the chief privilege of the 
Church, ever since its system was completed by 
the gift of Pentecost. This is that daily sacri- 
fice which was symbolically predicted by Daniel, 
and which is described in terms so exalted by the 
early Fathers. And one, who has been called the 
last of the Fathers, and who had given up every 
thing, which the world holds dear, that he might 
live in the daily celebration of this service, has 
explained the principle which renders it so valu- 
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able. When his end drew near^ he seemed to 
himself to be transported into the unseen world, 
and to be arraigned before the heavenly judg- 
ment-seat. And though his life had been one of 
self-denial, purity, and devotion, yet was Satan at 
hand to terrify him with the catalogue of his 
defects. To whom he replied, " I confess that I 
am unworthy ; nor through my own merits can I 
claim the kingdom of heaven. But my gracious 
Lord, having a title to it on two principles, by 
the right of His inheritance, and the merits of 
His Passion, has mercifully contented Himself 
with the one, and bestowed on me all the value 
of the other." 
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SERMON XIV. 



THE NEW CREATION.* 



Galatians, vi. 16, 16. 

^^ In Christ Jesus neither circumcision availeth any^ 
thingy nor uncircumcisiony but a new creature* 
And as many as walk according to this rulcy 
peace be on them^ and m^rcy^ and upon the Israel 
of Godr 

These verses sum up the argument of that im- 
portant epistle which they conclude. They de- 
clare the Gospel to be that new creation, which 
had formed the burthen of ancient prophecy, and 
assert the exclusive claim of Christ's disciples to 
the privileges and name of the people of God. 
Here is the fulfilment of that mighty vision, 
which had called forth the rapturous words of the 
Evangelical Prophet. "Behold, I create new 
heavens and a new earth ; and the former shall 

♦ Preached before the Univeraity of Oxford, Oct. 26, 1851, 
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not be remembered, nor come into mind. But be 
ye glad and rejoice for ever in that which I create, 
for behold I create Jerusalem a rejoicing, and her 
people a joy." 

Nor was this confined merely to the appear- 
ance of the Son of God in the flesh ; it had 
reference to that whole dispensation which was 
introduced by His Advent. " If any man be in 
Christ he is a new creature ; old things are passed 
away, behold all things are become new." The 
word creature, however, hardly gives full scope to 
the expression in the text : the original is tcrlai^ 
not KTiafia ; an abstract, not a concrete term ; 
it implies that a general renovation had been 
brought about in Christ, and that a new creation 
had superseded the old one. The ancient forms of 
Judaism and Gentilism, the Apostle tells us, have 
passed away. The one has been outgrown and 
laid aside : the other detected and abandoned. 
Circumcision and uncircumcision are alike indif- 
ferent. The Israel of God is to consist no more 
of the temporal seed, but of the spiritual progeny 
of Abraham. The law of nationality has been 
swallowed up in the new principle of a more ex- 
tended philanthropy. An universal brotherhood 
overspreads the earth. The new Jerusalem is the 
Church Catholic throughout all lands — its mem- 
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bers are the true Israel. Its principle is the 
reconstruction of mankind in Christ : its rule the 
one unalterable faith of the Gospel. " In Christ 
Jesus neither circumcision availeth anything, nor 
uncircumcision, but the new creation. And as 
many as walk according to this rule, grace be on 
them and mercy, and on the Israel of God." 

The epistle before us, then, must not be thought, 
as some have supposed, to depreciate Gospel ordi- 
nances : its tendency, rightly understood, is rather 
to exalt them. It has been quoted as though it 
implied that all ordinances were done away, as 
though because circumcision is declared to have 
been only a form, therefore Baptism and the Holy 
Eucharist could not be realities. But the same 
words which teach men that they are released 
from the forma of the law, give enhanced import- 
ance to the realities of the Gospel. The disan- 
nulling of the commandment going before, for the 
weakness and unprofitableness thereof, adds so- 
lidity and force to that abiding covenant which is 
not to be superseded. To say that the reveries of 
Ptolemy are forgotten, or that cycles and epicycles 
are received no more, is not to call in question the 
principle of gravitation, or depredate the system 
of Newton. So is it, then, when the Gospel is 
opposed to the legal dispensation. ^^ In that He 
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saith a new covenant, He hath made the first old. 
Now that which decayeth and waxeth old is ready 
to vanish away." The Apostle's object, then, is 
to show us the reality of those usages, principles, 
and rules, which characterize the new creation. 
He contrasts them with the carnal elements which 
had before existed. 

Let us consider, then, first, what is meant by 
the new creation ; and, secondly, what are its con- 
sequences. 

Now to speak of the new creation leads us back 
naturally to the old one. We must know some- 
tliing of that which is removed, before we can 
appreciate the full tendency of that which has 
superseded it. What, then, was that old law of 
creation, under which man received his being I 
Now without entering upon metaphysical ques- 
tions, we can see thus much from Holy Scripture, 
that a double nature was assigned to man. On 
the one hand, he is said to have been created in 
God's image ; on the other, to have been formed 
out of the dust of the ground. And this twofold 
being is evidenced by his dissolution, no less than 
by his origin : " then shall the dust return to the 
earth as it was ; and the spirit shall return unto 
God who gave it." 

The same truth might be gathered indeed firom 
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observation. For on one side it shows the rela- 
tion between man and the material world. Man's 
nature can be traced downwards by insensible 
gradations, till it loses itself in the most elemen- 
tary forms of animal existence: nay, the same 
process might be carried further, and the laws of 
our physical being might be shown by startling 
analogies, to resolve themselves into powers which 
sway the vegetable and mineral world. So that it 
would seem, as though man's life and body were 
only a master-piece of the principles of nature, 
as though the Almighty Author, in ordering His 
material works, had chosen Adam to be the crown 
of the physical creation. But look at man on the 
other side, and we find him discriminated firom 
the whole animal kingdom by that spiritual princi- 
ple, which is at once the reflection and immediate 
work of God. Herein consists that personality, 
wherein he differs from the beasts; who possess 
individuality as well as he does, but not the 
mysterious gift of a personal existence. To 
analyze these two principles — ^individuality and 
personality — ^may be impossible, for " who know- 
eth the spirit of man that goeth upward, and the 
spirit of the beast that goeth downward to the 
earth f but a wonderful difference exists both as 
to their origin and their effect. Their origin is 
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distinct, because the animal creation was moulded 
entirely out of the dust of the ground : let " the 
earth bring forth the living creature after his 
kind ;" it received life only, but not that principle 
of personality, which in every case is a separate 
creation. For personality is an essential attribute 
of the Divine intelligence, which its image, man, 
alone received, and which brought accountable- 
ness along with it as an inseparable effect. There 
would have been no such thing as an accountable 
creature, if it had not been the will of the Infinite 
Essence to bring into existence finite beings, who 
should possess His own peculiar attribute of a 
self-determining wilL In so doing the Deity 
acted by no external compulsion ; His law was 
the inward suasion of His own infinite love. It 
was not, as the Pantheist would have it, that the 
finite creation was a necessary effect of the exist- 
ence of an Infinite Cause : that the Creator did 
but comply with the compulsion of a certain 
plastic nature ; and that His works no less than 
Himself are a consequence of the eternal neces- 
nty of things. This is in truth the law according 
to which the Blessed Trinity has its being : the 
Three Eternal Persons owe their existence to 
no extraneous will : the Word is of necessity the 
Eternal Son of the Father ; the Holy Ghost pro- 
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ceeds of necessity eternally from both. But when 
the infinite love of the Creator moved Him to 
call the world into being, He produced it by 
voluntary act, as He rules it by external poTver. 
And when He willed to place it under the do- 
minion of Personal Intelligences, who should 
represent Himself, He bestowed upon them as 
a voluntary gift, and within prescribed limits, that 
absolute dominion, which belonged of necessity 
and without limitation to Himself. For by em- 
bodying Personality in nature, He transfused into 
the finite a measure of that creative principle, 
which belongs to the Infinite alone by inherent 
right. The authority which the will exercises 
over the material frame is our best illustration of 
that mysterious power of Creation, which " spake 
and it was done," which "commanded and it 
stood fast." It is only within certain limits, 
indeed, and in conformity with the laws of our 
organized structure, that the foot or the hand 
render this prompt obedience to the motions of 
the mind; but within these limits man is a 
microcosm, sl little world, in which the principles 
of responsibility and of nature come into con- 
nexion ; and which illustrates the relation of the 
creative principle to the universe which it 
governs. 
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Such was the law which Our Creator assigned, 
when He made man the masterpiece of natm*e 
on one side, and rendered him the reflexion of 
His own Personality on the other. On the one 
side lies that common nature, which binds us all 
together : on the other, that principle of account- 
ableness, whereby each exists as a separate person. 
The first is the general heritage of our race, and 
is transmitted by descent from that first type and 
parent of our kind, of whom each individual man 
is the reproduction. The second is an immediate 
creation of the Supreme Cause, by whom each 
member of the human family is endowed with 
that principle of Personality, of which accounta- 
bleness and will are necessary conditions. Hence 
the common nature was described by the Fathers 
as transmitted according to the law of Tradudan" 
ismj while the accountable principle was said to be 
infused according to the law of Creatianism. 

Now though sin extends in its effects to 
the whole of our being, it yet has its root in 
the principle of nature, because this it is which 
binds us to our race. It extends to the whole 
of man, for it is only by the acquiescence of 
the accountable principle, that sin ripens into 
guilt. But its germinant cause lies in our com- 
mon nature, because it was the fall of our common 
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parent which gave it entrance into our race. 
For thereby did man lose that supernatural gift of 
righteousness, which was essential to his safety. 
Even the Angels, says St. Augustine, though 
created good, yet because their goodness is de- 
rived and not self-existent, can retain it only by 
the constant indwelling of the Infinite Being by 
whom it was bestowed. Much more, then, does 
man need the continual presence of that original 
principle of excellence, of which he was the re- 
flexion. So that since Adam separated himself 
from God by sin, man has suffered first from the 
deprivation of that original principle of righteous- 
ness, which should have been the light of his soul; 
and, secondly, from that consequent war of appe- 
tite against conscience, which is called concupi- 
scence. These two make up original sin, and 
though their effects extend to the whole of man's 
being, their primary seat is in his common nature. 
For they could not enter through that principle of 
personality, which is in each case a separate crea- 
tion. So that they must either arise out of that 
common nature, which supplies, as it were, a sub- 
stratum for the principle of responsibility, or else 
out of the manner in which the principles of re- 
sponsibility and nature are united. And thus 
they are a proof of the existence of that general 
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nature, which has an independent being in itself, 
and in which the responsible principle requires to 
be embodied. In this common basis of a trans* 
mitted humanity the Divine image is, as it were, 
immerged ; and from their union comes forth that 
compound being, who in each case is a reproduc- 
tion of the original type — a fresh alliance between 
Personality and Nature. 

Such is the law of man's natural being — ^the 
old creation. But what is the new creation of 
which the Apostle speaks? Let us look at it, 
not as regards the consequences which attend it 
in the case of individuals, (a subject to be noticed 
presently,) but as it was in itself, and as it affected 
our race at large. Thus viewed, the new creation 
was an instantaneous, supernatural, and divine act^ 
by which all the relations of man's constitution 
were altered. Nor was its occurrence unmarked 
by those startling circumstances, which indicate 
the momentous import of that which they disclose. 
The Old Testament had been its majestic pre- 
paration. The New Testament was its merciful 
result. Its prediction was the consummation of 
the one : its occurrence the commencement of the 
other. It took place when God became man. 
Its accomplishment was simultaneous with the 
angel's words ; " the Holy Ghost shall come upon 
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thee, and the power of the Highest shall over- 
shadow thee ; therefore, also that Holy Thing 
which shall be bom of thee shall be called the 
Son of God." Here we have the new creation. 
We have a new relation commenced between those 
two factors which make up man's existence. The 
Second Person in the Blessed Trinity created to 
Himself a human soul and body out of the mate- 
rials of our nature, while in some manner unknown 
to us, His Personality continued to be that Divine 
Personality which belonged to Him as the Eternal 
Son. What was the mode of conjunction between 
God the Word and the human spirit, in what 
manner the created was swallowed up in the un- 
created personality, it were presumptuous pro- 
bably to inquire ; so much the Church teaches, 
that it was in Hb Deity that there lay the per- 
sonality of His compound nature — it was not the 
converting of the Godhead into flesh, but the 
taking of the manhood into God. The fact re- 
vealed is, that Christ was at once truly God and 
truly man ; that His Godhead suffered no abate- 
ment by reason of the limitation of the one, nor 
His Manhood by reason of the infinity of the other. 
We may quote the words of that great saint, who 
was the providential means of determining, as 
he has ever been accepted as the most adequate 
p 
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exponent of this mighty mystery. "Nativitas 
carnis/' says St. Leo, ^^ manifestatio est humanse 
naturas; partus virginis divipae est virtutis indi- 
cium. In&ntia parvuli ostenditur humilitate 
cunarum : magnitudo Altissimi declaratur vocibus 
angelorum." 

Now because this fact is the very crisis of the 
Gospel, the keystone on which its mighty fabric 
of mysteries is dependent, therefore has the 
Church ever sought to guard it by the use of such 
precise and discriminating expressions, as might 
exclude the possibility of doubt or evasion. The 
truth before us is, that those two factors, the 
union whereof is essential to man's being, namely, 
a separate personality, and a common nature, 
were really and in their perfection bound together 
in Him, who personally is God the Son. This 
was not likely to be accepted in its full force, and 
in all its relations, unless adequate weight were 
given to the assertion, that Our Lord Jesus 
Christ is God and man ; " God of the substance 
of His Father, begotten before the worlds : and 
man of the substance of His mother, bom in the 
world." Hence it became necessary to teach, that 
the man Christ Jesus is truly the Son of God ; 
and that the God whom we worship is truly the 
son of a woman. The first was secured by the 
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emphatic word of the Nicene formulary, ofioovtrtosy 
whereby it was witnessed that the Son is truly 
of the same substance with the Father: the 
second, by the no less important term, 0€ot6ko9, 
which was accepted by the Council of Ephesus, 
whereby it is declared that the Blessed Virgin is 
truly the Mother of God. This term is aflSrmed 
by St. Cyril, who presided at the Council of 
Ephesus, to be the very criterion of Catholic 
truth ; and by recognizing the authority of that 
Council, the Church of England gives her sanc- 
tion to the same principle. For thus is the 
reality of this great work set forth ; the personal 
being, which is derived from Godhead, and the 
general nature, whereof mankind are partakers, 
are shown to have been brought together in a 
new and supernatural manner by the forming 
power of God, and there results that new creation^ 
which the Apostle contrasts with the figures of 
the ancient covenant. 

n. And now let us pass from the fact of this 
new creation to its consequences. For all the 
blessings which attend the mediation of Christ 
are consequent upon that change which befel man's 
nature, when it was taken, never to be divided, 
into personal union with God. The mediation of 
Christ is the constituted method whereby man- 
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kind partake of that work in their degree, and by 
grace, which took place perfectly and by creation 
in our Master. For His mediation does not imply 
merely that He intercedes for men with God, but 
likewise that He is the channel through whom 
God bestows His blessings upon His creatures. 
"There is one Mediator between God and men, 
the man Christ Jesus." 

Look at the event, then, as it was seen in 
Him, and as its effects extend themselves to us. 
In Him did humanity acquire new conditions, 
through its relations to that Deity to which it 
was united. This might be expected, inasmuch 
as the corruption of man's nature results from the 
deprivation of that divine principle, which was 
given back in Christ. For original sin was shown 
to be a privative not a positive principle; to 
be the result of that loss, which man incurred 
through the withdrawal of the Divine Presence, 
and this loss was more than made up, when the 
very Being, after whose image our nature had 
been formed, re-created it in Himself. And, there- 
fore, as St. Paul expresses it, "if through the 
ofience of one many be dead ; much more the 
grace of God, and the gift by grace, which is by 
one man Jesus Christ, hath abounded unto 
many." This is the meaning of those repeated 
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declarations which we find in Scripture, that 
Christ is the Second Adam, the firstr-bom of every 
creature. It is meant that He is the fresh type 
on which our nature is reconstructed ; that it is 
set forth in Him as the new example, in which 
it is exhibited free from those defects, by which 
every other representative of it has been affected ; 
that into Him were poured such gifts of grace and 
holiness, as might flow forth in a living stream, 
into the whole generation of His brethren. For 
^^ of His ftdness have all we received and grace 
for grace." 

Such is the testimony of Holy Writ respecting 
the great Head of the renewed family. "The 
first man Adam was made a living soul, the last 
Adam was made a quickening Spirit." To this 
mystical relation of Christ to His members does 
every page of the Epistles bear witness. We 
are " created in Christ Jesus unto good works ;" 
Christians are " risen with Christ ;" they " have 
put on the new man, which is renewed in know- 
ledge after the image of Him that created him." 
We are " in Him ;" Christ is " in us :" we are 
"members of His Body; from His Flesh, and 
from His Bones." These, and such declarations 
as these, which form the very staple of the Apos- 
tolic writings, are not to be got rid of as figures 
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of speech. We may not explain away the deep 
truths of Holy Writ as if they were mere yagaries 
of Oriental fimcy. 

For they torn ever on that crowning fact of 
the Christian covenant, that when the folness of 
time vrsa come, the Eternal Son condescended to 
become, according to His humanity, a new ^^ be- 
ginning of the creation of Grod." 

And if further proof were needed that the 
words of the Apostles are a reality and not a 
dream, we have it in those permanent institutions 
which they originated. For the doctrine of the 
New Creation is not only the root of that which 
is revealed respecting Christ, but also of that 
which is manifested in ourselves. Upon it stands 
the whole conception of the Church, as a living 
thingy endowed with organic life, and not a mere 
name, acquired by the fortuitous agreement of a 
certain number of religious philosophers. The 
Church of Christ is opposed to all other schools 
of opinion, in that it is founded not merely upon 
truths taughtj but likewise upon acta accomplished. 
Its first promulgators set forth those things which 
Jesus began both to do and to teach. For it had 
its beginning in that New Creation which com- 
menced in Him. Hence it extended firom His 
body which was slain, to His body which is 
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sanctified. From this circumstance results the 
Church's unity, as it is witnessed by the Apostle 
of the Gentiles. This was the central truth, 
which presented itself to him in so many various 
forms, as he was striving to weld together dif- 
ferent nations into the oneness of the Christian 
truth. Hence he tells the Romans, " we being 
many are one body in Christ, and every one mem- 
bers one of another." To the Corinthians he 
says, " ye are the body of Christ, and members in 
particular." Christ *^ is Head over all things to 
the Church," the Ephesians are told ; " which is 
His body, the fulness of Him that fiUeth all in 
all." And to the Colossians, "He is the Head 
of the body the Church." And what was all 
this but that which had been taught by a still 
higher authority; ^I am the vine, ye are the 
branches." 

If such varied expressions are to be resolved 
into a mere trick of rhetoric, what is there in 
Holy Writ which can stand its ground? "It is 
not this that can sustain the weight of such sen- 
tences, as speak of the mystery of our coherence 
with Jesus Christ." So that we may go on to 
state this fimdamental doctrine, as it is summed 
up by our great Hooker. "The Church is in 
Christ, as Eve was in Adam. Yea, by grace we 
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are all of us in Christ, and in His Church, as by 
nature we are in those our first parents. God 
made Eve of the rib of Adam. And His Church 
He frameth out of the very flesh, the very 
woimded and bleeding side of the Son of Man. 
His body crucified, and His blood shed for the 
life of the world, are the true elements of that 
heavenly being, which maketh us such as Himself 
is of whom we came. For which cause the words 
of Adam may be fitly the words of Christ re- 
specting His Church, ' flesh of my flesh, and bone 
of my bones,' a true native extract out of mine 
own body. So that in Him, even according to 
His manhood, we according to our heavenly being, 
are as branches in that root out of which they 
grow." 

Such is the ancient. Catholic, profound doc- 
trine of the new creation of mankind in Christ 
— a doctrine which commends itself not less by 
its adaptation to the wants of man, than by the 
fiilness of that testimony which is borne to it in 
Scripture. For while it satisfies the craving of 
man's heart, it allies itself by a just proportion to 
every other mystery of the Gospel. What is the 
perpetual complaint of the Rationalist, but that 
men will not be satisfied without divine interven- 
tion ; that they have an uncontrollable tendency 



XIV.] THE NEW CREATION. 217 

to believe that the universe rests on foundations 
deeper than apparent things. And when we turn 
to Holy Writ, we find its one principle to be the 
new birth of the Gospel, the gift of that Mediator 
in whom the fall of our first parent was reversed, 
and through whom those gifts, which were origi- 
nally designed for the family of man, were to be 
restored to it. These gifts had their dwelling at 
first in the humanity of the Son of God, that 
from Him as from an abundant source they might 
be bestowed upon His members. 

And thus is there a deep meaning in those 
sacramental ordinances, which otherwise would be 
inconsistent with the whole principle of the 
Gospel. For the spirit of the new Covenant is 
so little akin to a system of mere formal obser- 
vances, that to explain away such usages is far less 
reasonable than to discard them. But let it be 
remembered that the gifts of grace are bestowed 
upon mankind through the humanity of Christ ; 
that the law of their transmission is from Him to 
His members, from His body natural which was 
crucified, to His body mystical which is regen- 
erated; that God the Holy Ghost vouchsafes to 
give effect to the Mediation of the Incarnate 
Word, and that His renewing influences move on 
through the line of that new race, which shall 
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have its consummation when the day of doom is 
proclaimed by the Archangel's trmnpet, as it had 
its beginning in the Archangel's errand to Galilee, 
— and it is neither strange nor disproportionate 
that a spiritual system should be maintained by 
spiritual ordinances. And such are the Sacra- 
ments of God's grace, if we believe that they are 
not merely visible signs, quickening our own 
nature to inward excitement, but that they con- 
tain an actual, objective, external gift, which we 
may either accept or reject, but which has a being 
of its own, independent of our feelings. Such is 
the regenerating grace of Baptism, if it is a gift 
to which the receiver contributes nothing save 
that he can accept or decline it, but which owes 
its conveyance solely to that outward act, with 
which our Lord associated it. Such is the Eu- 
charistic presence of our crucified Master, if it 
takes effect whensoever the ordained emblems of 
His passion are consecrated by His priests. For 
through these media do we partake of that puri- 
fied humanity, which had its dwelling in the New 
Head of our race. As He joined our common 
nature to Himself, and bound it to Him by the 
mysterious tie of personality ; so does He bestow 
it upon His members in His sacraments, and 
render it the quickening element of their higher 
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life. For the very work which He wrought when 
He assumed humanity, was to purify it in Himself 
its Head, and thus to render it the seed of life 
both to the body and the soul. For this end He 
took our nature, that by triumphing therein Him- 
self over death. He might render it the principle 
of life to others. " Forasmuch as the children 
are partakers of flesh and blood. He also Himself 
took part of the same, that through death He might 
destroy him that had the power of death, that is, 
the devil." And " for their sakes I sanctify Myself, 
that they also might be sanctified by the truth." 

This is the mystery of the Holy Eucharist, 
whereby the self-same humanity, which once 
suffered upon the cross, is communicated by a 
real but unseen presence for the renewal of His 
servants. Thus is imparted the seed of that new 
life, by which the very bodies of the saints shall 
hereafter be quickened. So real is the relation 
between the Lord and His Church, the Head and 
His members — so surely does He pass on from 
sanctifying humanity in Himself to the sanctifica- 
tion thereof in His servants. And hence all the 
graces of the Saints are not an effect only, but an 
emanation from that central fount of purity, 
which the new creation opened in the humanity 
of the Son of God. Hence all " the body by 
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joints and bands has nourishment ministered." 
" For we all, reflecting like a glass the glory of the 
Lord, are changed into the same image, from 
glory to glory, even as by the Spirit of the Lord." 
And if there be any, the coldness of whose 
temperament indisposes them to the admission of 
truths, which appear to be built upon analogical 
rather than upon direct arguments, let them con- 
sider how this subject is treated in Holy Writ. 
For this new creation in Christ is ever set forth 
as a counterpoise to the old creation in Adam. 
Now it may be true, that we are unable to under- 
stand the new creation, but is the old one in 
reality more comprehensible I It is doubtless 
a mysterious and unfathomable truth, that the 
new nature is bestowed upon us through sacrar 
mental ordinances ; but is the transmission of the 
qualities of the old Adam a whit less extraordi- 
nary? What resemblance is there between that 
material form of which only we can take cogni- 
zance, and those intellectual and moral qualifica- 
tions, which reappear as the ever-recurring con- 
ditions of our nature ? And why, then, should we 
wonder if that new nature which was re-created 
in Christ, is transmitted by means which baffle 
our observation ? Is not this the very principle of 
that declaration, which tells us that as the old 
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Adam was made a living soul, so is the New made 
a quickening spirit? Does it not imply an 
analogy between the law of transmission in one 
case, and in the other? It is objected that those 
inward gifts, which are bestowed in Sacraments, 
bear no relation to the outward forms through 
which they are conveyed. Regeneration is said 
to be wholly a subjective work ; and no analysis 
will enable us to detect Our Lord's Body, Soul, 
and Godhead, under the forms of consecrated 
bread and wine. But consider how the qualities 
of our nature are transmitted in families, and see 
whether any analysis will enable you to detect 
them in those material elements, through which 
only the child is connected with its parents. 
" Fortes creantur fortibus et bonis :" for this we 
have the unvarying testimony of all generations. 
Yet how can we discriminate those media by 
which nature works, in assigning peculiar modifi- 
cations to the successive types of the parent man t 
And in what respect are the divine qualities 
which come by grace more subtile than those 
human ones which come by nature ? Are purity, 
meekness, and love more abstract and immaterial, 
than honour, sagacity, and affection ? Since we 
cannot, then, call in question our relation to the 
first man, why should we deny our relation to the 
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Second ? Shall we accept the mysteries of nature, 
and cavil at the mysteries of grace ? For this is 
the very doctrine of the New Creation. It is the 
transmission through sacraments of that renewed 
form of manhood, which has been purified in 
Christ. He took our common nature into Him- 
self, and cleansed it by converse with His own 
inherent perfections, that it might flow back, 
clear and bright, as the renewing principle of all 
generations. 

Such is the fact of the New Creation, and such 
its effects ; let us shortly glance in conclusion at 
some of the consequences, which may be deduced 
from it. Time would not suffice to enter upon its 
relation to the world at large, and to show how 
the Church alone supplies a solution to those 
great difficulties, which convulse the framework of 
our present society. This may be a fit subject on 
another occasion ; the r^-creation of mankind in 
Christ may be shown to be the only principle 
which can correct the strange inequalities of man's 
lot, and allay the heart-burnings which were 
entailed upon his descendants by the sin of A^Jam. 
At present let us confine ourselves to a more 
restricted subject, the striking corroboration thus 
supplied to the momentous doctrine of Our 
Lord's Sacrifice for sin. This fact must ever 
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remain one of those great depths, which the 
human understanding is unable to fathom. That 
God should have "made Him to be sin for us, 
who knew no sin," is an inscrutable mystery; 
whether we consider the vicarious nature of His 
sufferings, or the exalted character of Him who 
endured them. And yet the consideration of His 
other acts for man, if it does not supply argu- 
ments by which the reason can be convinced, may 
at least suggest thoughts to appease the imaginar 
tion. Consider, then, how our common nature 
was gathered together in Adam, and was thus 
subjected by some necessary law to those con- 
ditions, which he entailed upon his species. Now 
some law of an analogous kind is declared in 
Scripture to have been involved in that great 
work of man's deliverance, which was effected by 
Christ ; He likewise bore a relation to all man- 
kind. He was truly their second Head, He opposed 
Himself to Satan as their common representative : 
" as in Adam all die, even so in Christ shall all be 
made alive." In this mysterious course of action, 
the death upon the cross seems to have borne 
some deep relation to all other parts of the 
work of redemption. " For it became Him for 
whom are all things, and by whom are all things^ 
in bringing many sons unto glory, to make the 
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Captain of their salvation perfect through suffer- 
ings." So much is clear, .that while our gracious 
Master might equally have died, if He had clothed 
himself in any way with a material body, He 
could not have been equally our representative, 
unless He had clothed Himself with human flesh. 
" For both He that sanctifieth, and they who are 
sanctified, are all of one, for which cause He is not 
ashamed to call them brethren." And this rela- 
tion of Christ to mankind has been made the 
principle of that relation of mankind to Christ, 
which supplies the medium of our recovery. For 
God hath " quickened" Christians " together 
with" Him, "having forgiven" them "all tres- 
passes." And it is "forasmuch as the children 
are partakers of flesh and blood," that " He also 
Himself took part of the same." So that though 
His mysterious sacrifice must ever continue in- 
scrutable, it yet bears a just relation to every 
other portion of those acts, whereby He has 
re-created mankind. 

Another deep subject upon which the doc- 
trine of man's re-creation throws light, is the 
fearful truth of eternal punishment. That the 
All-merciful should sentence His creatures to the 
doom of endless misery is so strange and awflil 
a thought, that however plainly revealed, there 
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have been those in all ages^ and never more than 
at present, by whom i); has been disputed. Men 
have endeavoured to escape &om the harshness of 
the scriptural doctrine, by supposing that all pun- 
ishment is remedial. This has nothing to do with 
the opinion, never censured by the early Church, 
that those who die in a state of grace may under- 
go further purification before they arrive at that 
place, into which there shall by no means enter 
anything that defileth. The position referred 
to is one which was condemned by the ancient 
Church in the case of Origen, that for those who 
die out of a state of grace, there remains a &r- 
ther opportunity of repentance beyond the grave. 
Now as respects this point, something may be 
gathered from the doctrine of man's re-creation in 
Christ. It is asked, perhaps, why the merits of 
Christ should not avail for man's salvation after 
their death, as well as before it. But let it be 
remembered, how it happens that the merits of 
Christ are applicable only to fallen men, and not 
to fallen angels. Why it should have been God's 
will to make such a distinction it may be pre- 
sumptuous to ask ; but as to the manner in which 
the distinction is carried out, we are instructed. 
We are told that the angels are separate essences, 
that they stand alone^ and are not partakers of 
Q 
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such a common nature, as by the law of descent 
might bind them to their kind; for their spiri- 
tual Personality has never been immersed in that 
material nature, whereby men are united. Now 
as this exempts them from the weaknesses which 
appertain to fallen man, so does it exclude them 
also from his opportunities of salvation. They 
did not sin with Adam, but they cannot rise with 
Christ. As they did not participate the fallen 
nature of the one, they cannot share the renewed 
nature of the other. 

And the same principle is applicable to the 
condition of men beyond the grave. There may 
perchance be improvement in that state, but 
there cannot be regeneration. There cannot 
be that accretion by grace to our Incarnate 
Mediator, which is characteristic of the present 
state of probation. For sacraments are the 
means of union with Christ, and our common 
nature supplies the channel for our renovation, 
and, therefore, is this world the only opportunity 
of trial, and this the only room for repentance 
and grace. That re-creation in Christ, whereby 
He renewed the principles of man's general nature, 
gives us an opportunity of recovery, of which 
more exalted beings are not susceptible. And 
this implies that we avail ourselves of that golden 
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opportunity which the Church affords, and of 
the means of union with our Incarnate Lord. 
And hence we may understand, why the doctrine 
of fiiture punishment has been so often rejected, 
by those who renounce the authority of the 
Church, and trust to their own interpretations of 
Scripture. The express words of Holy Writ 
are not strong enough to compensate for the 
absence of that light, which His dealings with 
the Church throw upon the dispensations of 
God : so that those who reject her teaching, are 
driven to act against their own principles ; those 
who appeal to the text of Scripture go against 
its teaching, and rather than fluctuate in a sea of 
doubt, choose to dash against the adamantine 
rock of Revelation. 

That which has been said may lead us, in 
fine, to a few practical observations. It has 
been felt in all ages that the closing scene of life 
requires the consolations of religion, and there 
is no one probably who does not sympathize with 
the ancient seer, " Let me die the death of the 
righteous, and let my last end be like his." But 
it is not felt so keenly, how necessary is the 
Christian faith to control the impetuosity of 
youth, and to enlighten the meridian years of 
our existence. Yet the very principle of our 
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Christian calling is, that our old nature has been 
re-created in Christ Our Lord, In order that 
this short term of life may be the preparation 
for our eternal being. So great a work demands 
not the last hours only of the Christian's existence, 
but the whole of it. And its whole course is 
consecrated by those hallowing ordinances, where- 
by we are taken out of the world of nature, and 
"translated into the kingdom of God's dear 
Son." The ordinances of Christ's Church are 
bestowed upon us, in order that the great work 
of renewal which was effected at once and per- 
fectly in the New Head of man's race, may 
extend itself gradually, and in their degree, to 
all His members. 

How fearfully, then, is this process interrupted 
by those deadly sins, whereby men cut themselves 
off from grace ! Are not lust and riot and in- 
temperance a very self-murder of the soul? Is 
it not to waste that only opportunity, which is 
supplied to us by the laws of God, and the con- 
stitution of our race ? Were men bound together 
by this mysterious nature, that it might be the 
medium of their common restoration; and do 
they pervert it to be the instrument of their 
ruin ? Those strange relations between our souls 
and the external world, that wonderful connexion 
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whereby our Maker has become a member of our 
common fiimily, ought to inspire us with a horror 
of whatever pollutes the image of God and defilbs 
the temples of the Holy Ghost. No one can tell 
what may be the consequence of a single sin, or 
how diflScult it may be to regain that union with 
Christ, which is the secret of our life. So that 
each offence in a Christian is a perversion of the 
whole course of the renewed nature — ^a treachery 
against the law of grace. The chamber of licen- 
tiousness is the very ante-chamber of hell. Let 
men guard, then, against whatever may deprive 
them of that divine life, of which all baptized 
members of Christ are partakers. " If ye, then, 
be risen with Christ, seek those things which 
are above." 
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SERMON XV. 



THE CONSECRATION OF THE HOLY EUCHARIST.* 



1 COBINTHIANS, X. 16. 

" The cup of blessing which we blesSy is it not 
the communion of the Blood of Christ? The 
bread which we breaky is it not the communion 
of the Body of Christ T 

These words of St. Paul suggest to us a circum- 
stance which is characteristic of the Holy Eucha- 
rist. In many particulars that sacred ordinance 
may be paralleled with the rite of Baptism. 
Both imply that a gift is bestowed by God upon 
men. Both were instituted by Christ Himself, as 
especial conditions of Christian fellowship. Both 
are mysteries, in which an inward grace is com- 
♦ Preached before the University of Oxford, May 9th, 1862. 
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munlcated through an outward sign. In both the 
outward part requires the combination of form 
and matter. But in one instance the parallel 
fails. For Baptism requires no especial consecra- 
tion of the element employed, nor any peculiar 
character in the administrator. It is orderly 
and decent that the water should be set apart 
by prayer, and that the ceremony should be per- 
formed by Christ's minister; but the absence of 
these conditions does not invalidate the act, either 
according to the belief of the ancient Church, or 
the existing law of the Church of England. In 
the Holy Eucharist, on the other hand, the 
validity of the sacrament depends upon the 
authority of the consecrating Priest, and on the 
regularity of the act of consecration. Such was 
the belief of the ancient Church, such is the 
existing law of the Church of England. 

Here, then, lies a wide and striking difference 
between these two ordinances, which shows what 
is the characteristic circumstance in the Holy 
Eucharist. It alone depends upon the reality 
of that consecration which is bestowed upon 
the elements. Neither is this a mere rule of 
decency, prescribed by that natural reason, which 
suggests that a public act should be performed by 
a public minister. If this were all, it might be 
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decorous, but it could not be necessary to observe 
it. And why should the authority to consecrate 
reside only in a Priest I If consecration were 
not the exercise of some special power, it mi^t 
surely be effected by a Deacon. A Deacon is 
allowed to baptize, and to minister the elements : 
to set them apart is inseparably involved in the 
priestly commission. And the efficacy of this 
commission has been guarded by that uninter- 
rupted succession, which has its commencement 
in the Holy Apostles. For it is to the power 
of consecration that the Priestly office, and the 
Episcopal authority through which it is trans- 
mitted, are mainly relevant. " The edifying of 
the Body of Christ^ is effected chiefly by the 
actual participation of Christ, which is com- 
municated in the Holy Eucharist; that body 
which was slain is the seed and nourishment of 
that body which is mystical ; so that the reality 
of this ordinance is the very centre, round which 
the whole system of the Church has been formed. 
The Church has always been Episcopal, because 
otherwise there could be no Priest ; the services 
of the Priest have always been needed, because 
without him there could be no Eucharist. ^^ The 
cup of blessing, which we blessy is it not the 
communion of the blood of Christ?'' 



XV.] THE HOLY EUCHARIST. 233 

That which gives to the ministers of Christ 
this especial power, is that in this act they re- 
present the person of their Master, The self- 
same thing which was done by Christ Himself in 
the upper chamber at Jerusalem, is done by Him 
still through the instrumentality of His servants ; 
He speaks by their voice, they act by His 
power ; as He is present for government in those 
chief officers, who are successors to the Apos- 
tles, so in every Priest, who, in His name, pro- 
nounces the mystic blessing, and consecrates the 
Eucharist by His power. Hence does the vali* 
dity of this sacrament depend upon that which 
is done in this action ; its benefits will be reaped 
only by the worthy receiver; but its reality 
depends upon the act of Christ. 

And because we are able to discriminate in 
this manner between the benefit of the Holy 
Eucharist and its validity y therefore, we can show 
that the gift which God bestows in it. He be- 
stows in and through the ordinance itself. This 
is true of Baptism likewise: it is more clearly 
seen to be true in respect to the Holy Eucharist. 
The reason is, that the efficacy of consecration 
enables us to discriminate more perfectly the 
processes of which this ordinance consists. For 
Baptism consists of but one process, the Holy 
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Eucharist of two. In Baptism the agency of 
the giver and receiver coalesce in the one act of 
administration; but in the Holy Eucharist the 
act of Christ, by whom it is consecrated, is dis- 
severed from that of man, by whom it is receiv- 
ed. For Baptism has no existence, save in the 
act of being administered: the Holy Eucharist 
derives a permanent existence from consecration. 
So that valid Baptism is that which is ministered 
effectually to a competent rcjceiver ; but a valid 
Eucharist is that which is consecrated by an 
authorized Priest. For though the Holy Euchar 
rist looks forward to communion, yet consecra- 
tion is the act through which it exists. And, 
therefore, since the validity of the Holy Eucha- 
rist depends exclusively upon its consecration, 
it must connect itself with that which is the 
subject of consecration — the elements themselves. 
For the Holy Eucharist consists of two parts; 
one obvious to the senses, the other discoverable 
only to the mind. The outward part is not the 
service in general, but, as the Catechism re- 
minds us, the visible creatures of bread and wine. 
Through the mystic act of consecration do these 
enter into combination with the Body and Blood 
of Christ, which are the inward part or thing 
signified. 
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Now, since this, as the text says, is the gift 
imparted, and as this gift is really vouchsafed 
when consecration is validly administered, it is 
plain that the work must attain its complete 
character when that act is effected, on which 
the existence of the sacrament depends. For 
does not a sacrament consist of two parts, an 
outward form, and an inward gift? If conse- 
secration, then, be truly the act whereby these 
two are brought together, can it take effect 
without the presence of both? Is not the in- 
ward part as essential as the outward; the 
heavenly reality, as the earthly form? So that 
if consecration, as the text implies, is character- 
istic of the Holy Eucharist, the gift bestowed 
must be bestowed through those elements which 
are the immediate subject of it. So much fol- 
lows from considering that the reality of the 
sacrament depends upon the act of God, though 
the benefit to be derived from it rests with the 
receiver. For this reality implies the perfec- 
tion of those parts of which it consists, the 
inward gift as well as the outward sign; and 
the Apostle witnesses that both are present, the 
one through the employment of earthly elements, 
the other by Our Master's words of power. 

The statements hitherto made, may be sum- 
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med up as foDows: — ^if there be really such a 
thing as consecration, the gift bestowed in the 
Holy Eucharist is bestowed because of Christ*8 
institution and promise, in and through the 
elements themselves. Now there are various 
methods by which this might be shown to be a 
legitimate deduction from that statement which 
is contained in the text, and from other pas- 
sages of Holy Scripture. One mode of argument 
would be, to appeal to the unanimous statements 
of ancient writers. Another would be, to refer 
to the practices of the early Church, which were 
avowedly formed upon such a conviction. Either 
of these would accord with the rule of our own 
Church, in the Canon of 1571, that no view of 
truth shall be advanced as scriptural, except that 
which has the sanction of the ancient Fathers. 
But as they would far exceed the limits of a 'sin« 
gle discourse, I turn to a third line of argument, a 
consideration, namely, of the opposing theories. 
For the systems of those who have denied that 
a gift is bestowed through the consecrated ele- 
ments, will be found to have grown out of a denial 
of the validity of consecration, and thus they con- 
firm in two ways the statement which has been 
advanced. They imply, that if consecration be 
validy the gift must be bestowed through the 
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elements; and the untenableness of their own con- 
trary conclusions throws us back upon the truth 
of that doctrine which has been accepted by the 
Church. Let us review, then, these counter the- 
ories, and afterwards pass to some of those con- 
clusions which their consideration may suggest. 

The first theory to be mentioned, is that of 
Zuinglius, because with him originated those 
errors which have been most prevalent in modem 
times. It is impossible to forget his previous life, 
or his position as chief teacher in the Republic of 
Zurich. According to his own confession he had 
long been sceptical as to the reality of the ftmc- 
tions which he had discharged ; and nothing was 
more likely to be grateful to his democratic coun- 
trymen than his assertion, that the clergy did not 
derive their commission from Christ, but from the 
congregations to which they ministered. It fol- 
lowed, of course, since the minister did not re- 
present the person of Christ, that there could be 
no validity in the words of consecration. It was 
necessary, therefore, to find some other condition 
on which the validity of the ordinance might be 
supposed to be dependent. Such a condition 
Zuinglius asserted to be found in the state of the 
receiver. So that the reality of the ordinance was 
affirmed by him to turn upon the good disposi- 
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tions which men brought to it ; this circumstance 
gave an efficacy to the act, which it did not 
derive from the words of consecration or the 
commission of the priesthood; the Holy Eucharist 
was nothing in truth but an occasion, in which 
the faith of men obtained for them those blessings 
which are always equally accessible to the believer. 
And this led him to an express and definite 
denial, that any gift of grace was really bestowed 
in sacraments. Not that he designed to reject 
the doctrine of spiritual assistance, or the exist- 
ence and operations of God the Holy Ghost ; that 
which he intended to deny was, that any present 
influence was exerted upon men through the 
humanity of our ascended Mediator. While he 
admitted that Our Lord's Body had once been 
offered upon the cross as a propitiation for the 
sins of men, he denied that His sacred manhood 
had become the medium through which spiritual 
gifts are communicated to His members ; he dis- 
carded the notions of the ancient Church respect- 
ing the life-giving efficacy of the Flesh of Christ ; 
and the momentous words of Our Lord, "My 
flesh is meat indeed," he resolved into an idle 
metaphor. Hence resulted the abandonment of 
those great truths which spring out of the Licar- 
nation of Christ — the Headship of the Second 
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Adam — the relation of the ascended Lord to His 
mystical Body — and the renewal of man's race 
through the sanctification of humanity in Him. 
All these things are involved in Our Lord's state- 
ment, as explained by St. Augustin : " Christ as 
God is the home whither, Christ as man is the 
way whereby we go." [Serm. 123.] Zuinglius, 
on the other hand, affirmed the minds of men to 
be the only inlet through which the Deity could 
visit them; and that the action of the Holy 
Ghost on the spirits of men, had superseded that 
which had once been exerted by the Licamate 
Son. The personal relation, therefore, between 
Christ and man he supposed to depend not upon 
Christ's agency towards man, but upon man's 
memory of Christ. The Holy Eucharist had 
reference merely to Christ's past humiliation and 
sufferings, and not to the present influence of His 
glorified nature. It depended on a dead Christ, 
not a living one ; upon man'a recollection of His 
past deeds, not on the present efficacy of His own 
renewing intervention. 

Thus did Zuinglius, in fact, affirm that the 
operations of the Second and Third Persons in the 
Godhead were successive and not coincident. 
Let this system be traced to its source, and it will 
be found to arise out of the notion, that the 
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Divine Persons in the Blessed Trinity are to be 
discriminated by their actions towards man, and 
not by those eternal relations towards one another^ 
which alone are coeval with themselves. This is 
the principle of Sabellianism — ^the heresy which 
affirms that the Blessed Trinity derives its exist- 
ence from the relations of Deity to the world of 
creation. It was a return to the old heathen 
notion, that the history of the world measures out 
the duration of those several powers, which have 
succeeded one another in the sovereignty of 
Heaven. Whereas the Church has ever taught, 
that the law whereby the Persons in the Blessed 
Trinity are discriminated lies in themselves. Their 
operations, therefore, like their nature, are eternal; 
they are not only before time, but independent 
of it : that which they do once, they do ever ; so 
that the action of the Incarnate Son cannot be 
superseded by that of the Holy Ghost; their 
frmctions are coincident and not successive ; and 
He who through the eternal Spirit took the man- 
hood into God, must ever continue Head over all 
things to the Church which is His Body. 

But without entering into these deeper objec- 
tions, the system of Zuinglius was opposed^to 
the simplest instincts of Christian piety. It de- 
stroyed that reverence, which had always been felt 
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towards the consecrated emblems of Our Lord's 
Presence. For since the disposition of the re- 
ceiver was asserted to be the sole cause of their 
sacredness, there was nothing to distinguish the 
Holy Eucharist from the common food of any 
devout Christian. This consisted so little either 
with the statements of Scripture, or with the 
instincts of good men, that something deeper 
was perceived to be needed than to rest the 
efficacy of the Holy Eucharist merely upon a 
consideration of the receiver. By no one was 
this more keenly felt, than by the great man on 
whom devolved the guidance of the new opinions, 
when Zuinglius fell upon the field of Cappel. A 
far profounder man than his predecessor, Calvin 
united singular accuracy of thought with match- 
less felicity of expression. He was alive to the 
poverty of a system, which failed to recognize 
those great truths respecting the Person and 
offices of the Incarnate Son, of which Zuinglius 
had lost sight. No one dwelt with more force and 
fulness on the part which the Head of the Chris- 
tian Body has mercifully vouchsafed to take in 
the economy of man's renewal. He accepted the 
statements of St. Cyril, that Christ had conse- 
crated His own Humanity to be the sanctifying 
principle of man's race, and that from this foun- 
B 
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tain the blessings of grace are difiused through 
the Church's members. He admitted, too, that 
this blessing is communicated in the Holy Eucha- 
rist, and that it is the peculiar feature of that 
sacred ordinance, that it places the children of the 
fallen Adam in immediate and intimate relation 
with that Second Man, the Lord from Heaven. 

Yet Calvin was not less averse than Zuinglius 
to admit that, which has been shown to be a 
characteristic of this Sacrament — ^the consecra- 
tion of the elements. Indeed, being destitute 
himself of the ministerial commission, it was 
essential to his position to deny the necessity of 
orders. This could not be done without den3dng 
also the reality of those powers which are insepa- 
rable from a Priesthood. And the consentient 
testimony of the universal Church had no kind 
of weight with one, whose contempt for human 
judgment was only equalled by his rashness in 
handling the things of God. He wholly rejected, 
therefore, the ancient notion, that the blessing 
bestowed in the Holy Eucharist depends upon 
a gift which Almighty God bestows in and by 
the ordinance itself, and which is communicated 
through the consecrated elements. For this im- 
plied belief in the validity of that act of con- 
secration, by which the inward gift is associated 
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with the outward sign. Whereas, he excluded 
any real fonn of consecration from the commu- 
nities to which he had power to dictate. 

But to what quarter could he turn, since he 
denied that the importance of this ordinance de- 
pended upon any gift which was conveyed in the 
consecrated elements, while yet he was dissatis- 
fied with the theory of Zuinglius, that it depended 
merely upon a consideration of the receiver? 
There remained one other alternative: a con- 
sideration of the Giver. For when anything is 
bestowed by one party upon another, its impor- 
tance must depend either upon the value of the 
gift bestowed, or upon a consideration of the 
parties concerned in the giving and receiving. 
The importance of the Holy Eucharist did not de- 
pend, as Calvin said, on the gift which was com- 
municated through the consecrated elements, for 
that would have involved a belief in the validity 
of consecration ; nor yet upon a consideration of 
the disposition of the receiver, which the system 
of Zuinglius had shown to be insufficient. Its 
force turned, therefore, on a consideration of the 
Giver, that is, of Almighty God : the sacrament 
was valuable, not by reason of what itself con- 
veyed, nor yet by virtue of the disposition of the 
recipient, but by reason of that intention of the 
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Supreme Giver, which it expressed. Hence he 
taught, that the sacred elements were a seal or 
charter, valueless in themselves, but indicative 
of that work, which God was pleased to effect 
independently of them. The use of such external 
forms would be like that of a deed or charter 
which passes from hand to hand, and gives the 
receiver a claim on the party by whom it is 
executed. The force of such an instrument is 
dependent on a consideration of the powers and 
purpose of the party who bestows it ; it expresses 
his intention; its value must be estimated by 
reference to his competence and his will : in itself 
it does not convey anything, but rests for its 
importance on a consideration of him who has 
subscribed it. 

Such was Calvin's notion of the sacred ele- 
ments, which he denied to convey in themselves 
any actual gift, but declared to be important, 
because they indicated the intention of Him who 
bestowed them. And thus did he substitute a 
new system for that of Zuinglius, and made the 
value of the elements to turn upon a considera- 
tion of the Giver, rather than on that of the 
receiver or of the gift. He supposed that at the 
same moment when the elements are adminis- 
tered to the lips, it pleases God to bestow the 
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gift of Christ's Presence upon the inward soul — 
this outward sign and that life-giving influence 
go together by the law of a simultaneous action ; 
whether it be brought about by the spiritual 
presence of Christ's Humanity in the heart, or by 
the actual raising of the soul to heaven, there is 
an actual ingrafting of the soul, he said, into the 
New Man Jesus Christ ; and this not by reason 
of any gift bestowed through the elejnents, nor of 
any consecration by which they are hallowed, 
but in consequence of that independent action of 
the Supreme Being, of which they are not a 
medium, but a pledge. Such are the two 
theories which took the place of the Church's 
ancient belief, that the importance of the Holy 
Eucharist depends on the value of that gift, 
which God bestows through the consecrated 
elements. 

Now these theories suggest the three following 
observations. First : They both of them imply 
the conclusiveness of the assertion, that if conse- 
cration be a valid act, the gift bestowed is be- 
stowed through the consecrated elements. For 
to call in question the reality of consecration by 
affirming that no such consequence attends it, 
is to imply that such consequence ought to 
attend it, if it were real. Secondly : K it can 
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be shown that the counter theories thus adduced 
are themselTcs untenable, and, therefore, that the 
inference drawn bv the Primitiye Church is the 
only one which can be substantiated, it will follow 
that we must accept the supposition which leads 
to it. If it be true, that is, that God is pleased 
to bestow a gift through the consecrated ele- 
ments themselves, and if the value of the Holy 
Eucharist be not dependent, as Calvin and Zu- 
inglius maintained, merely, upon conmderations 
drawn iirom the Giver or receiver, it must 
be admitted that consecration is a valid act. 
Thirdly : ^Vhether the propositions which make 
up this statement were true or false, whether it 
were true or not that consecration is valid and 
a gift bestowed, it is plain that those who ad- 
mitted the antecedent could not deny the con- 
sequent. That is to say, those who admit, in 
opposition to Calvin and Zuinglius, that conse- 
cration is valid, must also aUow the inference 
which they dispute, that it pleases Gt)d to be- 
stow a gift through the consecrated elements. 
Something shall be said respecting each of these 
assertions. 

I. The mode in which these two counter 
theories have been advanced, is important as es- 
tablishing the legitimacy of the argument, that 
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if consecration be valid, a gift must be bestowed 
through the elements. The history of those 
times shows that Calvin and Zuinglius were 
anxious to overthrow that primitive system, which 
affirmed the necessity of the ministerial com- 
mission, and the reality of the act effected by 
consecration. By what means did they seek to 
innovate on the immemorial belief of the Church ? 
They invented new theories respecting the man- 
ner in which the Eucharist was advantageous, 
and thus superseded the old opinion, that a gift 
was actually conveyed through the elements. 
From such conclusions they ascended to con- 
secration itself. Since there was no sacredness, 
they said, in the elements, neither was there in 
the act by which they were set apart, nor in the 
character of those who consecrated them. To 
destroy men's reverence for the thing which was 
bestowed, was the first step which they took 
towards overthrowing the authority of those who 
were appointed to bestow it. For let that which 
was to be obtained be worthless, and what im- 
portance could attach to the means of obtaining 
it ? Now such a mode of proceeding shows their 
consciousness of the logical coherence of the 
system which they were attacking. It was 
a virtual admission that the validity of conse- 
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oration involved the fact that a gift was bestowed 
through the elements, when to overthrow the 
first, it was found necessary to deny the second, 
n. But to pass to the next consideration. If it 
appears that the theories of Zuinglius and Calvin 
are untenable, so that we are compelled to adopt 
the only remaining alternative, that is, the system 
of the Primitive Church, it will follow, that since 
we have no right to deny its conclusion, we must 
admit the assertion from which that conclusion 
is an inference. If we allow, that is, the reality 
of the gift, we must allow the efficacy of conse- 
cration. Now we need not linger long on the 
theory of Zuinglius, both because the very state^ 
ment of it is its condemnation to any Christian 
mind, and because it was abandoned by his own 
more celebrated adherent. Calvin's, on the other 
hand, is a far more plausible theory, and has com- 
mended itself in quarters where that of Zuinglius 
would be rejected with horror. The manner in 
which he connected the Holy Eucharist with a 
consideration of the Being by whom it is be- 
stowed, enabled him to do more justice to that 
part which has mercifully been taken by the Son of 
Man in the work of our salvation. For he allowed 
that the blessing conferred was not such mere 
succour of grace as might be looked for at any 
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time, and in any action, but that real commxinica- 
tion of Christ's Humanity, whereby those who 
were bom in the corrupted likeness of the old, are 
renewed by the sanctifying influence of the New 
Adam. Such a consequence he associated with 
the participation of that flesh and blood, which 
had been consecrated through the taking of the 
manhood into God. These hidden blessings went 
along with the external elements which were seals 
or tokens of them. And since they were bless* 
ings, which were not merely communicated sacra- 
mentally through oral reception, but imparted 
really to the soul, they plainly implied the spiritual 
life of those who partook of them. For whatever 
notion may be entertained respecting that which 
is received by the lips, it is plain that no relation, 
save that of a saving influence, can exist between 
Christ and the believer^s soul. Since Christ's 
Humanity is the principle of life, the only way in 
which the soul can be brought into relation to 
Him is to live. As the sun's light cannot be com- 
municated except by shining, so Christ cannot be 
imparted to the soul of man except by its being 
quickened into life. 

Such has always been the Church's understand- 
ing of Our Lord's words; "Whoso eateth My 
flesh, and drinketh My blood, hath eternal life." 
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Thus does St. Augustin observe that the " sacra- 
mentum" or outward part might be received to 
our injury or our benefit, but that the " res sacra- 
menti," or thing itself, must always be beneficial 
to the soul which receives it. If, indeed, this 
inward thing were allowed to be a gift, which was 
joined to the outward part by the act of con- 
secration, then it might be supposed that all 
received it by oral susception, though Christ was 
only accepted profitably by the believing mind. 
This it is which the ancient Church believed, and 
which if not explicitly aflSrmed, yet is not denied 
in our Catechism and Articles. But since this 
statement was altogether denied by Calvin, who 
admitted of nothing but the reception of the out- 
ward sign by the lips, and the communication of 
Christ's Humanity to the soul, it was necessary 
that he should account for the fact that the Holy 
Eucharist is not always beneficial. For its inward 
part he maintained to be equivalent to spiritual 
life, and spiritual life cannot exist, save in those 
who live. Of this inward gift, the visible elements, 
he said, were a charter or seal, whereby Almighty 
God gave indication of that act, which He was 
effecting simultaneously in the receiver's soul. 

And yet it cannot be meant that all who re- 
ceive the Holy Eucharist are in a state of salva- 
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tion. Where, then, Kes the principle of discrimi- 
nation? Calvin could not suppose it to depend 
upon the receiver, for that would be to fall back 
upon the theory of Zuinglius. He could not 
allow that a real gift is always bestowed, but that 
carnal persons omit to improve it, for this would 
lead to a belief in the validity of consecration, 
and to the system of the Church. Where, then, 
should the reason be sought, save in that which 
is the characteristic feature of the theory of Cal- 
vin, that the value of the Holy Eucharist does 
not depend upon the gift bestowed through the 
consecrated elements, but only upon the intention 
of Him who bestows it? The elements were 
declared to be like a deed or charter, the value 
of which turns solely on the purpose of the party 
by whom it is executed. In this circumstance, 
then, must lie the reason why the elements are 
sometimes effectual and sometimes inefficacious. 
They are seals or charters by which the Almighty 
Redeemer pledges Himself to bestow His saving 
presence upon mankind. But, then. His promises 
are limited by a secret article, by which He has 
appointed some of His creatures to bliss and 
others to misery. To the first the Holy Eucha- 
rist is the real communication of that life-giving 
Humanity of the Son of God, which quickens 
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every one who receives it. To the second it is 
but the empty eating of bread and wine. The 
difference does not arise out of the nature of the 
gift, or the conduct of the parties, but out of 
that irreversible sentence which has its cause in 
His own absolute will. 

Here, then, lies the only circumstance by which 
it is possible, according to Calvin's theory, to 
limit the eflScacy of the Holy Eucharist. K the 
inward gift be truly the spiritual presence of 
Christ Our Lord, if the elements be not the 
medium through which this gift is bestowed, but 
only the pledge by which the Supreme Giver 
declares His intention of conveying it, then must 
it rest on his absolute decree, in what cases it is 
withheld, and in what communicated. So that 
the objection to Calvin's theory is, that it involves 
that fearful dogma of an arbitrary fate which is 
the opprobrium of his system. As the theory of 
Zuinglius was at variance with the thoughts and 
practices of a simple piety, so Calvin's with the 
promises of Scripture and the instincts of our 
moral nature. And what can be a greater treason 
against the Gospel, than to recruit the forces of 
the infidel out of those moral instincts which 
ought to be the firmest adherents of religion, and 
thus to enlist against her the highest sentiments 
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of truth and probity by rendering Christianity 
a trick and Atheism a virtue ! 

III. The theory of Calvin, then, is not more 
admissible than that of Zuinglius ; if the one is at 
variance with the first instincts of piety, so is the 
other. We may not attribute conduct to the 
God of truth, of which it would be an insult to 
accuse an earthly monarch. So that it is impos- 
sible to accept either of those views, which have 
been substituted for the conclusion of the ancient 
Church. K consecration be valid, it was said, a 
gift must be bestowed by Almighty God, in and 
through the sacred elements. The object of Cal- 
vin and Zuinglius, was to show, that consecration 
was not valid ; and they did so by maintaining, 
that no gift was bestowed in the sacred elements. 
So that they are witnesses to the truth of my 
third observation, that if a man believes consecra- 
tion to be valid, he must believe that a gift is 
bestowed through the elements. For they could 
find no objection to this argument, except to deny 
the truth of the conclusion, and thence to infer 
the falsehood of the premise. Their reasonings 
against the truth of the conclusion have been 
shown to be illusory ; but even if it were other- 
wise, we might cite them as witnesses that those 
who admit the premise cannot reject the condu- 
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sion. Those who admit the validity of conse- 
cration, must allow the reality of the gift. K 
indeed a person holds with Zuinglius that the 
thing to dwell upon is not the gift received, but 
only the receiver, or if with Calvin he asserts that 
no gift is bestowed by God in the elements, he 
may reasonably deny that consecration is impor- 
tant ; but if he holds the reality of consecration, 
he cannot refuse to acknowledge its results. For 
the opponents of this usage would be witnesses 
against him, as well as its Mends. They show 
that the reality of a gift in the elements must go 
along with consecration ; because they avow that 
to get rid of the first is to destroy the second. 
So that we may infer positively, that if consecra- 
tion be valid, a gift is bestowed by God in and 
through the sacred elements. 

And those who deny this last point must be 
understood not to have any real belief in the 
validity of consecration. They may be willing to 
retain the form, out of an instinctive deference 
for ancient usage, but they must look upon it as 
a form only ; they cannot believe it essential to 
the purposes of the sacrament, or the real cause 
of any spiritual good. They may suppose that it 
confers a kind of relative holiness, such as we 
commonly attribute to the water in baptism, or to 
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any hallowed place or vessel; but they cannot 
assign to it that consecrating power, which be- 
longs to it, according to the belief of Primitive 
times, and to the practice of our own Church, 
For if they believed the reality of consecration, 
they could not disbelieve the reality of its effects. 
We may not of course limit the power of God, 
who can bestow His blessings when and how He 
pleases ; but to affirm that He has made consecra- 
tion essential to the validity of the. Holy Eucha- 
rist, is to affirm that it is the appointed medium 
through which He bestows His gifts. Those 
whom the testimony of revelation obliges to admit 
this fact, rrmst admit its consequences. So that 
we may employ the same mode of argument as 
we should adopt, if it were affirmed that the sun's 
light was not transmitted to us through our eyes, 
or our windows, but was an irradiation bestowed 
immediately upon our inner nature. We should 
answer such a paradox by appealing to the fact, 
that light is excluded if we shut our eyes, or build 
up our windows. We cannot meet the argument 
of Calvin so decisively, because the mysterious 
operations of grace are too refined to be sub- 
mitted to such crucial experiments. But those 
who admit the necessity of consecration, allow 
the very point, which it would be the object of 
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experiment to establish. So that ihey at all 
events cannot deny that a gift is bestowed in the 
consecrated elements. For as much as experi- 
ment could establish in things physical, they 
admit on the testimony of revelation in things 
divine. 

Indeed it would be difficult to find so untenable 
a position as that of those persons^ who admit the 
validity of consecration, and yet deny that a gift 
is bestowed in the consecrated elements. For 
there are two main pillars of human belief, reason 
and authority. Now the theory before us is built 
upon a contempt of both. It wholly lacks con- 
firmation either fi*om the judgment of ancient or 
modem times. Of ancient times; for to deny 
that a gift is bestowed through the consecrated 
elements, is to go counter to the concurrent judg- 
ment of antiquity. So that the parties in ques- 
tion are opposed to the whole weight of primitive 
opinion; they cannot appeal to the authority of 
any ancient Father ; of any Church which wbs 
founded by the Apostles. Neither do they find 
more sanction firom modem authorities ; for those 
who agree with them in rejecting the condusions 
of the ancient Church, would be the first to cen- 
sure them for admitting its premises. If you 
allow, they say, that no gift is bestowed, why do 



XV.] THE HOLY EUCHARIST. 257 

you not allow also that there is no validity in 
consecration ? 

Now it might be expected that this entire 
absence of authority would be compensated by 
the most exact compliance with the rules of argu- 
ment. For here are persons who feel such perfect 
confidence in their own Scriptural deductions, 
as to be unshaken by the dissent of all ages. At 
least, then, it might be supposed, that they would 
be true to their own principles. Yet their theory 
is as destitute of internal coherence, as of external 
support ; they pay no more regard to their own 
premises, than to the conclusions of others. Even 
Calvin and Zuinglius were consistent with them- 
selves. If their facts were erroneous, their 
reasoning was systematic: if they assailed the 
principles of antiquity, it was with a view of 
overthrowing its practice. But what is to be 
said of those who would walk with the ancient* 
Fathers in their premises, yet follow modern 
Heretics in their results ? The theory of Calvin 
may be imsubstantiated by evidence, but at any 
rate it possesses logical coherence: he may be 
condemned by the testimony of history, but they 
can appeal neither to authority nor argument. 

There are two conclusions which may be drawn 
from the preceding statements. The first is this : 
8 
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the doctrine of absolute decrees is the oorner- 
stone of Calvin's theory, and its abandonment 
overthrows his whole system. Those who adopt 
his explanation of the sacraments, if they are con- 
sistent, must accept his notion of an arbitrary sen^ 
tence, assigning mercy or reprobation to mankind. 
For he did not deny that there was an inward as 
well as an outward part in this sacrament ; but he 
maintained the inward part to be that Humanity 
of Christ, whereof none but devout men can be 
partakers. It was not possible for him, therefore, 
to accept the belief of the ancient Church, that 
the outward and inward parts are truly joined 
together by consecration, so that the one is the 
medium through which the other is communicated, 
and that those who receive the one receive the 
other. He alleged, on the contrary, that the in- 
ward part was a gift bestowed by God upon the 
soul, of which the outward part was only the 
pledge, and not the medium ; and, therefore, that 
the outward part only resembled a seal, charter, . 
or title-deed. Its importance, therefore, as is the 
case with all such instruments, must depend upon 
the intention of the Giver. His absolute and 
arbitrary decree determines whether the inward 
part is bestowed upon the soul, or is withheld £rom 
it. And to rest it upon any other consideration. 
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ia to fall into one or other of those systems which 
the theory of Calvin was intended to displace. 

This may be seen from observing the course 
which things have taken, when his followers have 
so far revolted against the harshness of this doc- 
trine, as to attempt to dispense with it. The 
conditions which they had to deal with were 
these, first, that the inward gift was admitted to 
be a real union with Christ's Humanity; and 
secondly, that it was not so associated with the 
outward part, that it could be received both by 
bad and good, in the way of sacramental com- 
munication, but was bestowed immediately, as a 
principle of life upon the soul. It is obvious that 
the only way of getting rid of the necessity of an 
absolute decree was by modifying the one or the 
other of these conditions. But if the second was 
abandoned, and the doctrine of the sacramental 
participation of Our Lord's Body admitted, it was 
impossible to deny the validity of consecration 
and the need of a priesthood. On the other 
hand, to give up the first condition was to drop 
down into Zuinglianism, and to exchange a belief 
in the real presence of Our Lord's Humanity for 
such a general reference to the aadstance of 
grace, as robbed the Holy Eucharist of its specific 
character* 
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And as the tendency of errors is commonly to 
become more mischieyous, this has been the 
course which things have actually taken, wherever 
the Calvinistic system has not been modified by 
extraneous circumstances. The first step has 
been, that in place of a fiill appreciation of the 
truth, that the Holy Eucharist has a direct re- 
ference to Our Lord's oflSce as the Incarnate Son; 
the ordinance has been supposed to be merely an 
occasion on which men may obtaia that succour 
of God's grace, which is everywhere and at all 
times accessible to Christians. It was obvious 
to proceed, as in the case of ZuingUus, to the ide« 
that the functions of the Incarnate Son were 
virtually superseded by those of the Blessed Com- 
forter ; that their operations were successive and 
not coincident ; and that the Holy Eucharist had 
reference only to a dead Christ, and not to one 
who was still discharging mediatorial functions 
towards His earthly members. From this it was 
but a short step to allege that the divemty be- 
tween these Blessed Persons was dependent only 
on their offices towards mankind ; because if it 
depended on their relations towards one another, 
the functions which they formerly discharged 
must remain unaltered. Thus it is that the Calr 
vinistic idea of the Holy Eucharist leads by logical 
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inference into Sabellianism, and thence into So- 
cinianism. Such is the necessary result^ so soon 
as the doctrine of an arbitrary decree is aban- 
doned^ unless the validity of consecration be ad- 
mitted. There is no other alternative^ unless men 
are willing to go back to the belief of the primi- 
tive Church, except to lower down their estimate 
of the value of the gifts conferred, and to abandon 
all reference to the specific blessings of the Holy 
Eucharist. And such has, in fact, been the 
course actually adopted by most Calvinistic com- 
munities ; for individuals may be saved by a 
happy inconsistency, but an inevitable law of 
nature compels communities to adopt the logical 
results of their principles. 

The second conclusion is this : to admit the 
validity of consecration, as enjoined in the for- 
mularies of the Church of England, is logically 
incompatible with an adoption of Calvin's theory. 
Consecration, and an arbitrary decree, are the 
poles of two opposite systems, which are not less 
entirely opposed than the Arctic and Antarctic 
hemispheres. This consideration may enable us 
to distinguish between Calvin, and that great 
light of the ancient Church, who has sometimes 
been claimed as his precursor. St. Augustin 
must be allowed to have used imguarded expres- 
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sions on the subject of the divine decrees^ but 
he believed in the reality of consecration, as well 
as in the corresponding doctrine of baptismal 
grace. This circumstance effectually separated 
him from Calvin^ with whom the system of an 
arbitrary decree was not a mere theory, but an 
expedient for getting rid of these fundamental 
doctrines. Whereas St. Augustin held that the 
outward and inward parts in the Holy Eucharist, 
were really joined together by the act of conse* 
oration, so that every one who received the one, 
received also the other. He affirms in express 
words that which it was Calvin's great object to 
deny, that the Body* and Blood of Christ are 
received even by those to whom no spiritual 
nourishment is imparted. 

This is the more important, because our twenty- 
ninth Article, which might seem to have a dif* 
ferent meaning, is expressed in words cited, or 
alleged to be cited, from St. Augustin. These 
words, then, need not mean more in the Article 
than they do in him. They may only express 
the undoubted truth, that the spiritual relation 
between the soul and Christ takes effect in none 

* " Addacti sunt ad mensam Christi, et accipinnt de corpore 
et sangnine ejus, sed adorant tantum, non etiam Batnrantnr, 
quia non imitantor.'* — £pi8, 140, sec 66. 
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but the devout receiver, without denying that the 
outward and inward parts are so associated by the 
act of consecration, that to receive the one is ]to 
receive the other. This last position is certainly 
confirmed by the statement of our Church, that 
they who receive unworthily, eat and drink their 
own damnation. For allow the Calvinistic hy- 
pothesis, and as the non-elect would receive no 
benefit from the gift, so could they incur no 
guilt from its profanation. It would be possible, 
indeed, to believe that as the association between 
the outward and inward parts is allowed on all 
hands to terminate at some period after reception, 
so the rea sacramentiy or thing signified, might be 
withdrawn at the moment when the elements 
were received by an unmeet communicant. Such 
a notion has no warrant either from Scripture or 
antiquity, but it is widely different from the 
theory of Calvin, who supposed that the out- 
ward and inward parts were never united except 
in the intention of the Giver. And this it is 
which so plainly denies the reality of conse- 
cration, and contradicts the statements of our 
Liturgy. 

And yet it cannot be denied that this theory 
has exercised a wide influence even over members 
of the Church of England, and been encouraged 
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by men of great note in our theological literatore. 
This was owing partly to the speciousness <^ a 
theory, which professed to ascribe its fiill im- 
portance to the reality of the gift bestowed in the 
Holy Eucharist, and partly to the authority long 
possessed by its promulgator. There was a time 
when even in this pulpit the opinions of Calyin 
could not be arraigned without censure, whereas 
at present his popularity is so completely at its 
ebb, that his authority would hardly go for more 
in this place than in his own city of Geneva. 
So that those who still advocate his sentiments, 
are obliged, like the vendors of exploded nos- 
trums, to disguise them under other names. But 
the lowering effect which has attended his theory 
of the Holy Eucharist can hardly be appreciated. 
According to the natural course of things, Zuin- 
gllus is ever found to enter through the door which 
Calvin opened. The same misconceptions which 
showed themselves in the English Divines of the 
16th century under the Calvlnlstlc, were prevalent 
in the 18th under their Zulngllan aspect. Neither 
is any thing more difficult than to guard against 
erroneous systems, which perpetually appear even 
when their authors are most vehemently de- 
nounced. 

The only safeguard is to remember the prin- 
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ciple taught in the text, that the reality of con- 
secration is the characteristic circumstance in the 
Holy Eucharist ; and, therefore, that no seeming 
agreement can compensate for this fundamental 
difference. Those who deny, therefore, that the 
outward and inward parts in the Holy Eucharist 
are really united by the act of consecration, so 
that to receive one is to receive the other, reject 
that which is a cardinal feature of the Catholic 
Faith. To say that the gift is not in the ele- 
ments, but in the receiver, and that the outward 
part is only a seal or earnest of that which God 
bestows simultaneously upon the soul; that is 
to say, that it is the pledge of an absent^ and not 
also the medium of a present gift, is to adopt the 
very language by which the necessity of conse- 
cration was superseded. Where such language 
is found in combination with the dogma of an 
absolute decree, we may recognize the system of 
Calvin ; when that dogma is got rid of nothing 
will be left but Zuinglianism. In either case 
there can be no real belief in the validity of 
consecration, or in the necessity of orders. Hence 
it would be easy to refer to authors who have 
written upon Church government in the tone of 
St. Cyprian, but whose treatises on the Holy 
Eucharist would be wholly unaltered, if there 



266 THE CONSECRATION OF [Swui. 

were no such thing as the Episcopal succession or 
the authority to consecrate. Yet if such things 
are true they cannot be immaterial. It would 
be a mockery to retain the pregnant expressions 
of the early Church, with the understanding that 
they mean nothing. What an imposture were it 
to bestow an Apostolical commission^ which con- 
veyed no powers, or to solemnize a form of con- 
secration, whereby nothing was made holy I 

But let us conclude with a single word of a 
practical character. If such be the real nature 
of this holy rite, how deep should be the earnest- 
ness with which we should approach it 1 The 
effect indeed of its inward and outward portions 
is exactly contrary, for while that which is 
sensible passes into our outward frame, we our- 
selves need to pass into Him, whose true pre- 
sence is its inward blessing. The cause of this 
diversity is, that the several parts of every system 
receive their place through the action of that 
principle of life, which is the source and centre 
of their organization. Such a principle is the 
soul in each man's body: it gives life to his 
frame; it enables him to appropriate the nutri- 
ment which he receives, and to assimilate it to 
his own constitution. Now what is the principle 
of life in the Church Catholic, the centre of its 
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organization, save His presence by whom the 
whole mystical body is quickened into action, and 
in whom aU Christians are Uving members ? In 
Him, then, lies that centre of life, into which it 
is the purpose of the Holy Eucharist to engraft 
us. We receive Him, not that He may become 
part of us, but that we may become part of Him. 
'^ I am the Vine, ye are the branches." 

And, therefore, the true preparation is such a 
mode of life as may oppose no impediment to 
His entrance, or obstruct that merciful process, 
whereby He is pleased to renew us by His pre- 
venting grace. Purity, submission, meekness, 
devotion, reliance, love — these are the dispositions 
which will so prepare our hearts, as to fit them 
for the entrance of this mysterious Visitant. " Be- 
hold I stand at the door and knock ; if any man 
hear My voice, and open the door, I will come 
in to him, and will sup with him, and he with 
Me." Those whose hearts are weaned from the 
love of sin, and their consciences cleansed from 
the burden of deadly transgression, will be pre- 
pared to appreciate such a privilege. They will 
go from strength to strength, till unto the God of 
gods appeareth every one of them in Zion. 
They will be sustained amidst the journey of life 
by that Presence which now bestows itself in the 
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vrildemess through the veil of sacraments, but of 
which the perpetual and unclouded contemplation 
will be the privilege of their Canaan of rest. 
"Their eyes shall see the King in His beauty, 
they shall behold the land which is very fer off." 
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A CHARGE, 



My Eeverend Brethren, 

We meet again, while Europe rings with arms, 
to take counsel respecting those peaceful duties, 
which have been allotted to us by the Providence 
of God.* From the affairs of our own neigh- 
bourhood I turn to public events. Two bills are 
at present under discussion in Parliament, which 
are of no little importance to the Church of 
England, that for abolishing Church-rates, and 
that for giving its members in the Colonies the 
power of self-legislation. The most striking fea- 
ture in both these measures is their simplicity. 
They propose only to withdraw that which at 
present exists — ^in the one case a pecuniary pro- 
vision, in the other a legislative restraint — with- 

* A few sentences relating to local subjects are omitted. 
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out saying a word respecting the substitution of 
any alternative. As this circumstance may facili- 
tate their progress through Parliament, so it has 
its recommendations to Churchmen. For there 
is nothing which the Church of England so much 
needs, as liberty. Now that the legislative func- 
tion is no longer confined to members of her 
communion, the last thing which is to be desired 
is, that Parliament should interfere in her do- 
mestic arrangements. So that the tendency of 
these bills is so far matter of congratulation ; and 
it accords with another important step, which has 
this year been taken, namely, that the Convocar 
tion of the Province of Canterbury has awoke 
from its slumbers of a century and a half, and 
addressed itself to its proper functions. In all 
these circumstances we see indications of that 
increased freedom of action, which awaits the 
Church of England, and which must lead to great 
results either for good or evil. And I would add 
to them one circumstance more, which though 
not so immediately affecting ourselves, must have 
its interest for all of us — ^the measures contem- 
plated respecting the Universities. Here, too, 
it seems the design of the Legislature to with- 
draw, and not add restraints; and no doubt it 
would contribute to the freedom of the Church, 
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that *her Universities should no longer be ad- 
ministered by a clique^ but hj the body of 
graduates. 

The inconvenience which would attend the un- 
conditional removal of Church-rates is too obvi- 
ous to need notice. But there is one evil in the 
present system from which we can hardly pay too 
dearly to escape. The Church can never take 
her right place, while Dissenters are admissible to 
the office of Church-warden, and are thus respon- 
sible not only for the care of our fabrics, but also 
for the administration of discipline. But this can 
never cease, while Dissenters are called upon to 
pay Church-rates ; for it is a primary principle of 
the British constitution, that those who pay taxes 
should choose the officers who control their ex- 
penditure. This difficulty might be escaped, by 
allowing an immunity from Church-rates to those 
who chose to register themselves as Dissenters — 
a measure which was proposed last year, but de- 
feated by a union of extreme partizans on either 
side — even the present measure, however, with all 
its embarrassments, would be a less evil, in my 
judgment, than the continuance of the existing 
system. 

The enfranchisement of our brother Church- 
men in the Colonies, as contemplated by the Bill 

T 
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of the Solicitor General, involves no practical 
inconveniences, but it is opposed at once by the 
open enemies of the Church of England, and by 
those so-called fiiends, who think themselves 
better able to judge of her interests, than she is 
herself. The purpose of this Bill is merely to 
withdraw those impediments, which are assigned 
by 25 Henry VIH. 19. and 1 Elizabeth c. 1. 
to the exercise of self-government, on the part 
of members of the Church of England resident 
in the Colonies. The first of these Acts forbids 
the clergy to make any rules for their own gui- 
dance, without the Eoyal consent: the second, 
extends the Royal Supremacy to the Colonies. 
The Bishop of a Diocese, or the Archbishop of a 
Province, may meet his clergy, and they may dis- 
cuss any question which arises, as was done a few 
years back in the Diocese of Exeter, and this 
year in the Province of Canterbury, but if they 
wish to make any rule of a practical character, it 
is not only invalid without the subsequent sanc- 
tion of the Crown, but the Crown must give 
previous sanction for its enactment. 

Now whatever may be thought of this system 
at home, its extension to the rest of Her Mar- 
jesty's dominions, as is provided by 1 Elizabeth 
c. 1. is most unreasonable. At home, we have not 
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endo^inents only, but Canons and Ecclesiastical 
Courts; in the Colonies, our brethren have the 
inconveniences only of an establishment, without 
its benefits. So that the authority of the Colonial 
Bishops is arbitrary and irresponsible because the 
Church has no opportunity of moulding it into 
any legal organization. The only question, then, 
which arises, is why it is not proposed altogether 
to repeal so much of the Act of Elizabeth, as ex- 
tends the Eoyal Supremacy to the Colonies ; and 
to leave the Church abroad without restraint, as 
it is without privilege. But even those who allow 
that our Colonial brethren ought to make by-law* 
for their own government, seem to be unwilling to 
withdraw this assertion of the Royal Supremacy. 
Yet its retention is demanded for a reason, which 
would make its assertion by statute superfluous ; 
it is alleged that the Royal Supremacy was not 
created by the Act of Elizabeth, but is inherent 
in the British Constitution. Were this the case, 
however, the Dissenters would not only be amena- 
ble to the particular penalties, from which the Tol- 
eration Acts have exempted them, but their system 
would be incompatible with the fundamental prin- 
ciples of the constitution. For the Royal Supre- 
macy is as much denied by all Dissenters, as it 
is by Roman Catholics : the one attribute that 
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authority to the Roman Church, which the other 
claim for themselves. The oath of Supremacy 
imposed by 1 Elizabeth c. 1. was altered in the 
first year of William and Mary into a mere denial 
of the Supremacy of the Pope ; and it is by the 
requirement of the Church alone, in her 36th 
Canon, that her ministers still affirm the Supre- 
macy of the Crown. They thus continue to 
acknowledge the existence of that power, which 
was bestowed upon the Crown by Parliament in 
the first year of Elizabeth. 

The perpetuation of this power in the Colonies 
will be found, however, to be fiill of difficulties, 
and it will be well if the attempt to preserve it 
does not make shipwreck of the important Bill at 
present in progress. When Supremacy was at 
first assigned to our Princes, the Imperial Crown 
was worn by those masterfiil Sovereigns of the 
Tudor race, who exercised their spiritual power as 
a personal prerogative. And in one particular 
such authority belongs to her present Majesty : 
as the supreme judge, to whom appeals are made 
fix)m all spiritual Courts, she decides in person all 
questions either of doctrine or discipline, which 
may arise in the Church, over which she is " in all 
causes supreme." 

But though in giving judgment on appeal Her 
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Majesty interferes in person, yet the whole legis- 
lative power over the Church has passed into 
the hands of Parliament. The " Imperial Crown" 
of this realm acts through advisers, who have 
the confidence of the House of Commons, and 
we are not bound to obey any laws, except those 
which are passed by the Crown, in conjunction 
with the Estates of the realm. The Church's 
submission, therefore, is not to the Sovereign 
personally, but to the Sovereign in Parliament. 
Now, take into account the condition of the 
Colonies. All of them have, or may have, a 
local legislature, to which, ever since the Ameri- 
can war, the management of their domestic affairs 
has most wisely been committed. Among do- 
mestic affairs comes the settlement of religious 
questions. So that if the Queen is to exercise 
any religious supremacy in the Colonies, she must 
do it through such officers, and by such laws, as 
the local Government of each Colony supplies. 
The British Parliament cannot interfere in this 
individual case, while all others are left to the 
Colonists. Those who murmur at the slightest 
interference with their worldly interests, will 
hardly allow a Parliament, in which they are 
unrepresented, to dictate to them their faith. It 
would be otherwise if power were exercised exclu- 
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sively by the Queen in person; she might be 
obeyed as implicitly by her subjects in Australia, 
as by those in England. But the case is altered, 
so soon as the Royal Supremacy is the Supremacy 
of a Parliamentary Sovereign. Henceforth its 
power must be exercised through the legislature 
of the country, or colony, where it acts. So that 
there will be as many different supremacies as 
there are local legislatures. And the Koyal 
authority, instead of being a bond to the Colonial 
Churches, will be a principle of division. 

Nor will this evil be remedied by that oath 
of Canonical obedience to the See of Canterbury, 
which is imposed on the Colonial Bishops at Con- 
secration. The See of Canterbury obeys the 
dictation of the legislature at home ; its laws are 
paramount in her Courts. That the Church's 
office in the explanation of doctrine has its final 
expression in the voice of the Queen is a principle 
which depends exclusively upon 25 Henry VIH. 
c. 19, and 2 and 3 WiUiam IV. c. 92. The 
people of England submit to this system without 
reluctance, because the House of Commons con- 
sists of their own representatives, so that its reso- 
lutions emanate virtually from themselves. But 
this circumstance is not likely to recommend it 
to those who are not represented in the House 
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of Commons. The more closely, therefore, the 
Church is bound to the civil power, the less 
likely is it that its several parts should preserve 
their continuity, as the powers to which they are 
united become distinct. The maintenance of the 
same Prayer Book and Articles is doubtless some- 
thing; but real union cannot be kept up, unless 
the same rule is explained by the same authority. 
The acceptance of the same Bible does not ex- 
clude diversity among the sects which profess to 
follow it. It may be said that the civil power is 
not likely to abate anything of that control, 
which it has exercised over the English Church 
for the last three hundred years. This is pro- 
bable enough ; but, then, it must not expect that 
the various offshoots of the Anglican communion, 
which are now extending themselves over the 
•globe, shall continue for the next three hundred 
years to be united. 

I turn now to a question of a more purely 
theological kind, and one which our ancient 
Canons* especially prescribe, as a subject which 
those in my office are bound to treat. But, first, 
let me state how it shall be treated. Were I 

*The Archdeacon is ordered to instruct the Clergy, "ut 
sciant et sane intelligant verba Canonis et Baptismatis, quad 
sunt de substantia sacramenti.'*— (?i6so7i, Tit 42, sec. 8, p. 
967. 
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addressing the public through the press, I should 
feel at liberty to give full expression to those 
views of truth, which are suggested to my own 
mind by the study of Holy Scripture and the 
teaching of the Primitive Church. But in this 
place, and on this occasion, I consider myself to 
have no right to say a word, which the Church of 
England, by her authorized formularies, does not 
put into my mouth. We are called together, my 
reverend brethren, not to hear the private opinions 
of any one, but to be reminded of those truthS) 
which by subscription to our Church's rules we 
have ourselves accepted. I shall not attempt, 
therefore, to enter at large upon the considera- 
tion of the Holy Communion, but shall confine 
myself to the simple exposition of some of the 
Church's statements. 

Again I must prepare you for my speaking on 
this subject in a manner very different fipom that, 
which I have occasionally employed respecting 
Holy Baptism. If I spoke respecting that sacra* 
ment with apparent positiveness, it was from a 
belief that our Church's language respecting it 
was precise, and her system definite. But in 
regard to the Holy Communion, for reasons which 
shall be noticed presently, she appears to have 
left a larger option, and to have made statements 
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which conflicting parties may cite in their sup- 
port. To methodize and bring together these 
various propositions would require a volume ; at 
present I will put some of them before you ; and 
your own knowledge of the subject will suggest 
those other considerations, by which they should 
be modified. 

First, however, it will be well to observe, 
that in considering the Church's statements, their 
historical bearing ought not to be wholly omitted. 
For instance, the Rubric appended to the Ser- 
vice for the Communion of the Sick has some- 
times been referred to, as showing that the 
Church of England does not consider actual 
communion so essential as it was supposed to be 
before the Reformation. Now, whatever truth 
there may be in the conclusion, this argument 
can only have been employed through sheer 
ignorance ; for the very same provision occurs in 
the Sarum Manual, for which our Prayer Book was 
substituted. Its words are, " Frater, in hoc casu 
sufficit tibi vera fides, et bona voluntas ; tantum 
crede et manducasti."* 

Again, the quotation from St. Augustin in our 
29th Article, is often referred to, as though de- 
signed to negative the idea of Our Lord's actual 

* Monnmenta Ritnalia. Haskell, i. 89. 
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Presence. But not only is this quotation em- 
ployed by the Church of Rome in the service for 
Corpus Christi Day ; but its most material words 
are not really St. Augustin's, they were added at 
a later period, probably by Bede, by whom Our 
Lord's actual Presence in this sacrament cannot 
possibly have been doubted. These are examples 
of the caution with which we should examine the 
words of any ancient volume, of which mere logic 
is not always an adequate interpreter. 

Now, before we take into consideration the 
words of the Church, let us briefly classify the 
different systems, which may be supposed to oo- 
cupy the field. The Holy Commimion is an 
ordinance in which bread and wine have a certain 
reference to the Body and Blood of Our Lord. 
Respecting the natiure of this reference there are 
two main theories ; first, that the elements are a 
symbolf by which we are reminded of a thing 
which is absent ; secondly, that they are a medium 
through which we receive a thing which is pre^ 
sent In either case, those who observe this com- 
mand of Our Lord believe it to be an occasion 
when He bestows the especial succours of His 
grace; the agency of God the Holy Ghost, by 
which all good works are effected, can never be 
expected more reasonably than at such a season. 
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But this is not the question before us. That 
which we are considering is the function and 
efficacy of the bread and wine ; and^ again^ that 
of the Body and Blood of Christ. Are the former 
only a sign by which we are reminded of the 
latter; or are they the medium of their pre- 
sence I 

Again, supposing we adopted the latter alter- 
native, a question might be asked, which I men- 
tion only to dismiss ; in what manner is this pre- 
sence brought about I All which need be said 
here is, that the Church of England affirms, that 
it is not brought about through Transubstantia- 
tion. For this is a question, on which at present 
it would be superfluous to enter : we are inquiring 
about the truth of Our Lord's Presence, not the 
manner of His approach. A person might main- 
tain that CaBsar had been in England, and yet 
admit that he did not come here through Ger- 
many. So that we may go back to the alterna- 
tives previously suggested: the elements are 
maintained by one party to be a symbol, which 
reminds us of Christ absent; by the other, 
a medium through which we receive Christ 
present. 

But between these two notions a third is in- 
troduced, which borrows something from each 
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of them : it has been maintained that Chrisf s 
Body is neither actuallj present, nor entirely 
absent, but that it is present through the power 
which it exerts. We certainly speak of things as 
present where they exercise their influence : thus 
we use the word sun as equivalent to sunshine ; 
and there is a sense, therefore, in which Christ's 
Body may be said to be present, where the power, 
which emanates from it, is exerted. So that we 
have three notions which might severally be en- 
tertained: first, that Christ's Body is altogether 
absent, and the elements merely a sign or symbi^ 
by which it is remembered : secondly, that it is 
truly present, of course in some supernatural and 
unknown manner ; and that of such presence the 
elements are the medium : thirdly, that Christ's 
Body is not present itself, but may be said to be 
present by reason of some influence or emanation 
which proceeds from it ; and that this it is which 
the elements communicate. 

Every notion which can be suggested will be 
found to fall into one of these ; let us see how far 
the Church of England favours any of them. 
Now, if it be objected to any of them that it is a 
mysterious statement, this would be in its favour, 
as respects our present inquiry, because our 
Church speaks twice over of this service as a 
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" holy mystery." But let us turn to the Cate- 
chism, in which we have a detailed explanation of 
this and the other great sacrament. And here it 
is remarkable, that in regard to Baptism there are 
only two questions asked : while there are three 
which respect the Holy Communion. In the 
former case the catechumen is asked what is the 
outward sign or form, and then what is the in- 
ward and spiritual grace. In the latter, inquiry 
is made, first, respecting the outward part or 
sign; secondly, respecting the inward part or 
thing signified ; thirdly, respecting the benefits 
whereof we are thereby partakers. This distinc- 
tion implies that in the Holy Communion there is 
an inward part, distinct, as well from the sign or 
symbol, as firom the blessing by which the ordi- 
nance is attended. Such is not the case in Bap- 
tism, which consists, according to the Catechism, 
merely of an outward sign, and an inward grace. 
And this inward part, or thing signified, is de- 
clared in express words to be "the Body and 
Blood of Christ, which are verily and indeed 
taken and received by the faithful in the Lord's 
Supper." 

Now let us use this statement as a test of the 
three systems which have been described. If the 
elements are only a sign or symbol of a thing 
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which is absent, which was the first altemative, 
what have Christ's Body and Blood to do in the 
transaction ? They may be remembered, pleaded, 
alleged ; but how can they be said to be present, 
or operative ? Their work was finished when Our 
Lord offered them upon the Cross ; and if they 
are still retained, it is only as conditions of Hu 
being, who ever liveth to make intercession for us. 
Whereas the Catechism says that two things^ the 
outward and inward, make up the Sacrament, so 
that if it is to exist at all,^he inward part is as 
necessary to its completeness as the outward. 
We blame the Quakers for dispensing with that 
which is outward, because by an act of the mind 
they can lay hold on the invisible : is it not just 
as unreasonable to admit a sacrament to be a 
religious mystery, yet to omit that inward part of 
it which is really important f Moreover, it is just 
this part of it which the Church so emphatically 
affirms to be received. The Catechism tells us 
that Our Lord has commanded us to receive the 
outward part — ^bread and wine; but when it 
comes to the inward part, it affirms with great 
positiveness, that " the Body and Blood of Christ 
are verily and indeed taken and received by the 
faithful in the Lord's Supper." 

These words, then, are not compatible with the 
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idea that the elements are merely a sign of some- 
thing absent. Does the second notion, that a 
power or virtue emanates from this absent body, 
supply an adequate explanation of them ? If it 
does, why does the Catechism go on to inquire ; 
" what are the benefits whereof we are partakers 
thereby?" For, according to this theory, the 
power or virtue would be that which is received, 
and which the outward and visible part would be 
the means of conveying. Whereas the answer 
tells us that the thing taken and received is the 
Body and Blood of Christ, of which this virtue or 
power is a consequence. In Baptism indeed, 
where there is no thing signified^ the " inward and 
spiritual grace" is everything which we hear of 
except the outward sign. But in the Holy Com- 
munion we hear of something else, and this some- 
thing else is the very thing which is " taken and 
received.^^ 

This explanation, then, though more adequate 
than the first, fails to do ftdl justice to the state- 
ment before us: so that we must needs go to 
the third supposition. The Body and Blood of 
Christ, but not, of course, in any natural or carnal 
manner, is the thing present^ which the elements 
convey; and there follows from it the spiritual 
power and virtue whereby our souls are strength- 
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ened. And hence, it may be observed, comes 
that phrase of a Real Presence^ the exact meaning 
of which is often mistaken. If the elements, or 
external symbol^ made up the whole of this sacrar 
ment, Christ's Body might be said to be only 
symbolically present. Again, if its power or virtue 
were all which were bestowed, it might be said to 
be only virtually present. But a real presence 
means the presence of a res or thing ; as dis- 
tinguished either fipom the sign which represents, 
or the influence which emanates from it. And 
such is the kind of presence which the Catechism 
affirms, when it tells us that this ordinance, and 
this alone, possesses a res sacramentiy or thing 
signified. 

I have done with the Catechism ; observing 
only, that if any part of our Formularies, this 
surely must be meant to be simple and intelligible. 
A Catechism which was not to be taken in its 
natural and obvious sense, would be as useless as 
a guide-post which did not indicate the direction. 
The Ordinal, to which I next turn, is entitled 
to peculiar weight in this Province, because it is 
expressly referred to as a compendium of doctrine 
by the earliest authority which we possess. Our 
57th Canon tells us that the doctrine both of 
Baptism and the Lord's Supper, is so sufficiently 
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set down in the Book of Common Prayer, to be 
used at the administration of the said sacraments, 
as nothing can be added unto it that is material 
and necessary." Now, it is to the Canons that 
the Thirty-nine Articles owe their first ecclesias- 
tical sanction in this Province. For the Thirty- 
nine Articles were not agreed upon in the 
Northern, as they were in the Southern Convo- 
cation : their authority here dates from the year 
1605, when subscription to them was enjoined 
by the 36th Canon. So that the same authority 
by which the Articles were adopted, refers us to 
the Ordinal, as a doctrinal explanation of the 
Sacraments. 

And here, again, comes in the distinction be- 
tween Baptism and the Holy Communion. They 
each consist of two parts, an outward and an 
inward; and the outward part depends in each 
case on the combination of two things, the form 
and the matter. In the Holy Communion, bread 
and wine is the matter prescribed ; the form con- 
sists of the words of Consecration : Baptism is 
ministered by the pouring of water with the 
words of Invocation. This distinction between 
form and mxxtter is gathered from the service for 
Private Baptism ; and the same service shows the 
Invocation of the Sacred Names to be the indis^ 
U 
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pensable form in that sacrament. There is a con- 
secration of the water in our ordinary service, but 
its use is dispensed with in times of exigency ; 
whereas the use of water, and the words of Invo- 
cation, are said to be "essential parts of Baptism." 
Now, as the words of Invocation are the form 
in Baptism, so the words of Consecration in the 
Holy Communion. For if the consecrated ele- 
ments are expended, the words of consecration 
are ordered to be repeated. Observe the dis- 
tinction, then, between the words of Invocation, 
which are the form in one sacrament ; and the 
words of Consecration, which are the form in the 
other. The words of Invocation contain no refer- 
ence to the element employed ; their reference is 
to the action at large ; the effect which they con- 
template is through the sacrament in general. 
But the words of Consecration have a direct 
reference to the elements which are to be set 
apart ; they could hardly be repeated during the 
same administration, unless their relation was to 
the elements and not merely to the ordinance. 
How exactly does this tally with that which the 
Catechism suggested, that a thing signified, or tm 
sacramentiy is to be found in the Holy Eucharist, 
but not in Baptism. Add the consideration that 
Baptism may be ministered by a deacon, and is 
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not denied to be valid, even if ministered by a 
layman, while the words of Consecration can be 
pronounced only by a priest. Surely if we were 
dealing with the symbol only of a thing absent, 
such provisions would be puerile, or at least super- 
fluous. Whatever conclusions may be deduced 
from our Church's other statements, these circum- 
stances imply that the Ordinal was intended to 
carry out that system which is explained in the 
Catechism. 

Let me call your attention to one more state- 
ment. What is meant by the remarkable prayer 
which we address to Almighty God, that we may 
" so eat the Flesh of Thy dear Son Jesus Christ, 
and drink His Blood, that our sinful bodies may 
be made clean by His Body and our souls washed 
through His most precious Blood?" It implies 
evidently a holiness in the objects received, irre- 
spectively of the faith with which we approach 
them. For our prayer is not that we may receive 
bread and wine in a devout and profitable manner ; 
it concerns that inward thing of which these 
symbols are the medium. But, further, I would 
have you consider both whence is derived this 
distinction between the action of Our Lord's 
Body, and that of His Blood, and what it indi- 
cates. If Our Lord's Body were no otherwise 
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to be thought of, than as a condition which He 
had assumed for the purposes of His earthly 
service ; if its efficacy had been expended when 
He had offered it on the Cross, and exalted it 
into the sky ; how could His Body and Blood be 
spoken of in this way as possessing their several 
agency in this holy sacrament, distinct both from 
one another, and from Himself? Can anything 
be more at variance with the idea, that the Holy 
Eucharist is concerned only with symbols of 
something absent, and not with the true presence 
of Christ's ascended Humanity? Do not the 
words lead us to the thought, that the glorified 
Body of Our Lord is the very leaven which is 
to interpenetrate the whole lump of humanity ; 
His Blood the fountain which is perpetually to 
wash away its stains? What, then, must be that 
inward part or thing signified in the Holy Eucha- 
rist, the due reception whereof can entail such 
results ? 

It may be observed, further, that this distinc- 
tion is derived from the Summa Theologiae of 
Aquinas [Part HI. 74. 1, and 76. 2.] though not 
exactly employed as by the great schoolman. He 
distinguishes, after Hilary the deacon, between 
the sacrifice of Our Lord's Body, and that of His 
Blood ; a distiaction supposed to be founded on 
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the words of Leviticus. I am not concerned with 
its justice ; but those who sanctioned it, by its 
insertion in the Ordinal, have thereby sanctioned 
the principle on which it is built, that these 
sacred media of Our Master's sufferings are not 
entitled merely to reverence by reason of the past, 
but retain a present efficacy. In both the other 
cases also which have been mentioned, there is 
historical evidence that the words and usages ad- 
duced were originally intended to imply the mean- 
ing which has been assigned to them. Such was 
certainly the connexion of the words of consecra- 
tion with the elements, their repetition, if the 
consecrated elements were expended, and the 
limitation, which assigned the power of pro- 
nouncing them to the priest. These things were 
inherited by the Church of England from mediaeval 
times, and had come down from antiquity. And 
so was it also with the distinction between the 
external sign and the thing signified, which has 
given occasion to the assertion of a Real Presence. 
This, likewise, has found its way into our Cate- 
chism from the School Divines, whose phraseology 
was borrowed by its compiler, Bishop Overall. 

Did your time and the occasion serve, I might 
go on to confirm the views which have been given 
by Holy Scripture. The distinction made by our 
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Catechism between Baptism and the Holy Com- 
munion, might be shown to accord exactly widi 
the diversity of the Scriptural promises attached 
to them. For while in Baptism a blessing is 
stated to be contingent on the due employment of 
the ordinance at large, in the Holy Eucharist it is 
the inward part, or thing signified, which alone is 
spoken of as productive of benefit. Insomuch 
that those, who suppose Our Lord's Presence to 
be merely symbolical, are at a loss to find any 
Scriptural assertion of the benefits of the Holy 
Eucharist, and are compelled to rest its employ- 
ment on the bare ground that it is a positive 
commandment. Again, it would be easy to show 
that Our Lord's Humanity is affirmed to be the 
medium through which all gifts are bestowed 
upon mankind, under the Gospel economy ; that 
He has consecrated it to be the especial instrument 
of that intervention, whereby as Mediator He 
bestows Himself upon man. And this would 
supply a reason why the crowning ordinance of 
His grace is brought about through His own 
supernatural presence ; why Baptism depends on 
the presence of His power, but the Holy Eucha- 
rist on the power of His presence. 

On these points, however, I will not now enter. 
It is probably not unknown to you, that I have 
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stated them through the Press, with the freedom 
proper to such a mode of communication. Allow 
me, in conclusion, to say something in reference 
to certain remarks, which my views have called 
forth. Of particular objections I say nothing: 
none of them are known to me, but those of 
the Vicar of Gainsborough, who has had the 
courtesy to send me his volume. But some of 
these objectors, as I gather from the public prints, 
imagine that my statements might be brought 
before our Ecclesiastical Courts, and have even 
talked of collecting funds for the purpose. To no 
one assuredly would such a result be more ac^ 
ceptable, than to myself ; for it has long been my 
complaint, that the Church of England exercises 
BO little supervision over her clergy, and leaves it 
to their own risk whether they adopt right con- 
clusions. Now, while it has been my prayer and 
study for years, that I might give full scope to 
the sacred principles of truth, there is nothing 
which I should more abhor, than to teach any- 
thing, as a minister of the Church of England, 
which her principles forbade me from affirming. 
So that any legal process must result in my 
being enabled to teach with greater confidence, or 
to refrain from teaching with greater satisfaction. 
In the full conviction, however, that the threats 
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thrown out are mere idle gossip, I would notice 
the obvious futility of the attempt, supposing it 
made. You have seen what decided countenance 
is given to the doctrine of Our Lord's Real Pre- 
sence by those passages in the Prayer Book, 
which have been brought before you. Now, with 
whatever success it might have been attempted 
to exclude this doctrine four years ago, to ex- 
clude it at present is surely impossible. Four 
years ago an event occurred, which took myself 
and probably many others, greatly by surprise. 
I had imagined, as I told you, that the language 
of the Church of England respecting Baptism 
was so precise and consistent, that none of her 
ministers could be allowed to deny the connexion 
between the outward sign and the inward grace 
in that sacrament. The result has shown that I 
was mistaken. The Church's Courts, after refer- 
ence to the Queen, as the highest authority in all 
spiritual causes, have decided that the efficacy of 
Baptism is to be left an open question. By this 
time, I suppose, the thing may be considered to 
be finally set at rest. For though many Bishops 
and clergymen avowed their own belief in the 
spiritual efficacy of Baptism, and though such an 
opinion has probably gained ground through the 
discussion, yet neither by any of our Prelates in 
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Parliament, nor by the Convocation of Canter- 
bury, during the two years in which it has had 
liberty to debate, has the principle of that verdict 
been impugned. For its principle was not to 
deny that a certain effect resulted from Baptism, 
but merely to say, that any one who pleased was 
at liberty to deny it. Those who minister Bap- 
tism, must still say about every child, " this child 
is regenerate," but it is left to themselves to de- 
termine what is intended. 

Now this is not only an important decision in 
itself, but it must affect other cases also. If Bap- 
tism is lefl an open question, what other principle 
can be applied to the Holy Communion ? If it 
is open to men to deny that regeneration attends 
Baptism, how can they be prevented from affirm- 
ing the doctrine of the Real Presence. 

For not only is this doctrine sanctioned, as has 
been shown, by our formularies, but history re- 
cords an express purpose of admitting it. Where- 
as there was no such difference of opinion, nor 
can such a design be proved to have existed, 
respecting Baptism. But it is the unwilling tes- 
timony of Burnet, that " the communion book" 
was " so contrived, that it might not exclude the 
belief of the corporal presence : for the chief 
design of the Queen's Council was, to unite the 
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nation in one faith, and the greatest part of the 
nation continued to believe such a presence."* 
Elizabeth,! therefore, as he affirms, ordered those 
statements to be excluded, by which the wor- 
ship of Christ's Body, as present in the Holy 
Eucharist, might seem to be forbidden. And 
when the Rubric after the Communion Office was 
introduced from Edward Vlth's Second Book, at 
the last review, (a. d. 1662,) its words were 
altered, at the instance of Dr. Gunning, after- 
wards Bishop of Ely, on purpose that the ques- 
tion might be left as ambiguous as before.]: 

It may be said that this implies our service to 
be a compromise ; and is incompatible with any 
due sense of the Church's teaching office, or of 
the importance of truth. On this I will not 
enter : my assertion is that the same Courts can- 
not allow Baptismal Regeneration to be denied, 
and forbid a Real Presence in the elements to be 
asserted. It would be too contrary to the obvi- 
ous meaning of words ; too derogatory to the 
boasted fairness of our nation. 

But I have done, and I will end as I began, 
with a reference to public incidents. How many 

♦ History of Reformation, P. I. B. 8. p. 704. 

t Id. P. n. B. 1. p. 315. 

t Id. Preface to P. in. p. 8. 
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of our countrymen are in perils by sea, or in the 
field, while we dwell at home in safety ! One 
office we (Dan perform for them ; and I trust it is 
not omitted. Never, surely, was it more fitting, 
that the Church's prayers should ascend for her 
absent children. K our lot exempts us from the 
arrow that flieth by day, and the pestilence which 
walketh in darkness, at all events it should be our 
daily care, like Moses on the Mount, to lift up 
holy hands for those whose risk is our security. 
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